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Das wahre Grab des Bien 


Von Dr. C. Schieler. 


Su unfern Tagen find viele wifjenfchaftliche Gefellfchajten, 
Witertumsforfcer genannt, damit emfiig befchaftigt, Xusgrabungen 
unter dem YWujmwand von viel MWtithe und Geld in fernen Landern, 
bejonders in YWiien an alten RNulturftatten vorgunehmen, um qe- 
fchichtliche Tatjachen feftaujtellen, ob das wirflich richtig ijt, was 
die Gefchichte berichtet, oder was die Ueberlieferung feftgebalten und 
man feither geglaubt hat. Wertvolle unde hat man gemacht, et 
unter der Erde unter Bergen von Schutt und Sand, welche Ver 
beerungen durch) Rriege oder auch Itaturereignifje iiber frithere Stitt. 
ten menjchlicher Wobhnungen, ecinjt bliihende, grope Stadte, oder 
Rubheftatten von Nonigen und Moniginnen oder berithinter WBerjonen 
gehauft haben. Wertvoll waren gewif, die Hunde, dite man tm Dienst 
der Wiffenfchaft in den Tritmmern der einjtmals fo grofen und ret- 
chen Stadte Minive und Babylon vor einiger Zeit gemacht Hat und 
jest nod macht. Die Auffindung von nach Tarjenden zaHlenden 
Tontafeln in dem Nuinenbhiigel von Mintbe und Babylon bieten 
3. B. auerordentlich reicjes Watertal fitr die Nenntnts der We- 
jdhidte und Kultur der erften Weltreice. Wndre Wusgrabiungen 
wurden aut der Statte, wo das alte jagenumivobene Troja ge- 
jtanden, borgenommen, wieder andre in AXegypten, in riechentand 
und in WBalajtina. Noch wird mit grofem Ctfer gearbeitet; die 
wertbollen Sake, die man findet, jpornen gu immer groRerm Cifer | 
an. Getwi werden foldhe Ausgrabungen von vielen im Snterefje 
der Welt- und Veslferfunde, der Runftgefehicdhte und Wltertums- 
wiffenfdaft unternommen, gutveilen aber aud) aiveifel8ohne (und 
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mance fprechen e8 oft unvorfichtiger Weife aus) in der WAbfisht, ge- 
wiffe Wngaben der Bibel oder der chriftlichen Ueberlieferung als 
irrig dDargujtellen und auf diefe Weife den Glauben an die Wott- 
Tichfeit diefer erhabenen Urfunde ju erjchiittern. Da fonnen wir 
aber fiihn und ficher behaupten und beiweijen, dak bis jet dieje 
Sunde, jomweit fie ein wiffen{chaftlices, hijtorijdhes Nejultat Liefer- 
ten und nicht auf bloker boreingenommener Wteinung berubten, die 
entjprecjenden WXngaben der Bibel durchaus nicht als irriq oder 
ungenau darjtellen, fondern fie bejtatigen. Siir die altefte Gejchichte 
der Mtenfchheit bietet fich freilich, wie andre Heidnijcde Viythen, die 
Uritberfieferung nur jebr verdunfelt, aber immerbin noch deutlic) 
genug, um uns die Reinbheit und Zuberlajfigfeit der biblijden Writ- 
teilungen gu beftatigen. Die Yausgrabungen und Unterjuchungen in 
Valajtina fongentrieren fich, twite ja nicht anders 3u ertwarten iar, 
in Serujafem und da befonder$ aut den Hitgel Golgatha und das 
Grab de8 Herrn. Die Statte, wo ihr glaubigen Chriften jegt das 
Grab de8 Herrn verehrt, wo die grope, prachtige Grabesfirde fic 
erhebt, wobhin jabrlich viele Taijende aitS allen Weltteiflen und aller 
HSerrn Landern wallfahren, jo behaupten jie und wollen es betwei- 
fen, ift ja gar nicht der Ort, wobhin der Reichnam Nejfu bejtattet 
~ tourde. Shr Chriften jeid mun einmal leichtqlaubig und baltet an 
alten unglaubwiirdigen Crzablungen feft; jo muk man lejen und 
Horen. Darum erfdeint e§ angemejjen, einmal die rage, ob die 
Statte, wo man jebt da8 Grab de8 Herrn verehrt, und die Sabr- 
Hunderte Hindiurcd) verehrt hat, die echte ift, qritndlic) 3u unterfuchen 
und aus gefehichtlicjen OQuellen fejtzujtellen, ob dieje Statte mirt- 
lich der Ort war, wobin Sojeph von Wrimathia, Mifodemus und 
_ der Wpoftel Sohamnes den Leichnam Neju bejtatteten. 

sit voraus bemerfe ich, dak diefe rage unfern Chrijtenglau- 
ben nicht berithrt. Unjer chrijtlicher Glaube berubt auf der unan- 
fechtbaren Tatjache de8 Erlojungstodes Neju Chrijti, de8 etngebor- 
nen Gohnes Gottes, ,de3 Lammes, da$ da tragt die Sinden der 
Welt,” und auf der ebenfo unanfedhtbaren Tatjfache der Matferfte- 
Hung Sef aus dem Grabe. Das find die Vundamentaliwahrheiten 
. de$ Chrijtentums. Wher die Srage itber die Echtheit des Grabes des 
Herrn berithrt auch die OHeilige Schrift, da diefe doch cine Wnaabe 
macht, to das Grab de Herrn gu fuchen ijt, aber doch micht direft, 

Sodann fehiefe ich gleichjam alS Thefe voraus: Die Eehtheit 
des Grabes des Herrw ift zweifellos. Dieje Statte ift vow Anfang 
an jo tren von den Glanhiqen gqehiitet, fo hod) verehrt, fo wnunter- 
brodjen von glaubwiirdiqen Zengen beftatiqt, dak es feinen denf- 
wirdigen Ort alterer Zeit gibt, itber deffen Lage man eine siuei- 
fellofere Gewifheit hatte, wie ther diefe dem Chriften tenere and 
ehrimiirdiqe Stitte. 
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-Ginige neuere Sehriftfteller, unter andern der hier vielgenannte 
Robinjon und Tobler, denen fic) andre anjdjlofjen, haben die fon- 
jtante chrijtliche Ueberlieferung hinfichtlic) des Grabe$ de8 Herrn 
aus ,topographijden Griinden” angefodten und die Statte de3 Gra- 
bes Sefu anderwarts, fogar auf den Tempelplak, ja in der ,,Sere- 
miaSgrotte” bor den Damasfustor im Norden Yerujalems gefudt. 
Wein die ,topographijden Griinde” fonnten die ftete und ficere 
Ueberlieferung nicdt erjditttern, gefchweige denn umftoBen und find 
durd) die neuejten Cntdecungen auf dem Boden SYerujalems gang- 
ich binfallig geworden. Schon der Mangel an Schuttablagerungen 
um die Grabfirde herum mufte beweijen,. dak der Ort nicht zum 
alten Serujalem gehorte, wo doch itberall Schuttablageriungen in- 
folge der wiederbolten Berjtirungen fich finden. Mamentlid) war 
eS Wodler, der in fetner Schrift: Seljendom und heilige Grabfirce 
(in Gircdom und Holgendorf7, Sammlung wifjen{dbaftlider Bor- 
trage 1873) diejen Umftand erdrterte und geltend machte. Ferner 
jtellte fich heraus, dab der Vauf der dritten Mauer um Serujalem, 
durch die erjt im Yabre 41 nach Chr. der Hiigel Golgatha zur Stadt 
gezogen rwurde, fajt gang mit der jebigen Stadtmauer im Ytord- 
weften gujammenfiel; alfo niuipte die 3weite Vtauer Golgatha noc 
bon der Stadt ausjdlieken. Crit Wgrippa I. (Serodes Agrippa L., 
Sohn des Wrijtobul, etnes Gohnes Herode$ de8 Groen, iwirde 
vom Raijer Caligula in die Herridjaft des Bhilippus eingefert, 
37 n. Chr.; dieS war der nordlicde Teil de$ Oftjordanlandes, 
erbielt aber auch das Gebtet de$ Wntipas und fechlieplich durch Nai- 
fer Claudius auch Suddaa, Samaria und Sdiumda mit dem Nonigs- 
titel) 30g durch Errichtung der dritten Wauer, welche Begetha, das 
itt Meuftadt umfchlop, auch den Hitgel Golgatha zur Stadt (fert 
At n. ©hr.); und nach der Serftirung Serujalem$ dehnte jich die 
Stadt beim Wiederaufbau hauptiachlich nach Morden und Yord- 
wejten aus, jo daB Golgatha faft in der Witte der Weftfeite des 
neuen Serujalem fam. Dieje gejchichtlichen Notizen feien hier gur 
Rlarjtellung eingefiihrt, um die Bemweisfraft der ,topographtiden 
Griinde” ins rechte Licht gu jtellen und ihre Bedeutungslofigfert 
feftzulegen. Golgatha mit der Grabesftatte de$ Herrn lag bis gum 
Sabre 41 n. Chr. auperhalb der Stadt; und damit jtimntt der Be- 
ricjt der Cvangelien itbercin. Sie reden bon einem ,Hinansgehen” 
aur Sdhadelftatte. Endlich Haben umfajjende YMusarabungen auf 
einem ruffifden Befiktunt oftlich von der Grabfirde jeit 1860, ins- 
befondere aber feit 1888 jomwohl den Grundplan der Ronitantini- 
jhen Grabtirde (von welher weiter unten die Rede fein wird) als 
auc) den Lauf der gtoeiten Mauer mit ihrem Selfengraben oftlic) 
pon derjelben itber allen Btvetfel erhoben. Der befannte preufsijehe 
Gaurat Sdicé leitete dicfe Ausqrabungen. Er war in Yerujalem 
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jeit 1846 tatig und hatte jtets die Echtheit der Grabfirde begiwei- 
felt. Wber infolge diefer feiner neuen Entdeclungen gab er ds}fent- 
lich alle Stweifel auf und erflarte: ,,Das alles weift darauf bin, 
dak der Ort der Grabfirde damals auferhalb der Stadt, aber 
ganz nabe dabei mug gelegen haben.” (Bergleiche das ,,Heilige 
Rand,” die Sahbrgange 1885, S. 50, 196; 1858, S. 187; 1859, 
6. 52; 1861, S. 163; 1873, S. 161; 1881, S. 31; 1884, S. 48.) 
So hat hier die alte, fonjtante Ueberlieferung den Sieg iiber die 
Qrweifelfucht neuerer Gelehrten dabongetragen. 

BVetradhten wir nun den Bericht der Bibel uber den Ort, wo 
Nejus begraben tourde etwas naber. Cin Wugenzeuge, der WXpoftel 
Xobannes, ergabhlt (Rap. 19, 38 fF.), dab ,,Sojeph von Wrimathta, 
der ein Sitnger Sefu war, doch heimlic) aus Hurt bor den Yuden 
den Pilatus bat, daB er mochte abnehmen den Leichnahm Seju. Und 
Pilatus erlaubte es. Da fam er und nabm den Leicnam Yeju 
berab.” Er fand einen Helfer bei diejem jchwierigen Werfe in Yifo- 
demus (,,der vormals bei der Macht 3u Seju fommen war"). Ste 
nahmen den Leichnam Sefu und banden ibn in leinene Titcher mit 
den Spezerete, wie eS der Yuden Sitte war. Und mim fabrt No- 
hannes, der fedenfalls dem beiden bebiltlich war, aljfo fort: ,,€8 war 
aber an der Statte, da er gefreugigt mard, cin Garten und im Gar- 
ten cin neues Grab, in welches niemand gelegt war. Lajelbjthin leq- 
ten jie Sejum um de Nitfttages willen der Suden, die weil das Grab 
nabe war.” Sn all diefen Umftanden, die Sobhannes hier berichtet, 
ne fich unjchwer die Wnordming der gottlichen Vorjehing erfennen. 

Cs ijt nicht daS Werf de$ 8ufalls. Das Grab mute in der Nabe 
ae Kreugiqungsftatte jem, wegen de8 Sabbaths; e8 nuipte unent- 
’ wetht fein, jo forderte c3 die Wiirde Sef; es mute tr den Feljen 
gehauen fein, damit niemand jagen fonne, es jet erbroden und der 
— Letehram Yefu geftoblen worden. Yieh beqann hier die Berherrli- 
hung Vefu durch die Crfitlhing der Weisfaqung bet Def. 58, 9: 

/ wan gab thm bet Gottlojen fein Grab ind bei Neichen, da er ge- 
forber war, wielwohl er niemand Unrecht getan bat, noch Betrug 
in jetnem Wtund gewejen.” Das Grab des Herrn war aljfo das 
Grab, welches Yojeph von YWrimathia fitr jich in jetnem am Whhang 
de3 Golgatha gelegenen Garten hatte bereiten lajfen. CEs befand 
fic) i einer nur ettva 42 Meter oder TO Sdhritte nordiwejilich von 
der Rreugigungs|tatte entfernten Selfentwand. Bwijden Golgatha 
und der Grabesitatte war ein breiter Cinfdnitt, eine Vertiefing 
und durch diefen trugen fie den Letchnam des Herrn, um ihn in 
sofephs Grab beigujegen. Betrachten wir min nod etwas ndber 
die Bodenbejchaffenbheit von der Stadtmauer an, der ivei iten Warer, 
die Damals (bis 3um Sabre 41 n. Chr., oder bis gur Errictung 
der dritten Mauer) die Stadtgrenge brildete. Der Boden fteigt bon 
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Oft nad) Weft janft an; er war aber damals, wie die ganze Um- 
gebung Serujalems, auf diefer nordiweftlichen Seite ein vielfach durch: 
jcjnittenes, felfiges, mit Steinbritcen, Bijternen und Grabern be- 
dectes Held. So dehnte fich von der Wejtmaner etn niederer, ziem- 
lic) breiter Cinjehnitt aus, den auf der tejtlicen Seite ein Hsbhen 
sug, auf der oftlicen eine ifolierte von Nord nad Siid anjteigende 
Seljenfuppe einjdhlojjen, legtere wie gefchaffien gu ciner Nichtftatte 
(Golgatha). Wn ibrem Fuh (gegen Weften) befand fic) eine Fleine 
Hoble, aus der jpater die ,%Xdamsfapelle” gemacht wurde. (Nach 
einer Legende foll namlich dort der Stammobater der Menfden jen 
Grab gefunden haben: finnvoll ausgedacht! M1 dem Orte, wo der- 
jenige, der die erjte Siinde beging, von twelder all. die Siinden der 
Wenfehen thren Uriprung haben, jeine [este Niubhejtatte fand, ftarb 
derjenige, welche gur Sithne diejer: Sinden freimilliqg fein Leben 
dDahingab!) Langs der weftlichen Hiigelrethe lagen, in den Talein- 
fchnitt mimdend, gwet Graber, ein Samiliengrab, das jekige Grab 
des Yojeph von Wrimathia und Mifodemus, und ein Cingelarab, 
das urjpriinglich Sojeph von WXrimathia fiir fich hatte aushauen Laj- 
fen, da8 aber das Grab Chrifti wurde: es hatte eine Vorballe, 
Atrium, und eine einzige fleine Grabfammer. Bur Vervollftandi- 
gung der Bejchretbung fet noch bemerft, da etwas norodfic) von 
“der Spike de8 Golgatha eine Bijterne war, und dte Legende er- 
3ablt, man habe Sejm dabin gebracht, bis alles gur- Rreugigung 
bereit war; odjtlic) von Wolgatha war eine andre Bifterne, in die 
die Leichname der Uebeltater, welche mit Sejus qefreugigt worden 
waren, und die Rreuze jamt der Snichrift geworfen wurden. Diejes 
war der Schauplas des Todes, BVBegrabnijjes und der Warferjtehuna 
des Herrn, den die erjten Glaubigen bejuchten and nit Beichen der 
Verehrung ungaben, foreit e§ die jpater verdanderten Verbhaltniffe 
und die Zeitumitande ermdglicten. Nabheres bei Prof. Schegg, Die 
Vauten Ronjtantins itber dem bheiligen Grabe 3 Serujalem. Srei 
fing 1867, S. 5. . 

Das Grab des Herrn war nach den Yadeutungen der Coange 
fien und jeiner jebigen Bejchaffenheit cin Cinleqeqrab. Cs bejtand 
‘aus einer Grabfammer, in die man direc cine fleine Borfanuner 
gelangte, fo daf, wer drauken ftand, durch die gedffnete mtedrige 
Titr mit einem Blick da8 Ganze, auch den Ort, wo der Letehnam 
hingelegt roar, iiberfeéauen fonnte. So verjtehen wir Luf. 24, 3: 
und fie (dte Frauen) gingen Hinein (in das Grab) und fanden den 
Qeih be8 Herrn Seju nicht. Vergletche Watth. 28, 8. Und jie gin- 
gen eifend gum Grabe hinans. Wir verftehen auc) die anfcarlicde 
Erzgahhing (die nur ein Teilnehmer gejdhrieben haben fam) in So- 
hannes 20, 8—10: wie Petrus und der andre Singer (und das 
war Xohannes jelber) jum Grabe des Herrn Liefen. ,,C8 ftefen aber 


166 Das twahre Grab des Herrn. 


die 3tveien mitetnander, utd der andre Singer (Sohannes) Lief 3u- 
vor, fdneller denn Petrus (der viel alter war), und fam am erjten 
gum Grabe, gucet Hinein und fiehet die Reinen geleget; er ging 
aber nidft hinein. Da fam Simon Petrus ihm nach und (ganz der 
Art de3 Petrus entiprecdjend) ging Hinein in das Grab und fiehet 
die Leinen geleget. Da ging and) der andre Yiinger (Sohannes) 
hinein, der am erjten zum Grabe fam, und jah und glaubte es.” 
Siernacd) fann man jich auch von der Groge diefes Grabes eine 
ungefabre BVorjtellung machen. Dem entjpricht gang das in Seljen 
gehauene Grab des Serrn, welches im Sabre 1555 unter dem sran- 
3isfaner-Guardian Bonifag von Raguja gum Vorjchein fam, als man 
Die alte bon Ronjtantin herriithrende Napelle bi8 auf den Grund 
niederlegte. Die. zablreichen morgenlandijdhen und abendlandijchen 
Chriften, welche davon Seugen waren, wurden bon dent WUnbltct gu 


Tranen gerithrt, jagt der Bericht. Sm Grabe jah man oben giwer 


gemalte Engel, den einen mit dem Spruchband: ,,Surrerit, non 
eft bic!’ (Er ijt auferjtanden, er ijt nicht Hier!) den andern mit 
dem Finger zetgend: , Videte Locumt, ubt pofitus erat!” (Sebhet den 
Ort, wo er hingelegt war!) Der Hingutritt der Luft gerftorte die 
Bilder. Nach Xbhebung der Milabajterplatte, zeigte fich mun in dem 


offenen Grabtrog ein in ein fojtbares Schweituch gebitlltes Holz - 


(pom Kreuz de$ Herrn), das Kuch aber zerfiel bet der erften Be- 
rithrung, und eS blieben blof einige Goldfaden 3uritc: auch dite 
Snjchriften am Holz waren bom Witer fo verdorben, day man mir 
nod) die Worte , Helena Magni” (Selena, de8 groken, eta: He- 
Tena, de8 groken Nonftantin Viutter, bat diefe Grabfapelle errichtet 
ufo.) 3u Tefen vermocdhte. Siehe Sabrngruber, Serufalem, GS. 91. 
wofeph von Wrimathia wollte das Grab, in weldhem der Leib fei- 
nes Herrn geruht und aus welchem er glorreich and fiegreich her- 
borgegangen war, nicht mehr fiir fich bemitgen. G8 war ja fofort 
ein Gegenjtand der Verehring fitr die Sitnger Nef amd die Glau 
bigen getvorden. DeShalb lie er fich nur etrwa 20 Schritte davon 


cin anders Grab. in den BSelfen hauen, tt rwelchent er und Nifo-. 


demm§ feine lekte Nirhejtatte gefunden haben follen. 


Sch bemerfte oben, dafz de8 Herrn Grab cin Ginlegegrab ge- 
wejen tt. Dte Nuden festen ire Toten gerne in Grabfammern bei. 
die aus dent [ebendigen Seljen gehauen waren. Neuere MXusgra- 
bungen befraftigen muir die itberfonimenen Vejechretbungen, Gewsbhn- 
lich trat man guerft in eine grofere oder Fleinere Vorfammer, in 
deren Wand oder Wande cine oder mebhrere eigene Grabfammern 
eingehauen waren. Xn diejen Grabfamimern ftanden mancymal mehr 
oder- minder fojtbare Sarfophage; gewobhnlich) aber waren die ein- 
gelnen Graber in die Seitenwande oder m den Boden der Grab- 
famimern m den Tebendigen Seljen gebauen. Nach der Art, wie 
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dies gefdah, unterfdjeidet man vier Arten von Grabern. 1. Shieb- 
graber, vierecige Léder, die in der Lange de$ menfejlichen Mirpers 
und gegen 14 Weter breit und hod) in der mittleren Sshe der Grab- 
fammern eingeln oder mebrere nebeneinander in den Seljen hinein- 
gehauen find; die Leiche wurde, wahrjdheinlid) die Fiife boran, mit 
oder ohne Sarg hineingefdoben. Dteje Art Graber ijt in der Um- 
gebung Serujalems am gablreicften vertreten und jeheint die ge- 
wohnlichjte gerwefen 3u fein, mwetl fie ant wenigften Naum erforderte. 
Das Grab de8 Herrn iwar nicht diejer Wrt. 2. Wurfleqe oder Bank- 
graber; an ciner oder auc) mebreren Wanden der Grabtammer 
tward ettya 60—S80 em (40—50 inches) itber bem Boden eine flache 
Nijche gehauen, derart, da%, metftens vow etnem Bogen itberfpannt, 
parallel mit der Wand cine FelSbank entftand, gerwoshnlich gwer We- 
ter lang und einen halben Meter breit, fo dah iman bequem eine 
Leiche darauf legen fonnte. 3. Trog- oder Cinleqgraber. Diefe 
twaren ebenjo angelegt: mur twar ftatt der flachen Banf, cine trog- 
oder fargartige Yertiefung, in welche der Leichnam aclegt witrdc, 
umd die man mit einer FelSplatte jchliepen fonnte. 4. Senfara- 
ber. Dicfe murden im Boden der Grabfammern gang wie unjre 
Graber bhergeftellt, mit dem Unterjchied, daR fie in den HelSboden 
gemeiBelt waren; man fcloR fie mit einer Fel8platte. Dieje lestere 
Wrt der Graber fommt indeh jelten vor. Belehrend beszitalich der 
Wnlage und Befchafienheit der Graber gur Beit Sefu find die Gra- 
ber 3u Meichama bei Nerujalem, welche freigelegt find. Siehe Sepp, 
Serujalem, 8d.-2, S. 8. 

Die Gefdhichte des Grabes des Herru jest deffen umunterbro- 
chene Verehrung durch die Chriften von Wnfang an ganz unbejtreit 
bar boraus. &S war ein bornehmes, forafaltiq ausgearbeitetes Grab. 
Sofeph bon Wrimathia war ja ein retcher vornehmer Vann, und er 
hatte eS fitr feine Leste Mihejtatte in feinem Garten bejtimmt; die 
fromimen frauen jaben 3u, wo und wie Sejus bhingelegt wurde 
Matth. 27, 61; Vuf. 23, 55; fie weinten am Grabe, Quf. 24, 4, 
und froblocten dort gleic) Petrus und Nobannes itber den Witt 
erftandenen. Und ihnen nebjt Maria, der Mutter Sef, der Marta 
Maadalena, dem Sohannes und den iibrigen MXpojteln jollte dtejes 
Denktmal, wie de8 bitterjten Todes, fo der glorreichen Warferjtehiung 
Chrifti qleidhgtltig gewefen fein? Das ijt doch einfach undenfbar. 
Xohannes, der Viinger, den der Serr Lieb hatte, der Wugengeuge 
De8 Fodes und Begrabnijjes Nefu, befehreibt das Grab ither TO 
Xahre nachber, fajt ein Menjdhenalter nach der Serjtorung Seru 
jalem$, noc) jo frifé) und Iebendig, da man vob! ficht, wie tener 
e8 ihm war (Noh. 20, 1—18); und an Ort und Stelle begeugten 
die Sohne fener ,andern Maria,” die gleichfalls unter dem Krein 
geftanden und den Leidnam Sef zum Grab mit den andern Srauen 
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begleitet hatte, namlich Yafobus der Yingere, der erjte Borftebher 
der Chriftengemeinde 3u Serujalem, der 64 n. Chr. und Simeon, 
jein Nachfolger im int, welder im Sabre 108 n. Chr. des Viar- 
tyrertodes ftarb, der Gemetmnde von Serujalem aufs unameitelbaf- 
tefte die Statte, da Sefus tm Grabe gelegen, da8 damals mie jet 
noc ein fehlagender Berets gegeniiber den Unglaubigen und 8rveit- 
[ern fiir die wabrbaftige Wuferjtehung Sefu aus dem Grabe ijt: 
denn da8 Grab war feer. Und bis gur Eroberung Seriujalems mun- 
ter dem romtifdhen Raifer Hadrian (135 n. Chr.) bewachten diefe 
heilige Statte nocd) dreigehn etfrige 3um Cbhriftentum befehrte Su- 
den alS Haipter der Gemeinde ju SNeriufalem mit treuer Gorgfalt. 
Siehe Cujebius, Sift. eccf. TV. 5 Ff. Nar veribergehend, mwabrend 
der Belagerung Serufalems durch Titus, waren die Chriften unter 
Wnfithrung thres Bifchots Simeon nach Pella jenfeits des Sordan 
ausgemandert, folgend den mahnenden Worten des Herrn: Viatth. 
24, 16 ff.; Quf. 21, 20 ff. (Siehe Crfebius, Sift. eccl. TIT. 5 und 
Sofephus, Bell. jud. IT. 20, 1); fie waren aber bald wieder 3uritef- 
‘gefehrt, um vom den Nuinen Nerujalems und dem Grab uniers 
Herrn wieder BVefik gu nehmen. Cufebins, Sift. ecel. TIT. 5, 11, 338. 
Wenn man aber die Zerftdrung Verujalems gebraucht, wm dargzu 
tun, daB die Chriften nachher da8 wabhre Grab de8 GSerrn nicht 
mehr hatten finden fonnen, fo ijt da8 namentlich jekt, in den Ta- 
gen der Wuis8qrabungen, wm diefe oder jene hijtortiche Statte yn 
finden, doch recht abgejchmact, jo dak man eigentlich nicht notia 
hat, daritber cin Wort gu verlieren. Nndeffen bezeugt die Gelchichte, 
dak die Berftdrung Serujalems durch die Homer aiwar eine folche 
war, dafh die WeiSfagung de8 Herrn volljtandiq erfitllt wurde, doh 
feinestwegs fo, dats die Chriften nicht mehr die qeberligten” Statten 
mit Sicherheit batten auffinden fonnen. Naheres bei Sepp, Neru- 
jafem, Bd. 1, S. 80 ff. Sm Nabre 130 n. Chr. fam der romijche 
Raifer Hadrian nach Palaftina, verbot den Auden die Befehneiduna 
und Ite} Serufalem al8 gang beidnifhe Stadt unter dem Namen 
Melia Capitolina wieder aufbauen. La Tie er ach den Chriften 
aim bitteren Sohn den Leidens- und Grabeshitgel deS Serrn mit 
einer Majje Erde iiberjchiitten, den Boden pflaftern and einen Tem- 
pel nebjt Statue der Venus arrfitellen. Daraws erfehen wir, wie 
fehbr die Chrijten diefen Ort, wo Nefus am Rrewz geftorben, ins 
Grab gelegt und glorretch auferftanden war, verehrten, fo dafj der 
heidnifche Raifer, der cin Verfolger des Chriftentims war, fie nicht 
ander$ absiubalten tute al8 durch den Tempel und die Statue 
einer Gottin, die wegen hres mit fittlichen Warsfehmeifungen ver- 
bundenen Dienftes auf da8 auberjte verhaBt mar: anderjeits aber 
blieb dadurch der Ort felbjt unaweifelhaft gefennzeidnet, fo dak 
unter dem erften chriftlichen Raifer Ronjtantin der hetdnifde Tem- 
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pel uj. nur entfernt gu werden braudte, um das Seiligtum der 
Ghrijten wieder gum Vorfdein gu bringen. Wergleide Cujebius, 
Vita Conjtant. IT. 26; Socrates (rémijdher Gejchichtfecyreiber) 1. 
17; Sogomenus (romifdher Gejchichtiehretber) IT. 1. WXber felbjt 
dann, als der heidnifde Tempel auf Golgatha ftand, hirten die 
Pilgerfahrten gum Grabe de3 Seren nicht auf, wenn ard) ,,die reine 
Taube des Chrijtentums” die Statte der hetdnijehen Greuel mied: 
jelbjt unter Sadrian, und es mehr unter feinen Yachfolgern nab- 
men fie thren Sortgang. Yicht blo eingelne wallfahrten nad Xeru- 
jalem, jondern. gange Scharen aus allen Teilen der Erde. Davon 
gibt tims fichere Miunde der fon mehrmals zitierte Eujebins in jei- 
ner Demonjtratio epvang. VI. 16 and VII. 3 um bas Dabhr 315 
n. @hr. Cr jehreibt, die Pilgerfahrten nach Serujalem jeien jo 
sahlreic, da Cbhriften von allen Enden der Erde dabhin famen; 
abnlicdes bemerft gu Wusgang des vierten Sabrhunderts Hicrony- 
mus (epijt. 58 ad Paulin. n. 4), alle Welt fomme nach Serujalem, 
jo Daf otters das grodRte Gedrange dajelbjt entitehe.. Von der Ver- 
gangenbeit aber jcjreibt diejer verdienjtvolle Gelehrte und Sdrift- 
jteller die denfroitrdigen Worte: Cs witrde 3u weit fithren, wollte 
ic) die Sahrhunderte bon der Himmelfabrt Chrijtt bis auf unjre 
Tage durchgehen und zeigen, wie viele Bifchote, Wartyrer und 
Lehrer nac) Serujalem famen; denn fie batten geglaubt, weniger 
Hrommigfett und Wiffenfchatt gu befibken, mwemn fie Nefum Chrijtum 
nicht an den Orten felbjt angebetet Hatten, wo das Cvangelium vom 
Rreuz herab gu glangen begann.” 

Das find die gejchichtlichen Machrichten begitglich des Grabes 
unjers Herrn bis zum Tolerangedift Kaijer Nonjtantins. Sm Sabre 
13 erflarte fich derfelbe offen fitr das Chrijtentimm. Darn tritt die 
Gejchichte des Grabes Seju in eine neue haje. Geniigen diefe 
Nachrichten oder geniigen fie nicht, um die Echtheit desjelben nach 
zutveijen? Las moge der fritifche Lefer fitr fic) ausmacjen. \e- 
denfalls, und das jet nocjmals betont, ift die chrijtliche Ueberliefe- 
rung eine fonjtante und ununterbrocjene, nicht cinmal dure) die 
heidnifdhe Verwiijtung und CEntwethung unterbrocen. Wilerdings 
begrvetfelt die Echtheit Dr. Ludwig Schneller in feinemr Buch: Kennjt 
du das Land? Bilder aus dem heiligen Lande. Cr jfehretbt (Seite 
307): In den biftorijden Machwets der Cehtheit fet eS mteht mur 
jebr jchrwach beftellt, jondern er feble ganglic). Dte im Norjtehen- 
den gefammelten Nachricten mwiirdigt er mit fetnem Worte. Cr 
meint, erft im vterten Sabrhundert n. Chr. habe man angefangen, 
diejen Ort als Vegrabnisftatte Yefu gu verehren. Was wolle dies 
jagen? Wus den angefiihrten Seugen aber geht berbor, dajs die 
Chriften von WXnfang an fonftant diefen Ort als Seju Grab ver- 
‘ehrt haben, Und wenn Schneller fortfabrt: us den erjten Sabr- 
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hunderten de8 Chriftentums haben wir midjt die letjejte Spur da- 
von, dak man dtefe Grabesftatte gefannt oder verehrt habe,“ jo 
hat er fic) wenigftenS Hierin geirrt. Wnd ebenfalls befindet er fic) 
im Srrtum, wenn er bemerft: GErft unter Raijer Nonjtantin, nad- 
dem aljo feit Sefu Tod ein Beitraum verjtricen war, der fajt fo 
grok ijt wie derjenige gwifcen un und der Meformation — und 
twie bieleS war ingwijden mit Paldjtina vorgegangen — erft da 
gab man vor, da8 Grab Seju gefunden 3u haben. Dies fteht doch 
mit dem twas angejehene Gejdhictidreiber bericten im direftem 
Widerfpruch. Und ich wiederhole noch einmal: mag man von den 
obigen bijtorijden Machricjten denfen, twas man will, ift es “denf- 
bar, daB jene Giinger Sefu mit der Wiutter des Herrn, jene erjten 
Chriften, die doc) etne fo groge, opfertvillige Liebe gum Herrn be- 
fundet haben, da dieje fich nicht um da8 Grab \Neju, die Statte 
feiner Verherrlidung gefiimmert hatten. Oder waren die gabhflojen 
Perfonen jeglicen Standes (nach dem Bericht deS Hieronymus, 
der doch jener. Beit naher gejtanden alS Leute de$ 19. oder 20. 
Sahrhunderts), die zum Grabe de8 Herrn pilgerten, leichtglaubige 
Menfchen, jene Leute, die bereit twaren, aus Liebe 3u Sef grau- 
famen Martern jich 3 untergiehen und ihr Leben hinzgugeben? Was 
tun in unfern Tagen doch fo viele, um die Graber ibrer Lieben in 
reiten Landern aufzujuchen oder die Statten 3u bejehen, wo dielel- 
ben gefampft und ihren Tod gefunden haben! Das ijt ein edler 
Bug des menfeblichen Hergens. Und die erjten Chrijten jollten an- 
ders geartet getvefen jein? Wes dieS fallt nach meinem Dafiirhal- 
ter doch recht fchiver inS Geridt, jo daR teh nicht gu behaupten 
wage: Wan habe irgendein Grab fitr das Grab des Herrn ans- 
gegeben, daritber eine Rirde oder Rapelle gebaut und e8 als wabres 
Grab Vefu verehrt. Sa, teh muh mir jfagen: wenn, am hier Sdnel- 
férS Worte gu qebrauchen, jeder Chrift naturqemaf pictatsuolle Liebe 
fiir das Grab des Herrn hat, jo werden jene erften Chrijten um fo 
piel mehr, da fie doc) eine pietatsvolle Liebe 3umt Serrn wabrlid 
befjer und erprobter beriejen haben als wir, da8 Grab Jeju nie 
aus dem Yitge verloren, ifnt auch wire dem Rreuz auf Golgatha 
Dieje Liebe eriwiejen haben. Wich darf man nicht den Unijtand itber- 
jeben, vielmehr thn twitrdigen, dafs Sefu Grab im Garten Nojephs 
bon Wrimathia war, tn einent bon emenm Gartner (Soh. 20, 15) 
gepflegten und bebiiteten Garten; dak diejer Sofeph, wie’ oben dar- 
getan, fic) nur twenige Schritte entfernt cin andres Grab fiir ji 
aushauen und bereiten lies; dah an diefer Seite 5e3 Golgatha nur 
dDiefe beiden Graber waren und die Ueberlicferung begeichnet genart 
das eine alS Yefu und da8 andre, fiir givei Perjonen beftimmte, 
-alS daS des Yojeph von Arimathia. Sehneller meilte allerdings 
lange in Yalajtina, hatte Gelegenheit, die ,,betligen Orte” dsfters - 
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gu bejudjen; aber aud) andre Leute, wifjenjchaftlic) hodhgebildcte 
Lente, Brofejforen, hielten fid) lange dort auf, und fie famen 31 
dem Rejultat, das daS Grab, weldes man jekt als de3 Serrn Grab 
verehrt, das edjte, bon Wnfang an verehrte Grab Sefu ijt. Unter 
diejen befindet fic) mein ehemaliger Lehrer und fpaterer Nollege im 
Lehramt, der fic) lange in Serujalem aufhielt mit der Wbfidjt, die 
Echtheit de$ Grabes de8 Herrn dargutun oder zu veriverfen. Nit 
gropter Sorgfalt, einer ecjten deutiden Wtribie ging er 3u Werke 
und tritt in Wort und Schrift fiir die Ectheit ein. Und wie er 
jo viele andre, deren Jamen id) bereits mebhrfad) gitiert habe, deutjdje 
Profefforen. Und gerade jekt erwacht wieder ein groperes Sntereffe, 
die Edhtheit de$ Grabes Seju dargutun, inSbejondre unter englijcen 
Gelehrten. Nit emmtgen Sagen aber, tie leider Schneller getan, fan 
man doch etne joldhe Sache nicht abtun. Oder find die Chriften wirk- 
lich, wie Spotter behaupten, cine einfaltige, leidjtglaubige Serde? 
Schneller ijt ein vielgelejfener, begabter Schriftfteller, der fich fpesterl 
um die hetligen Orte gefiimmert und fchdn daritber gefchrieben hat. 
Wher er Fiiblt jich abgejtoken durch da8, was er an den heiligen Or- 
ten wahrgenommen. Das ijt aber doch fein Grund, die Edtheit 3u 
be3mweiflen oder 3u vberneinen. Cr hat recht, wenn er von untwiirdi- 
gen Entweihungen der Grabesfirche redet und dariiber empdrt ijt. 
YWber er geht Yoch wieder nach meinem Dafiirbalten gu weit, tenn 
er metnt, die Vorfehung habe die wwirfliche Nubeftatte Sefu dem 
Wijjen der Wienfchen verborgen, damit diefelbe nicht entheiligt and 
bejchimpft wiirde, Las untoiirdige Tretben in der GrabesSfirche wird 
Durch die Etferfitchteleien und Yntriguen der jehtedenen chrijtlichen 
,Senominationen” Hervorgeruten und die Briigeleien der Wtonebhe 
am beiligen Orte Haben in dem Sanatismus jolch roher Mutten- 
trager ihren Grund. Qa, eS ift wahr, bon einem wabhren Chrijten- 
tunt ijt dort rie fonjt nichts wahrzunehmen, aber prunfhafter Wher- 
alaube macht fic) brett — tie auc ithber der Grabesjtatte eines 
Paulus und Petrus. Cin glaubiger Proteftant wird ftch, abgejto- 
fen bon dent frommen und unfrommen Treiben an heiliger Statte, 
mit Geel abwenden. Das alles aber hat doc mit der Ehtheit des 
beiligen Grabes nists gu fatten. Das find eflatante Beicjen der 
Verderbtheit qewiffer religidfen Gemreinfdaften, modgen fie fic) ro- 
mifd- oder griechife)- oder ruffijch-fatholifc) oder Mrmenter nennen. 
Das Grab de8 Gerrn ift wie Golgatha mit dem Rreuz des Erlojers 
eine jedem Chrijten, mag er fatholijc) jo oder fo, oder protejtantijdy 


jein, hochwerte Sache. Meligidfe Unterjchiede Horen gudem auf, wo 


e8 fid) um gefdidtliche Dinge handelt wie hier. 


2um Sdhluf mug ic) nun noch da3 Werk Konftanting und das 


der Krensfahrer furz behandeln. Der Hijtorifer Cufebius pon Ca: 
farea ergablt in fetner Vita Conjtantini,” Ith. III. cp. 25-41, 
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-daB Ronftantin alsbald nad) dem Rongil von Iticda (3825) befchlof, 
gur eter feines swanzigiten Negierungsjahres ,,den hochheiligen 
Ort der Wuferjtehung de3 Herrn” fo 3u verherrlicen, day er vor 
allen auSgegeichnet und ebriviirdig erfcheine. Seine Wutter Helena, 
damals nabezu 80 Sabre alt, begab fitch jelbjt nach Serujalem, um 
®olgatha und da8 heilige Grab von der greulichen heidnijcdhen Ber- 
unebrung gu reinigen. Damals war Vtafarius der Bijchof oder Vor- 
fieher der Gemeinde 3u Serufjalem. Unter jfeiner Beibilfe gelang 
e8 ifr, nach) Wegraumung de$ auf Gebheiz des Raijers Hadrian 
dabhin gefchatften Schuttes die unberjehbrte Feljengruft des Herrn 
au entoecen. Wher dies gejchah nicht, wie Schneller irrtitmlich meint, 
infolge eines Wunders, fondern durch Nachgrabungen. Der unge- 
fabre Ort de8 Grabes war ja den Chrijten, insbejfondere Wafarins, 
dem Haupt der Chrijtengemeinde nicht unbefannt, am Sup Golga- 
thas, nicht weit bon der Spibe des Hiigels entfernt, auf dem Yejus 
gefreugigt ward, gumal Hadrian dort den Tempel der Venus hatte 
erridjten lLafjen. Schneller geht aljo doch 3u weit in feiner (tie 
mir jcheint) Voreingenommenbeit, wenn er meint: Und fo wenig 
war die Statte Hijtorijc) beglaubigt, daz jelbjt jon damals ein 
Winder Helfen mute, um dte coat des _,,hetligen Grabes” 3u 
beweijen. Das Winder, das er hier im YXige hat, ijt dasjenige, 
durch mwelches das Nreuz des Borer unter den Ddrete aufgefundenen 
Rreuzen erfannt worder fein joll. Nachdent namlich das Grab Nefu 
entd2cft war, ,fonnte fen Zrveifel jetn begitglich de8 Ortes, wo der 
Herr gefreugigt ward.” Dann hoffte Helena auch das Kreuz, an 
welchem der Herr gelitten, 3u finden, weil eS bet den Vuden Gitte 
war, alles, was 3u einer Hinrichtung gedtent hatte, an Ort und Stelle 
au begraben. Wirflic) fand man nach langerent Machgraben drei 


Rreuze, wie auch die Magel, womit der Heiland angebeftet wor- 


den, und ein Brett mit der Nreuzgesinjehrift. Cin Winder, auf das 
Gebet des Wtafarius hin, habe mun das Nreug Nefu fernntlicdd qe- 
macht. Go verhalt eS fich nit dem angeblicen Winder, VBergleiche 
Sepp, Nerujalem, S. 220. Nonjtantin liek mim itber dem Grabe 
des Herrn und dem Golgatha etne Nirde erbanen (826—334) ; fie 
gerfiel in get Nirden: die Wnajtajis (as ijt YWuferftehinig, Xauj- 
erftehiingsfircde) im Weften, und dte eigentliche Bajtlifa im Often. 
Die Mnajtafis war ein groper Nundtempel, in deffen Mtitte, um- 
geben von 12 Saulen, den Ginnbildern der 12 Wpojteln, alS Zeu- 
gen der YXirferftehing Chrifti, die Grabfapelle ftand. Sie sffnete 
jich Oftlich in einen freten Sof oder Garten, welchen im Vierec dret 
Saulenhallen umjchlojfen. Wir dtejes Viereck jehloR jfich sftlich die 
fangliche etgentlide Bajilifa mit fiinf Sdhiffen und einer Eingangs- 
Halle auf der Ojtfette, 3u der man durch prachtvolle gewslbte Tor- 
gange hinaufftteg. 
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Micht lange jtand diefes grofartige Denfmal chrijtlider Brom- 
migfeit. Sm Sabre 614, als der perfifdhe Konig Chosroes I Seru- 
jalem einnabm und Taujende der chriftlicjen Gimvobhner ermordete 
und andre, darunter auc) das Haupt der Gemeinde Zacharias i 
die Gefangenjdhaft fortidleppte, ward der Prachtbau NKonjtantins 
hauptfachlic) durc) Suden, die dem perfijden Seere gefolgt waren, 
groptenteils 3erjtort. Bereits smwet Sabre jpater begannen die Chri- 
jten mit Hilfe deS WMorgen- und WMbendlandes den Wiederaufbar 
der Mirde; erft nach fiinfzehujabriger Wrbeit fomnte der Bau voll- 
endent werden. Er war aber verandert, da der byzantinifde Rup- 
pelbau die Bafilifa verdrangt hatte. ES famen mun vier fleinere 
Rirden Zujtande, die mit Wanuern an einander ftieBen: cine der- 
jelben war die Rirche der Yitferftehung itber dem Grabe des SHerri. 
Neue Beinde erftanden dem Chriftentum und den heiligen Stattern 
in Serujalem in den fanatijeen Satimiden (Mbfdmmlinge der Fa- 
tima, einer Tochter Yiohammeds). Sie veriviijteten im Sabre 936 
und 969 die Yaterjtehuugs- und Golgathafirdhe bedeutend: noch 
arger baujte dDarin 1010 der wabnfinnige Sultan Safem. Wher arch 
jest murde das Berjtorte von den Chrijten allmabhlich, jedoch in febr 
verfleinertem lUmfang Iwieder hergejtellt. 

M18 im Sabre 1072 dic feldjchutijchen Tiirfen, ein wildes Volt, 
da8 Heilige Land eroberten, und die ‘Bilger graujam behandelten, 
wurde durch die Papjte, bejonders gulekt durch Urban IT. die VSdee 
wachgerufen, das Heilige Land gu befreten und die beiligen Orte 
3u bejchitken. So entitanden die RNreugzitge, dte aber ihren Sree 
nicht erreichten. Sndefjen bedectten die Rreugfabrer wabhrend der 
furgen Dauer ibrer Herrichaft das ganze Land nit Herrlicjen Mire 
den. Bor allem fanden fie die nad) Hafems Wiiten arufactithrten 
Bautwerfe der Srabfirche gu diirftig und errichteten daber arwifcen 
1103 und 1130 odftlich von der eigentlichen Grabfirde mit einem 
grogen Duregang auf den freien Gartenplak einen prachtvollen 
@horbau, erbauten an der Sitdfeite deS gangen Lomes ein qrofe- 
artigeS ‘ortal, und linfs (weftlich) davon emmen impojanten (Sfocfen= 
turm aus lauter Marmorquarden, brachten unt den gangen Ojtedjor 
fpibbogige Emporen als Umgangsbhallen an, bon denen wieder eigne 
Gange auf die platten Dacher hinauffiihrten. Sm mwejentlichen fteht 
dieje Grabesfirche jekt noc), abgerechnet viele Nachbefjerungen und 
pon den Griechen willfiirlicG) und unpajjend vorgenoimmene YWende- 
rungen. Ausfithrliches findet man im Organ fiir chriftliche Munjt 
1863, G. 209 ff. 

Die Erneuerung der Grabfapelle unter der groken Nuppel un- 
ter Bonifaz von Raguja ijt bereits ermahnt. Damals wurde das 
“Grab de8 Herrn und die Rapelle dariiber mit glangend tweifem 
Marmor bedect. Schon in der Mitte des 17. Sabrhunderts war 
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diefe Ruppel jehr fchadbaft geworden und wurde von dem ,,RKujtos 
de8 Heiligen Landes,” Frangistus Bini wieder ausgebefjert, und im 
Sabre 1719 begann man, die Kuppel neu gu bauen. Xm 12. Wkiugujt 
1808 geriet aus unbefannter Urfache (vielleicht durch die Bosbheit 
der Grieden!) die Grabrotunde in Brand und wurde bis auf die 
Grundmauern in WXjehe gelegt. Yur die Grabfapelle blieb unver- 
febrt, objcjon fie fiint Stunden lang der gropten Hike ausgejebt 
war, und das Blet der Kuppel gefchmolzen herabtraufelte. Yicht em- 
mal die hilgerne Tiir verbrannte und die jeidenen Teppicdje, momit 
die Rapelle tm Snnern belegt tar, und da auf Letmvand gemalte 
Bild deS Muferjtandenen itber dem Witar des hHeiligen Grabes blie- 
ben vericjont. Bald aber begann man mit dem Wiederaufbau, den 
die Griechen mit rujjijhem Geld in thre Hande nahmen. Cnodlich, 
im Sabre 1862 hat Napoleon IIT. ans Griinden jelbjtfiichtiger Bo- 
iti€ mit Nubland mud der Titrfet eine Uebereinfunjt getrotfen, ge- 
~ meinfdhaftlich mit thnen die wieder baufallig gewordene Grabfuppel 
hergujfteflern. — Das ijt in furgem Ueberblicl die Gefchichte der 
Grabesfirde, die gugletch, indireft wenigitens, die Echtheit des Gra- 
bes deS Herrn beleuchtet. 

Wenn Gegner der Echtheit behaupten, Golgatha und-das Grab 
feien nebjt allen moglichen und unmodglicen Dingen fajt wie aut 
Beftellung jo nabhe geriicft, daz alles noch bequem unter dem Dach 
einer Kirche Blak hat (Schneller a. a. O. S. 306), fo ift das recht 
irrefiihrend und entipricht nicht der Tatjache, wie aus Vorftehendem 
erfichtlich ijt. Die Gebaude bedecfen eine giemlich groRe Blache und 
wenn man den Langendurchfehnitt der Grabfirdhe und den Langen- 
durehjehnitt de Golgatha und des Grabfelfens genau betrachtet, fo 
wird man. fic) fofort iibergzeugen, da man nicht auf Beftellung 
nabe geriict bat,” jondern daR die Whjtande von Golgathas Spike 
und dem Orte des Grabes wohl entiprechen der Grundflace der 
sujammenbangenden Gebaude. Da tit fet Widerfprich mit den 
Angaben der Vibel. Und tritt man durch das jiidlidhe Hauptportal, 
jo fieht man 3ur Rechte, wie der wmmanerte und im eine Fleine 
Rirdhe mit Krypta veriwandelte Ralvarienjels in ciner Sbhe von 
fajt fitnt Meter fich erhebt. 

Nach emer wohl begriindeten Regel haben die Gegner der Echt- 
Heit des Grabes Neju einen ftringenten Bemeis gu fithren, dah dies 
Grab nicht das wabhre Grab des Herrn ijt, da die vielen Jabrhun- 
derte Hindurd) dies Grab als das wabhre Grab Neju allgemein an- 
erfannt und verebrt wurde. Das ijt aber feinem der Gegner bis 
jebt gelungen. Wtit allgemeinen WXiursdriicfen des Zieifels oder YXb- 
fehnens ijt gar nichts getan. Somit wird die Echtheit des Grabes 
Sefu ertoiejen fem. 


Catechism Revision Draft _ 175 


IS THE DRAFT FOR THE PROPOSED REVISION 
OF THE CATECHISM ADEQUATE? 
(Concluded ) 


By Prorrssor C. BE. SCHNEIDER 


To what extent may we expect to encounter insuperable dif- 
ficulties if the attempt be made to more extensively change the con- 
tent of the catechism? Is this not. largely a bogey constructed by 
our imagination? Some of the changes in content are so urgent 
and self-evident that they do not attract more than passing at- 
tention. In fact the committee which cautiously urges the prin- 
ciple of conservatism has itself made some pronounced changes in 
content. Some examples may make this clear. 

We would refer first of all to the proposed change in the 
questions and answers dealing with sin. In the answer to question 
64 in the old version we are told that, as a consequence of the 
fall, “man lost the image of God, came under the power of Satan, 
sin and death, and this corruption is transmitted from Adam upon 
all mankind.” Furthermore in the answer to question 65 in the 
old catechism, it is stated that “‘since the fall man is corrupt, 
therefore unfit for anything good, but prepared for and inclined to 
evil.” ‘This embodies important elements of what is usually con- 
sidered to be the Evangelical doctrine of sin. ‘This point of view 
for instance is found in the old “Evangelisches Gesangbuch” where 
we find a hymn beginning with the words: 


“Durch Adams Fall ist ganz verderbt 
Menschlich Natur and Wesen.” 


It could be considered a striking commentary on this hymn that it 
has been omitted from the “revised” hymnal. Doctrinal misgiv- 
ings are hardly to be held entirely responsible for this deletion, be- 
cause a similar doctrinal tone is found in hymns 39 and 41 of the 
old and 75 and 76 of the new hymn book, where respectively we 
read such sentiments as: 


“Hs war kein Gut’s am Leben mein, 
Die Siind hatt’ mich besessen.” and 
“Ach Gott es hat mich ganz verderbt 
Das bose Gift der Siinden.” 


It requires no special elucidation to see how this doctrine has be- 
come traditional in our thinking and preaching. However, in the 
light of modern psychological and theological research its validity 
has been questioned. A change in the content of our catechism 
seems imperative. No scruples seem to have been entertained con- 
cerning the danger of “useless and time-robbing controversy,” and 
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the draft, although committed to a conservative policy does not hes- 
itate to embody the necessary changes in the answer to questions 67 
(old 64) where we are told that, as a consequence of the fall, “man 
came under the control of Satan, sin and death and lost the 
strength and beauty of God’s image.’ The answer to question 68 
(old 65) has also been ammended to state that: “Since the fall 
man’s nature is spoiled, he is therefore not inclined to do good but 
prepared to do evil.” . 

Another instance in point may be found in the discussion of 
the order and manner in which the Holy Spirit imparts salvation. 
The old catechism, in answer to question 91, enumerates the well 
known six stages of calling, enlightenment, repentance, faith, jus- 
tification and sanctification. The draft properly omits the ques- 
tion entirely but by this process of omission alters the doctrine 
which in the past we had impressed upon our youth. 

A careful comparison of the draft with the old catechism will 
show other tangible deviations from old doctrinal positions and 
may suggest additional changes equally desirable. If the doctrine 
of sin bears reexamination the same may hold true of other articles 
in the creeds of the “elder orthodoxy.” By such a revision of con- 
tent we may help restore the continuity of the Christian conscious- 
ness. We may hesitate at first, to subject the figure of Jesus or the 
atonement, etc., to a revaluation. Yet says Sperry, “Whatever the 
moral perils ‘i this process, they are mevitable in the life of free 
and active faith and they are less than the peril which hes in 
archaelogical Christianity. If Jesus is not our contemporary in 
some profoundly historical sense of the word, then he is nothing to 
us, and he can save neither himself nor us.” Ancient, medieval 
doctrine may have become alien to modern thought and need to 
be revitalized by the appeal to the community of experience of the 
men whom they should serve. 

It seems therefore that considerable change in content is in- 
evitable even in what purports to be a conservative revision. In 
making the above mentioned changes in the draft there seems to 
have been no fear of theological dissension. Conditions required 
the change and it was made, That such changes will not be in- 
dignantly rejected is seen in the circumstance that from such a 
conservative district as Texas, we have the following word of ap- 
preciation for the draft. “Der Texas Distrikt dankt dem Herrn 
Prof. D. Irion, D.D., fiir seinen positiven Glaubensstandpunkt in 
der Vorlage der Revision des Katechismus.” (Resolution of the 
Waco pastoral conference, p. 8) 

Bearing these things in mind we are only strengthened in 
our conviction that, as a text book designed to meet the needs of a 
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living present, the catechism should be subject to revision of con- 
tent as well as form. Curriculum, or lesson materials are always in 
flux in the educational world and a fixed and inelastic or static or- 
ganization of curriculum materials can not be insisted upon in 
the propagation of religion. We as a church must enter into the 
sublimation process as we find it in progress round about us and 
add our contribution to and receive a stimulus from the same. 
Otherwise we will not have done our duty to ‘ourselves nor to the 
younger generation which is compelled to live in the atmosphere 
which the present world movements are creating. 


If we agree to these fundamentals, then the line of moral duty 
ought to be clear. It becomes a very petty expedient to construct 
the bogey of controversialism; for a theological controversy may 
be but a small and perhaps essential incident in the working out 
of the larger program. Stevens, in his History of Methodism, de- 
scribes the first Wesleyan Conference where it seems the question 
was asked, “Should we be fearful of thoroughly debating every 
question which might arise?” Wesley’s position was clear. He ex- 
pressed himself about as follows: “What are we afraid of? Of 
overturning our first principles? If they are false, the sooner they 
are overturned the better. If they are true they will bear the 
strictest examination. Let us all pray for a willingness to receive 
light to know every doctrine whether it be of God.” After all 
there are benefits incident to free discussion of which we ought not 
deprive ourselves. Betts somewhere claims that “conflict of opinion . 
is not to be deplored in the church any more than in any other 
social organization; for truth oftenest emerges out of free dis- 
cussion é 

2. Avoidance of, Disturbance in Rank and File. 

The proposed revision is furthermore grounded on the desire 
to “avoid unnecessary disturbance in-the rank and file of our 
Evangelical people who have learned the old catechism.” Although 
this seems to refer mainly to changes in form and method, it also 
involyes the content. It is our contention that a catechism con- 
sistently revised on such a principle, not having been conceived in 
the proper spirit will lack the characteristics which will make it 
truly adequate. Such a revision, in principle, does not comprehend 
the requirements of the situation and is foredoomed to failure. Let 
us test some of these statements. 

In the first place this principle is based on an untenable static 
conception of life. The static world view holds to the status quo 
because human nature is essentially the same at all times and be- 
cause the revelations of God are final and adequate to all needs of 
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all men at all times, supplying eternal needs with eternal solace 
and having satisfactorily served their purpose in the past, evidently 
cannot be improved upon. It contains the complete, perfectly 
rounded out system of saving knowledge sufficient for the fathers, 
therefore sufficient for the children. We could compare it with 
that magic “open sesame” which: procured access to the hidden 
treasure and it could be argued that if it served that purpose for 
the fathers who learned it, why shall not the children also be held 
to memorize and master so precious a book. And it may be ar- 
gued that if Ali Baba was put to straits by the mere prank of his 
memory in forgetting the magic phrase how much more would he- 
have been disturbed if he had been required to discard the old 
and master an entirely new method. He may have become much 
more confused and the second condition would have been worse 
than the first. 

Now it is certainly true that in a static world, with completed 
systems of life and conduct where the last word has been spoken, 
the introduction of something new would have a most disturbing 
effect and would tend to “turn the world upside down.” 

However, this world in which we are living is anything but a 
static world. It is continually necessary to realign ourselves to 
new situations as they arise. History in all its variations tells the 
one story of how old forms, sufficient in their day made way for the 
forms demanded by the conditions of another day with its new 
knowledge and changed conditions and new needs. We see this 
illustrated in the changing forms of government and the progress 
that has taken place in methods of education, administration of 
business, conduct of economic affairs, ete. 

On the basis of a static social order we would never have had 
a Reformation for it disturbed the father’s conception of religious 
life. Almost all the great “disturbances” in history, whereby the 
old régimes were overthrown would not have occurred. There 
would not have been a Christianity, a Reformation, a French Revo- 
lution, a War of Independence, an industrial- revolution, or a civil 
war. 

In fact it is contrary to our general experience to conterd that 
the best and most. virile life is one without “disturbance.” Life 
is a continual struggle for existence stimulated by an ever changing 
environment which’ thrusts new conditions and correspondingly 
new needs upon us. It is the very essence of life itself that makes 
it possible for us to continually readjust ourselves to our environ- 
ment. In fact it is a very distressing and disturbing circumstance 
when an individual or institution lacks the ability to make the suf- 
ficient adjustment to changed surroundings, When we hold to 
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the dynamic or evolutionary conception of life we see the need of 
accommodations. The man or institution which evades the dis- 
turbances of such readjustment will retrogress and finally atrophy. 


One of the most recent historical applications of this thought 
is made by the American historian, Prof. F. G. Turner of Harvard. 
Turner’s valuable contribution to the study of American life and 
institutions les in his emphasis of the importance of the frontier 
in American History. The one sided reference to this factor need 
not detract from the truth which it contains. Turner’s contention 
is that “American social development has been continually begin- 
ning over again on the frontier.” As the frontier was continually 
pushed westward, the ever recurring new conditions demanded 
new adjustments. This makes for the fiuidity of American life; 
this process of perennial rebirth being the condition of continuing 
hfe. he history of American Christianity becomes absorbingly 
interesting when viewed in this light.* 

: The history of the Evangelical Church may also be studied 
from this point of view. The frontier in the Evangelical Church 
has been changing continually, in fact is still in the process of 
change and unless we have a higher regard for the exegesis of the 
situation we will lose out in our struggle for existence. One of 
the outstanding reasons, therefore, why- the Catechism should be 
revised is that from almost every conceivable point of view, so- 
ciologically, religiously, theologically and pedagogically, etc., the 
Evangelical frontier has changed and is changing. If the revision is 
to be adequate it will have to take account of this circumstance, 
regardless of the “disturbances it may cause to the rank and 
file of our Evangelical people who have learned the old catechism.” 


Sociologically the present frontier differs widely from that of 
the time of our fathers. To meet the needs of their day the “Kir- 
chenverein des Westens” at the suggestion of Heyer in 1840 ap- 
pointed Wall, Garlichs and Nollau to provide a catechism for 
the rough and unlearned German immigrants of their time. Sim- 
ple, in the German language, reflecting the Pietistic trend of the 
day, largely in sympathy with Lutheran traditions and not rising 
above their time in the retention of medieval theology, these grand 
old men of our synod in a very adequate and admirable manner 
met the challenge of the frontier conditions in which they lived. 
And when, with the inevitable shifting of our lingual frontier it 
became incumbent on our church to serve Hnglish speaking con- 
stituencies the logical step was taken and the catechism was trans- 
lated into the English in 1892, in spite of the disturbance it raised 
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for the fathers, many of whom, of course, did not comprehend the 
situation and vigorously objected. Had the fear of disturbance 
been a valid deterrent motive, we would not have revised the “Ge- 
sangbuch,” or the Statutes, or the “Book of Worship,” or accepted 
such innovations as the budget system, English periodicals, ete, 

The change of frontier which bears most directly on the revi- 
sion of the catechism has occurred in the pedagogical field. From 

‘this point of view an adequate revision may require quite radical 
changes. With the acceptance of the newer educational ideals men- 
tioned above, corresponding changes become necessary in educa- 
tional methods. The origin of the catechism dates to the contro- 
versial days in which creeds had to be defined to safeguard against 
heresy or misstatement ete. The best pedagogy of the day seemed 
admirably to serve this end. Memorization became a goal and 
end in itself and the question books were admirable agencies to 
achieve the end sought. Even in the first part of the nineteenth 
century the ideal of formal instruction with its high rating of 
memorization held sway. Some incredible feats were achieved in 
some of the Sunday schools of this period. It is said that one 
pupil in a certain Sunday school had one thousand seven hundred 
and fifty-two verses to his credit and that most pupils could re- 
cite at least one hundred verses in an evening. This principle 
and these methods were also in vogue in secular education and it 
was only with the appearance of such masters as Pestalozzi, Froebel 
and Herbart, that secular education was lifted from the ruts in the 
early years of the twentieth century. 

Characteristically the church lagged behind in the adoption 
of the principles of the “new education.” The church was reluc- 
tant to apply the term education to a process which was conceived 
to diseredit the more religious task of evangelism. Again it was 
the atomistic, static conception with its strict separation of the 
religious from the secular phases of life that insisted that a cor- 
responding difference must prevail between secular education and 
religious education. Let the simple methods of Jesus and the 
apostles be taken as examples, it was claimed, and there would be 
no need to adopt the fine spun theories of men. What was re- 
quired was to give God’s spirit the chance to operate. 

In the light of modern psychological and pedagogical research, 
however, we can hardly get away from the fundamental proposition 
that the educational process is of a unitary nature. If religion, 
let us say, is to be taught i. e. is teachable at all in the sense that 
we are justified in its connection to use such terms as teaching 
or learning, then surely it follows that the essential pedagogical 
principles employed must be the same that are used in the process 
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of secular education. Therefere, if pedagogy has advanced in the 
secular sense the church lags behind if it refuses to consider its 
findings. 

Certainly a defective psychology was the basis of the peda- 
gogical demand that great quantities of materials should be mem- 
orized and crammed into the mind of the pupils to be drawn out 
“on demand” at some future date as emergency would require. 
Yet the catechetical instruction of not so long ago conceived this 
to be the method “par excellence” and it would not be surprising 
to find it in vogue at some places even to this day. This, however, 
. would be in defiance of the best educational practice of today. 
Modern pedagogy, under the investigations of such men as Dewey 
and Thorndike, Starbuck and Coe has introduced new, unheard of ° 
angles to the subject. The pedagogical analysis of apperception, 
memory, imagination, attention, interest, etc., has brought new 
challenges to the religious educator and a new appreciation for 
the significance of his work. 

Athearn’s devastating criticism of teacher training textbooks at 
‘the International Sunday School Convention of 1914, may be re- 
ferred to in this connection. . 

From such considerations as these, therefore, it is of prime im- 
portance to insist that if a revision is to be attempted it be not 
restricted _by any “shortsighted” Interesse des Haltens am Alten” 
as the California Pastoral Conference succinctly phrased it, or 
hampered by any false reverence for the memory of past genera- 
tions. Our interest in the revision is not determined by the con- 
sideration of how adequately the catechism supplied the needs of 
the past but by the desire that it adequately supply the needs of 
the young people of today. Fond parents may receive an emotioual 
thrill on Palm Sunday as they listen to their children recite the 
same answers in the same way that they did a-quarter of a century 
ago, but more important than the beautiful sentiment of such 
an occasion is the assurance that these children of modern times 
and conditions have developed into Christian personalities. ‘That 
alone shall be the standard of adequacy. 

It would be an injustice to the proposed revision to deny that . 
it represents an improvement over the old catechism. The sug- 
gestions listed under (b), (c), (d) and (e) on pages 3, 4, 5 of 
the draft are of a constructive nature. We greet with approval 
the principles to: (1) use simpler words and constructions, (2) re- 
construct difficult constructions, (3) leave out abstractions, (4) 
substitute biblical terms for theological, etc., (5) to have answers 
introduced and repeat wording of the questions. With reference 
to the above we could perhaps suggest a more rigorous application 
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of principle (3) and (4) to the discussion of the attributes of God. 
Principle (5), to be consistent, should also be applied to the an- 


~-swers bearing on the Lord’s Prayer. Likewise principle (c¢: 1) 


could be so interpreted as to retain but one question on each com- 
mandment which would embody both the prohibition and require- 
ment clauses. However this has taken us into a consideration of 
some of the specific changes which could be suggested but which 
it is not the purpose of this article to discuss. In passing it may 
be pointed out that the “memorization” ideal seems to have held 


‘large sway for not less five times is reference made to the desire 


to facilitate the memory work. : 
There are some other points where a revision in form and 


method and perhaps in content would be called for, and which 


would lift us head and shoulder above the “rank and file of our 
Evangelical people who have learned the old catechism.” ‘The 
pioneer work along this line has been done by the Commission of 
Religious Education the report of which we find in the General 
Conference Report of 1921, p. 165 and in the ee ee Ma- 
gazin” of March, 1921. 

Although this plan may not be satisfactory in every respect 
it is safe to say that it represents the most advanced position of 
our church in the development of a scientifically worked out plan 
of religious education. In fact it must have been so considered 
by the General Conference which instructed the Board of Religious 
Hducation “to continue the work of preparing an Evangelical 
Lesson Course as begun by the Commission of Religious Educa- 
tion according to Evangelical Principles, and to submit its plan 
to the next General Coriference.” (Gen. Con. Report p. 205, No. 
11.) When subsequently (p. 205, No. 17) the Board is given fur- 
ther instructions to prepare a draft of a revised catechism,’ one 
would assume that this draft would in some way be correlated to 
the plan previously referred to. According to this plan the cate- 
chism represents the keystone of the entire course of study. It is 
preceded by the three stages of (1) Bible stories, (2) Biblical sci- 
ence and Bible reading, (3) church hymns and hymnology, which 
would thus prepare for (4) catechetical instruction. The post- 
confirmation course would lead through (5) church history. and 
art, (6) history of missions and (7) practical and social Chris- 
tianity. 

In its extensive scope evidently such a plan or a similar one, 
would be an epoch-making step and would entail rather disturbing 
changes. In fact the writer personally knows of some pastors who 


have quite unqualifiedly expressed their disturbance at this con- 
templated change. 
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The intensive working out of this plan involves changes in 
the form of the catechism. The detailed plan of’ the Commission 
demands and deserves further consideration although as is admitted 
by the commission itself it is designed to be so elastic as to permit 
modifications. At least it seems to deserve more attention than it 
haes received up to this time. The fundamental change in the 
form of the catechism so conceived would demand that it more 
closely approximate the text books used throughout the week by 
the children in the public schools. This could be so arranged that 
a whole page would be devoted to each question and answer. Here 
we would expect to find a thorough exposition of the subject which 
would utilize modern points of contact by recourse to all fields of 
knowledge, and the use of available sociological materials. Thus 
a text book in the real sense of the word could be placed into the 
hand of our pupils and not merely a “question book” with answers 
to be memorized. The suggestion of the Atlantic District (p. 44) 
and other similar ones (See Ohio p. 27, 28, and articles in “Theol. 
Mag.”’) could also be considered in this connection. It was the 
manifest intention of the General Conference that in the work of 
revision ‘the suggestions of the Commission should be taken into 
consideration. é 

Such changes of course, may involve expenditure of time and 
money which does not seem possible. The work is of such stupen- 
dous importance, however, that it ought not be affected by such 
considerations. If the work, done immediately, would be inade-— 
quate because of such limitations imposed upon it, would it not 
be wiser to postpone the entire project until it were possible to get 
it done properly? 


Til. ADHERENCE TO WHAT IS OF HIGHEST VALUE IN 
é EVANGELICAL TRADITIONS 


The third principle guiding the revision ought to win the 
wholesouled support of every true Evangelical man and woman 
and child. By all means let us “remain as close and faithful as 
possible to that which is of highest value in Evangelical traditions.” 
The appeal to tradition is not to be passed by lightly. History 
teaches us to honor the past and to respect her traditions. To 
what extent and in what manner this entails that we “follow as 
closely and as conservatively as possible the form and content of 
the old catechism” is another question. Nowhere does history 
teach or even suggest that man become the slave to the traditions 
of the past.. In the eyes of some it appears almost sacrilegious to 
contend that traditions have no normative value. It is false to 
assume that what was considered correct or true at one time will 
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always be considered thus. Although of inestimable value as a_ 
directive and for offering points of approach, it is possible that 
traditions may be quite misguiding norms for our conduct and 
belief. If the traditions of an institution represent a deposit of 
values to be zealously guarded to the neglect of the vital challenge 
of present day life they become veritable shackles to progress. 
“One cannot minister to needs which have ceased to exist.” The 
difficulty in all this lies in the circumstance that the traditions 
are static and, when they are recognized as the environment ac- 
cording to which we mould our thoughts and deeds and words, will 
inevitably have a fossilizing influence instead of inspiring us on to 
our highest efforts and attainments. We will then find ourselves 
confronted by the socalled “archaelogical Christian.” 

We assume an immeasurably higher attitude when we come 
to the understanding that we are the makers of tradition. Instead 
of lulling ourselves to sleep on the traditions of our fathers let us 
highly resolve to create yet higher traditions for our children. In- 
stead of continually looking behind us to discover the golden age 
and its standards according to which we are to measure ourselves, 
may we not more profitably look ahead into the future and see 
the patterns of the perfection for which we ought strive. 

After all that has been said or will be said or even can be said 
on this subject the fact remains that the final solution to our 
problem will not be attained by means of any revision. It is not 
the instrument so much as the man who operates the instrument 
that decides the situation. ‘The personal element is the determin- 
ing factor. The most perfectly revised catechism in the hands of 
an incompetent teacher will fail to achieve results. It is safe to as- 
sume that the old catechism with all of its limitations would be a 
much more effective medium in the hands of an inspired teacher 
possessed with the passion for souls. This does not belittle’ the 
necessity of revision or disparage us in our task. Rather it directs 
our attention to the ultimate condition of success. By following 
such principles we will be true to that which is of highest value in 
Evangelical traditions. Just what these Evangelical traditions 
and Evangelical ideals are in detail it-is not necessary to say. We 
would not be Evangelical without them. As we proceed with the 
work of revising the catechism let us truly “remain as close and 
faithful as possible to that which is of highest value in Evangelical 
tradition.” We may then rest assured that the revision of the cate- 
chism will be adequate to the most exacting needs; for it is a char- 
acteristic of the highest type of Evangelical mind to penetrate to 
the spiritual reality which is to be found beyond the narrow con- 
fines of the form and content of earthborn institutions. 
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THE WILL OF GOD 
Can It, Shall It Be Done on Earth as it Is in Heaven? 


Rev. J. H. HorstMAnn, CHAIRMAN, COMMISSION ON 


CHRISTIANITY AND SOCIAL PROBLEMS 


A curious incident is related in Mark 5: 1-18. One morning 
as Jesus and his followers disembarked from a boat on the eastern 
shore of Lake Galilee, a madman came rushing toward them with 
frightful cries and imprecations. Because of his madness he had 
been driven out of his native village, and we can easily imagine the 
shadow resting on that home, and how the man suffered. He was . 
so violent that chains would not hold him. He cut himself with 
sharp stones and no man had strength to tame him. Jesus healed 
him, and then we learn that the devils who had possessed the man 
rushed into a herd of swine which thereupon precipitated them- 
selves into the lake and were drowned. 

When the people from the village nearby learned what had 
happened they sent a committee to investigate. They saw the 
madman clothed and in his right mind, and they found their 
swine destroyed. ‘They found a human being restored and rehabili- 
tated, and they found a property loss amounting to so and so 
many shekels. Apparently it did not take them long to decide that 
the property loss outweighed the gain in human welfare, and that 
a man who would deliberately cause them such a heavy property 
loss was dangerous to the community, and could not be tolerated, 
even though ne had just given back to one of their people all that 
made life worth living. The desire to keep those devils from plague- 
ing human beings again was all right, of course—but to sacrifice 
a whole herd of swine on that account !—nay, that was too much. 
The quicker they got rid of that kind of fellow the better. And 
so they begged Jesus to depart. Their hogs meant more to them 
than. rehabilitated human life. They put property and_ profits 
above human life and welfare. 

Through all of human history that has been the atittude of 
those who have had the power and the opportunity to control hu- 
man life and human destiny. Property has always had the right 
of way and it mattered little what men, women and children sut- 
fered or lost as @ consequence. In ancient Israel there were those 
who turned justice into wormwood and cast down righteousness to 
the earth, who trampled upon the poor and took exactions from 
him of wheat, or afflicted the just or turned aside the needy in the 
gate from their right, Amos 5: 1-15. Later, in Europe, the masses 
of the people on the farms were reduced to poverty and serfdom 
that a few powerful lords might control vast estates and enjoy 
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unlimited wealth. Today in our own land the dividend reigns 
supreme, regardless of the condition of the worker in mine or fac- 
tory and of his rights and his happiness, and even the lives of 
little children are mercilessly sacrificed on the altar of Profit, 
while laws upon laws are passed and vast sums of money spent to 
protect investments, improve the strain of horses and cattle or to 
safeguard a monopoly. And when the prophet of God undertakes 
to call attention to the supreme value of human life and welfare, 
or to the laws of a just and righteous God, he becomes “danger- 
ous’ or “radical” and people beg him to depart. 

“Our MACHINE CIVILIZATION 

Nowhere has this spirit of ruthless greed and exploitation be- 
come so powerful and oppressive as in modern industry, which 
means modern machinery, with its tremendous increase of produc- 
tion, and its almost incalculable saving of time and labor, but also 
with its awful cost in human health and safety, the constantly de- 
creasing independence of the individual, its growing antagonisms 
in human relations and its irreparable moral and spiritual losses. 
One needs only glance very briefly at the civilization our grand- 
fathers knew, only a century ago, and compare it with our own to 
realize that ours has been well called “a machine civilization.” In 
1825 there. was not in all the world a railroad, a telephone or a 
telegraph. The steamboat had just been tried out as a rather 
doubtful experiment. ‘Travel was slow and dangerous and most 
people stayed at home, living and dying where they were born. 
When Samuel Morse, artist and inventor of the telegraph, tried 
to get from Washington, D. C. to New Haven, Conn., to the bedside 
of his dying wife, it took him seven days. The people of that day 
had to live without electric light, the sewing machine, bathtubs, 
furnaces, hot-water faucets, sewer systems, hard surface roads, 
etc. An overwhelming majority of them lived in villages and on 
the farm and the home was the unit and center of all.the indus- 
trial arts. They lived simply and quietly, and there had been very 
little change in the ways of living during the 3,000 years preced- 
ing. Nothing swifter than a horse was known to either Nebuchad- 
nezzar or Napoleon, although they lived nearly 2,500 years apart. 
Farmers used practically the same methods and implements that 
were used in the days of Cvesar. 

When we realize all this we understand that the mightiest revo- 
lution in all history human has occurred in the century between 
1825 and 1925. “The whole complexion of life has changed for 
all of us. Our ways and habits differ vastly from those of the 
people a century ago, and the whole environment and outlook upon 


life is different. Of all the changes which ever took place on the 
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earth nothing has so profoundly affected the whole method and 
manner of human life as has the mechanical revolution of the 
nineteenth century. Instead of the individual working for his 
own needs, in his own time, and in his own way, over half our 
population now live together in cities, many millions of men, 
women and children working in vast factories, engaged only in 
making little parts of an article which they perhaps never see 
when it is completed. Great throngs of men work underground, 
digging the coal to feed the insatiable monster machine we have 
set up, and multitudes of workers toil ceaselessly and feverishly, 
day and night, to keep the wheels going. For many millions of 
human beings life has become merely a vast treadmill, worked by 
weary feet, to grind the corn, that makes the bread, that gives 
them peng fy walk the bredleaill. 4 


THE BENEFITS VS. THE Cost 


True, this machine has done great things for us. The United 
States Department of agriculture has estimated that while it took 
. three hours and thirty minutes to produce a bushel of wheat. in 
1830, this can now be done in about as many minutes. A hun- 
dred years ago a woman could spin twelve skeins of thread in 
ten hours, producing a thread about ten miles in length. In a 
modern cotton mill, however, she can attend from six to eight hun- 
dred spindles, each of which spins 5,000 yards, a total of four mil- 
hon yards a day, or, in other words, a thread reaching almost 
around the globe. A bulletin of the Smithsonian Institution tells 
us that to accomplish the work done annually in the United States, 
or at least the equivalent in such kind as men can perform, would 
require the labor of three billion hard-working slaves. ‘The use 
of machine power gives to each man, woman and child in this 
country the service equivalent to that of about fifty servants. 

But we have had to pay a tremendous price for all this. In- 
dividual business men and workingmen have lost practically all their 
independence. The control of many large industries is increasingly 
falling into the hands of banking syndicates. The Federal Com- 
mission on Industrial Relations some time ago found that the cor- 
porations controlled by six financial groups and affiliated inter- 
ests employ 2,651,684 wage earners and have a total capitalization 
of nearly twenty billion dollars. These six financial groups control 
twenty-eight percent of the total number of wage earners engaged 
in the industries covered by the report. The Morgan-First Na- . 
tional group of New York alone controls corporations employing 
785,499 wage earners. Naturally, the individual worker is prac- 
tically helpless in the face of such a concentration of wealth and 
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power. What chance has he to affect or in any way to change 
the policies determined upon by a ten-billion dollar group of 
bankers? The development of modern industry has brought about 
a concentration of wealth and control which enables a few men to 
exercise power and influence far beyond the dreams of medieval 
monarchs in so far as the will of these men more or less directly 
makes or mars the conditions governing the lives, welfare and 
happiness of millions of workers and their families. 


Just how this works out in real life appears from the startling 
fact that, according to the findings of a committee appointed some 
time ago by Secretary Hoover, workers in the clothing, shoe, textile, 
building and mining trades are idle about from twenty-five 
to thirty-seven percent of their time. This is very largely so be- 
cause production has not been systematized as it should be in 
order to insure regular employment to the workers. Rush seasons 
and slack seasons alternate according to the rise or fall of the 
profits of the employer or the particular group controlling the in- 
dustry. In a most important investigation of employment methods, 
needs, and agencies, over a five-year period, by the Russell 
Sage Houndation it was brought out that there is great resentment 
on the part of the workers against an industrial situation in which 
such insecurity and uncertainty of employment are possible that, 
as was shown, from one million to six millon persons are out 
of work for weeks and sometimes for months at a time. It is 
not only unemployment but the fear of unemployment—the knowl- 
edge that any job is uncertain and insecure, subject to the fluctua- 
tions of economic change—which is responsible for much of our 
present industrial unrest. According to a careful survey of labor 
conditions in this country more than six million workers are em- 
ployed in occupations which endanger life-and health on account 
of atmospheric pollution.in the five hundred hazardous occupations 
listed by the United States Bureau of Labor Statistics. The Amer- 
ican Red Cross estimates that industrial accidents cause the deaths 
of about 25,000 persons in the United States every year, with dis- 
abilities resulting from the same cause affecting nearly 3,350,000 
persons more, and that a total of 680,000 workers were incapaci- 
tated for at least four weeks every year. When we consider all 
this we understand laborers are dissatisfied with things as they are. 


Tire Camp Lasor AMENDMENT 
And all this could be prevented to a very great extent if those 
in control of the various industries would govern their policies by 
the welfare and happiness of the workers rather than by the amount 
of profit the industry will bear. A very drastic illustration of the 
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determination, ruthlessness and efficiency with which modern in- 
dustry is controlled by property and profit appears from the fate 
of the proposed Child Labor Amendment in the various state legis- 
latures during the past few months. The Amendment had been 
approved by both houses of Congress with a very substantial ma- 
jority, and had the backing of both the great political parties, be- 
sides the hearty endorsement of both President Coolidge and the 
late President Harding. There were also behind it practically all 
the religious, eduactional and welfare agencies and the women’s 
organizations of the country. Yet the Amendment was decisively 
and apparently very easily and quickly defeated, for the time being, 
by the efforts of various organizations representing property and 
profit. And those who favored the Amendment were denounced 
all over the country as “bolshivists,” “sap-suckers,” ‘“uplifters,” 
etc., and were told to keep their hands off the so-called rights of 
employers to exploit children wherever they had the opportunity. 
What is this but a very modern counterpart, on a national scale, of 
the incident related in Mark 5: 1-15? 

And there is a very great and very real need for the Child 
Labor Amendment. Over 600,00 children between 10 and 15 years 
of age are now.at work on farms alone as regular contract laborers 
working for pay which they never see, to say nothing of an almost 
equal number working in factories or sweatshops in states where 
such employment is legal, or in defiance of. the law where it is 
not. The Amendment is necessary because of the great increase 
of child labor since the federal child labor laws were declared un- 
constitutional. The interests which profit from child labor find 
it easy to evade state laws or to prevent state legislatures from 
passing adequate child labor laws. Barely one-fifth of the states 
have such laws on their books, and their industries are naturally at 
a disadvantage compared with those of other states, so that in the 
absence of a uniform child labor law, the tendency is to lower 
standards even in those states which have had adequate and ef- 
fective laws. Rev. H. L. Streich, 2013 St. Louis Ave., St. Louis, 
Mo., will be glad to send literature on the subject free of charge. 

The Amendment is not a statute prohibiting the employment 
of all children under eighteen years of age, but simply an enabling 
-act authorizing Congress to legislate as to child labor. It does not 
interfere with boys or girls on the farm helping with farm chores 
or housework. It does, however aim to interfere with the employ- - 
ment of young children in mines, mills, factories, workshops, sugar 
beet, tobacco and cotton fields, cranberry farms and truck farms 
all over the country, working frequently as long as 12 hours a 
day, undergoing physical exertion heyond their strength in. all 
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kinds of weather, spring or fall, or even all the year around. In 
view of the high estimate Jesus placed upon childhood, Christian 
people should willingly hélp to protect all American children 
against any of the above abuses, rather than play into the hands 
of the greedy and corrupt interests which exploit them for the 
sake of pecuniary profit. 


MoRAL AND SPIRITUAL LOSSES 


But there are also other heavy losses to be borne on account 
of the prostitution of industry in the interest of property and 
profit. From the beginning modern industry has rested upon 
the doctrine of free competition and the assumption that the pub- 
lic good will best be served by each person seeking his own good, 
with the minimum of state interference. In other words, “Each 
one for himself, and the devil take the hindmost.” This has 
resulted, however, as has been aptly said, not only “in the devil 
taking the hindmost but the foremost also, the latter perhaps even 
more so than the former.” While such a policy may have had much 
to do with the rapid and “successful” development of American 
industry, it is nevertheless actually a policy of warfare in which the 
size of material rewards has been determined by the degree of 
victory in vanquishing one’s competitors. This spirit of warfare, 
which is essentially anti-Christian, must inevitably grow with the 
passing of cheap land, the growth of population, the monopoly of 
natural resources and the concentration of control of industry. 
Unless another basis is found for industry the conflict between 
groups of business men and between employers and workers must 
continue to grow more intense and finally lead to open revolution. 


It reveals deep spiritual insight, therefore, when Mahatma 
Gandhi, India’s great nationalist leader, bitterly opposes the spread 
of modern industrialism in his native land. His objections are 
based on moral grounds rather than on economic reasons. In his 
‘book, “Indian Home Rule” he writes: 

“Machinery has begun to desolate Hurope. Ruination is now 
knocking at the English gates. Machinery is the chief symbol of 
modern civilization; it represents a great sin. 

“The workers in the mills of Bombay have become slaves. The 
condition of the women working in the mills is shocking. When 

there were no mills, these women were not starving. If the machin- 
ery craze grows in our country it will become an unhappy land. 
It may be considered a heresy, but I am bound to say that it 
were better for us to send money to Manchester and to use flimsy 
Manchester cloth than to multiply mills in India. By using Man- 
chester cloth we would only waste our money, but by reproducing 
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Manchester in India, we shall keep our money. at the price of our 
blood, because our very moral being will be sapped, and I call in 
support of my statement the very mill hands as witnesses. And 
those who have amassed wealth out of factories are not likely to 
be better than other rich men. It would be folly to assume that 
an Indian Rockefeller would be better than the American Rocke- 
feller. Impoverished India can be free but it would be hard for 
an India made rich through immorality to regain freedom.” 

Although Gandhi is not a Christian, his intensely religious 
spirit has clearly grasped what Christian leaders in Europe and 
America failed to understand at the beginning of the new industrial 
era. 

Naturally, conditions like these are in direct conflict with the 
ideals of Christian brotherhood and service which Jesus established. 
Modern industry is anything but a brotherhood, and service, in the 
true meaning of the word, is unthinkable where each seeks to gain 
for himself the largest measure of material possessions and per- 
sonal power. And the effect of modern industry upon family life is 
another very serious indictment against it. “It takes the father 
away from home for long hours and returns him exhausted; it 
drives mothers away from home, leaving their children unguarded 
and uncared for; it sends children into distant workshops at the 
earliest legal age, and frequently in defiance of the law; it forces 
multitudes of workers to live in dreary and unattractive homes, at- 
tempting to satisfy the craving for pleasure and recreation by 
outside commercial amusements. From the Christian point of 
view, and from the standpoint of human welfare, it should not be 
difficult to find the right answer to questions like these: Does 
modern industry help or hinder the full development of human 
beings? Do its benefits outweigh its human costs? Upon what 
groups rest chiefly responsibility for reducing the human costs 
of modern industry ? 

A series of valuable studies in this field have been prepared by 
Christian students of our social problems like Sherwood Kddy, 
Kirby Page, John H. Gray, and the Research Department of the 
Federal Council Commission on the Church and Social Service. 
Bulletins No. 1 and 2, entitled “The Wage Question and “The Con- 
troversy,” respectively, published by the Research Department of 
the Federal Council, and the following pamphlets, Christianity and 
Industry Series, dealing with various aspects of the industrial ° 
problem: “Industrial Facts,” Collective Bargaining,” “The United 
States Steel Corporationfi” America, Its Problems and Perils, 7 The 
' Economic Order, What is It, What is it Worth?” may be ordered 
thr ough Eden Publishing House, St. Louis, Mo., at ten cents each. 
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SEEKING THE Way Out 

It is gratifying that many prominent and successful business 
men are giving much time and thought to the problem of finding 
a way out of these wrong and un-Christian industrial conditions. 
Mr. B. Seebohm Rowntree, managing director of the Rowntree 
Cocoa Works, York, England, has published a very helpful pamph- 
let entitled :-‘‘Industrial Unrest: A Way Out,” which may also be 
ordered as above. The remarkable story of Mr. Arthur Nash’s 
bold and successful experiment in his clothing establishment 1s 
interestingly told in “An Industrial Miracle and How it Hap- 
pened,” to be had at five cents a copy ($2.50 a hundred) from the 
Murray Press, 176 Newbury St., Boston, Mass. The’ Russell Sage 
Foundation, 130 E. 22nd St., New York City, is publishing a 
series of studies of similar experiments in various industries in 
different parts of the country, which can be easily secured from 
that office. The Information Service, weekly, $2.00 a year, Federal 
Council Dept. of Research and Education, 105 E. 22nd St., New 
York City, to which reference has already been made in previous 
articles, is indispensable in any study of this great and important 


‘field to a group of employers. 


In an address delivered shortly before his death, Mr. John 
J. Eagan, president of the American Cast Iron Pipe Co., Atlanta, 
Georgia, declared : 

“The true function of industry is making men. Corporations 
are organized to make money, and we are all working for corpor- 
ations. Written in the charter of each one of these corporations 
are substantially these words: “The object of this corporation is 
pecuniary gain.” The object, in other words, is to make money. 
Now how are we, in a system organized and designed for the express 
purpose of making money, to make men? How in such an environ- 
ment, with stockholders who put their money in on the basis of 
the object expressed in the charter, and with directors and officials 
elected with that end in view, are we going to do the larger thing ? 

“I would say in the first place that there are no soulless cor- 
porations. Corporations are formed of human beings; stockholders, 
directors, officials and all down to the smallest persons connected 
with them are human beings, and a human being has a soul, and so 
long as a human being can be converted a corporation can be con- 
verted. ‘That is the task that you and I face today, just in pro- 
portion as we have influence and power in a corporation, to see 


that it turns from its expressed object—making money—to that 
of making men.” 


A Berrer Way 
This article must not close without some reference to that re- 
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markable movement begun in Rochdale, England, April 25, 1844, 
when a few poor weavers began to save up a few shillings, after- 
wards investing them in a bag of flour, which they distributed 
among themselves at cost price. It was this humble enterprise 
which marked the beginning of the Rochedale cooperative system, 
which now counts its establishments in all parts of the world by 
thousands, and its investments and profits by millions of pounds 
sterling. 

The movement began with 28 members and a capital of 28 
pounds sterling; today, from one-third to one-half of the popula- 
tion in England, France, Holland, Belgium, Switzerland, Denmark, 
Norway and Sweden are affiliated with the movement. In Russia 
the twenty million or more cooperators, with their families, com- 
prise about one-half the population. The Russian revolution and 
the future of Russia cannot be understood without a knowledge of 
the Russian Cooperative movement, which has been an important 
factor in displacing the capitalist system throughout Russia. In 
England the cooperative societies are doing an annual business of 
more than a billion dollars. They have erected some sixty fac- 
tories in which nearly 50,000 workers are employed and have pur- 
chased wheat lands, coal mines, herds of cattle, coffee and tea 
plantations, etc., in many parts of their world, while their steam- 
ship lines, wholesale houses and banking institutions form a very 
important part of British world trade. Now they have combined 
with the British Labor Party, thus creating the strongest single 
political force in England today. For Germany, where the move- 
ment (Konsumvereine) was developed along lines of its own, it 
was not possible to secure accurate up-to-date information. 

The cooperative movement is a voluntary effort of consumers 
to secure for themselves, through their own efforts, the good things 
of life on the basis of mutual service at cost instead of on the basis 
of competition and private profit. It is free from “politics” and 
depends neither on charity nor on the state. It aims ultimately to 
bring about a better state of society in which the people themselves 
rather than selfish interests of one kind or another shall control 
and administer their own affairs. In brief, the principles worked 
out by the Rochedale pioneers are: 1. One vote for each member, 
regardless of how much or how little money he or she may be able 
to invest in the enterprise; 2. Capital thus invested cannot re- 
ceive more than the current or legal rate of interest, and 3. Sur- 
plus savings to be used for the common social good of the mem- 
bers or distributed as savings-returns in proportion to purchases 


or patronage. 
These principles strike at the yery heart of competition and 


194 The Minister and His Bible 


the capitalist system and for that reason are bitterly opposed by 
business interests and the press. The movement has been of slow 
growth in the United States, largely because of this opposition, and 
also because of the pronounced American individualism, the abun- 
dance of natural-resources still available and the comparatively high 
American standard of living and education. In other words, the 
general condition of the middle and laboring classes in this country 
has not been bad enough to seem to make it worth while to under- 
take an enterprise of this kind and adapt it to American conditions. 
The movement is spreading, however, although it is greatly handi- 
capped by the impression of many who are interested that it is 
simply a matter of saving money rather than a matter of educating 
all the people to the idea that the welfare and common interest of 
each person is inseparably bound up with the highest welfare and 
best interests of all the people. The Cooperatiwe League of Amer- 
ica, 167 W. 12th St., New York City, distributes literature dealing 
with the history, principles, philosophy, technique and aims of vo- 
operation, and the subject is of such vital importance to the solu- — 
tion of many of our social problems as to deserve close study by 
all who desire to promote the welfare of the country in the spirit 
of Christian brotherhood and service. 

From the above it should be quite clear that the Christian 
churches, if they would be true to the spirit and the ideals as 
well as to teaching of their Master, cannot ignore the wrong social 
conditions created by modern history, but must support any move- 
ment or effort which seeks to do away with the evils of modern 
industry and put in their place the spirit of Christian brotherhood 
and service in the fullest sense of the word. 


THE MINISTER AND HIS BIBLE 


By Rev. H. KamprausEen 

(This paper was read first before the “Pastors’ Institute” of 
the four eastern Districts, held at Dunkirk, N. Y., last summer; 
and then again at the Lake Shore Pastoral Conference at Genoa, O. 
At the urgent request of the latter body it is now published.) 

T have been asked by the Program Committee of this Pastors’ 
Institute to prepare for them two bible studies. ‘The choice of the 
subject was left to me but it was stated that the object of the 
studies would be to create inspiration for the serious study of the 
bible throughout the year. This gave me my cue. If the commit- 
tee had not raised up this finger post, I might have taken up some 
critical question such as Fosdick and others like to discuss in order 
to show the different approach of us moderns to the bible. Or I 
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might even have tried my hand at one of those suggestive socio- 
logical terms that the growing “Brotherhood of the Kingdom” has 
made us so familiar with. But since the purpose was to furnish 
stimulus to serious bible study throughout the year, it occurred to 
me that the task could best be accomplished by linking the bible 
and its study up with the whole life of the pastor. I felt that I 
should meet expectations best if I tried to show that the pastor’s 
own religious needs as well as his ministerial and pastoral require- 
ments could only be attended to satisfactorily by a steady and in- 
timate contact with the word of God. I shall, therefore ascend 
from the personal phase to the more official, or, still more explicitly, 
view the pastor in his relation to the bible, first, as a Christian ; 
then, as a student; then, as a theologian; and finally, as a preacher. 
Thus we shall discuss our subject under 4 headings: 

The minister’s devotional use of the bible. 

His scientific study of the bible. 

His theology and the bible, and 

His preaching and the bible. 


a 
THe MINIsrer’s DEVOTIONAL USE OF THE BIBLE 


He oo 2D 


There are few ministers to whom the bible has not been a 
lifelong friend. Many of them are sons of pastors and the word 
of God was the daily food of their youth. It is true that some 
children of the parsonage have been surfeited by a too liberal fare 
of scripture and sermon, but the fact that 50% of our clergy are © 
drawn from the manse shows that the early training in the bible, 
as a rule, bears good fruit. 

It is an interesting problem for the mature Christian to 
trace his religious life back to its first beginning. When and how 
the individual soul responded first to the challenge of a Christian 
environment will always be considered an important chapter in 
our biography. Seldom, we think, will it be possible to record 
distinct manifestations of this kind before the years of early ado- 
lescence. The writer, at least, cannot recall any profound stirrings 
-of the religious consciousness that lie back of that period. When 
he was about 12 years old he remembers that once, for three days 
in suecession, he had been a better boy than ordinarily. The joy 
he felt over it was of a religious character for he connected every 
progress in the moral line with God at that time, and the im- 
pression was so pleasing and so deep that time has not been able 
to blot it out. 

Still, the years of middle adoloscence, from 14-16, are of yet 
greater importance. In our church confirmation takes place then, 


a 
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and the months of earnest instruction preceding it are a time of 
great opportunities. “Behold, I stand at the door and knock,” 
says the Lord in Rev. 3, 20. “If any man will hear my voice and 
open the door, I will come in and sup with him and he with me.” 
It seems as though this word did not fit any other situation quite 
as well as that of-a class of catechumens. ‘To many a young soul 
the rap of the Saviour’s finger is almost audible, and the desire to 
test out the truth of the great promise is irresistible. Of course we 
know very well that a modern confirmation class—especially in 
larger cities—is not by far what our own may have been. We 
know that in many cases all the pastor can do is to keep his boys 
and girls under control, and that he has often reason to feel that 
he is spending his strength in vain. 

But under favorable circumstances, i. e., given a susceptible 
pupil and a teacher earnest, spiritual, a true winner of souls—the 
possibilities are almost unlimited. Speaking of my own confirma- 
tion experiences: It is many years since, but those six months of 
instruction by one of the most spiritual and lovable of men have 
meant much to me. There were hours of personal interview then 
that even today, after the lapse of so many years, have not lost 
their brightness. The relief of soul felt after the unburdening of 
conscience was such that it made my heart leap, and for a while 
existence seemed to have been transported to Tabor’s heights. “O 
Lord, truly | am thy servant, I am thy servant and the son of 
thy hand-maid: thou hast loosed my bonds.” ‘Thus I vowed and 
thus I rejoiced with the psalmist of old. And how such experiences 
and times take us into God’s word. No need then to tell us to 
search the scriptures. “It is a lamp unto my feet, it is sweet to 
my taste! Yea, sweeter than honey to my mouth.” Such words 
do not then seem poetical exaggerations any more, they are the 
exact expressions of emotions and thrills called forth by the won- 
ders of God’s grace. 

The word of God and prayer have from the beginning been 
the two fountains feeding the stream of our religious life. The 
one has always called forth the other, the two must for ever re- 
main in constant interaction. A young Christian beginning to read 
the bible reads it entirely for devotional purposes. He is not con- 
cerned with questions of textual or historical criticism. He doesn’t 
even pay much attention to the context. He reads the bible by 
verses, not chapters. Tholuck has said that .most people are con- 
verted by the bible passages in heavy type. And when a person is 
in the conversion period, he reads those passages almost entirely. 
My own bible, of that stage, was well marked and I used a blue 
pencil for it—and the passages underscored were those great words 
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of promise and consolation that are found in the prophets and . 
the psalms. I had a preference for the Old Testament, as far as 
I can remember, and in the New Testament, for the gospel accord- 
ing to John. In both cases the reason was the same. I felt strongly 
drawn towards those high words of light and love that illuminate 
their pages with such heavenly radiance. 

The great business that I was engaged in during those years 
of inner storm and stress was, of course, that of personal salvation. 
Sometimes vaguely and sometimes quite surely I felt that I was 
coming to the turning point of my life. I was brought up in a 
home where pietistic influences had been a factor in various ways. 
Then, just before confirmation, I was sent to a Christian institu- 
tion, where I came under the personal care of the great shepherd 
of souls whom I mentioned before. He was the pastor of the col- 
lege (gymnasium), later promoted to a high position as general 
superintendent of a province (he wrote the famous pamphlet en- 
titled “Die Bekehrung der Pastoren und deren Bedeutung fiir ihre 
Amtstitigkeit”). Here there was the same pietistic spirit, although 
the atmosphere was decidedly that of the Lutheran church while 
I came from the Reformed. There was never any attempt to pre- 
scribe certain methods for the spiritual development of the boys. 
Never was undue pressure exerted upon the youthful minds to 
bring them to a more or less forced decision. Yet the Christian 
character of the institution was so pronounced, the ideal. so high, 
and the pastor’s personality so sweetly compelling that it was hard 
for sinners not to repent or for the penitent not to seek earnestly 
the way of salvation. With painful and persistent longing I 
waited for the word of forgiveness, the assurance of salvation and 
the peace that passes understanding. I cannot say that my burn- 
ing desire was wholly crowned with success. I was never able to 
tell day and hour, nor establish between the unconverted past and 
the converted present the unbridgeable gulf that Paul records in 
his letter to the Ephesians (‘once dead, now alive; once darkness, 
now the light shines”). But I found God and fellowship with 
him, and I gathered experiences that were not only invaluable to 
me for my later pastoral life, but also laid me under a spiritual 
obligation that I could not easily forget nor easily live up to. 

In our own church the views about conversion are somewhat 
different from those of most of the American churches. The Amer- 
ican churches may differ on points of doctrine, baptism and polity. 
But in their methods of reaching the outsiders they have pretty 
nearly all adopted the ways of Methodism; that is to say, they be- 
lieve in, and practise, revivalism. They have times and seasons 
' when they “stage” their “campaigns”. They lay siege to the souls 
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of the sinners for a few daws or seek to take them by storm in one 
meeting, and before the revival season is over they expect to convert 
a goodly number and have them at the feet of the altar professing 
faith in the Saviour and praising the miracles of amazing grace. 

No doubt in these latter years faith in revival meetings and 
methods has become somewhat shaky. More and more the voices 
of those are multiplying who stress Christian education more than 
the quick but unstable results of the revival meeting. They re- 
mind us of the fact that the usual type of the revival convert, 
the so-called crisis form, is not the normal development of a young 
person growing up in a Christian environment at all. Paul, Au- 
_ gustine, perhaps Luther, and Wesley may have passed through 
crises, but there are millions who are also Christians and have 
never had such spectacular experiences. The gradual growth of 
the Christian life ought to be considered the normal, not the sharp 
contrasts between darkness and light, between “saved” and “un- 
saved” that used to be believed in in the past. Now these are the 
views of the leaders, but the multitudes are still following the old 
paths, and it will be quite a while until the church at large will 
have moved into a saner position. 

Our Evangelical Church has never had the reviv al, although 
here lately evangelistic services are recommended by some for the 
winning of the outsiders. We have had little or no experience along 
that line, so for the present this new development may be left out 
of consideration. We as a church have indeed a Pietistic ancestry. 
If we turn to the lives of our fathers, as described in their own 
diaries or in the author’s “Geschichte des Religidsen Lebens,”’ we 
notice there the emphasis on their conversion, their experiences 
being of the crisis type for the most part. 

Doubtless the need of conversion is often preached from our 
pulpits. It is impossible to be true to the word of God without 
stressing the necessity of the new birth. But the members are 
not sufficiently led into the spiritual inheritance of the believer. 
There is so much uncertainty among the rank and file about their 
Christian status. While in the American churches the members con- 
sider it a matter of course that they are Christians, i. e., real fol- 
lowers of Christ or, at least, belonging to the “saved”, our own 
people often have here their greatest doubts. They have no re- 
ligious certitude. 

Years ago | attended a noonday meeting at Chicago, where 
Baron Uexkuell of Russia told the story of his conversion. He had 


been a courtier and an officer in the imperial guard; he was rich, 


a man of culture, mingling in the highest circles of Russian so- 


ciety ; a splendid career lay before him. And yet he was dissatis-— 
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fied. He had no religious convictions, he longed for truth, but 
did not know how and where to find it. He determined to go out 
and look for it. He had a large library and bought many books 
besides, of a philosophical character. He saw that one great teacher 
after another had risen and gone down again into oblivion. So 
his soul was tossed about on turbulent waters of doubt and haunted 
day after day by an unsatisfied longing. Finally he was led to 
take up the New Testament and met there, as he had never before, 
with Jesus of Nazareth. He received a deep impression of his 
divine personality: His words so simple and yet so profound; 
his presence so humble and yet so majestic; moving among the 
most difficult problems with certain step; so close to God and yet 
so full of love to man. One night, the Baron said, he read and 
thought and prayed until the day broke; but when the morning 
dawned, it was for him the light of a new day: Jesus had laid his 
hand on him and he had become his disciple, and he “saw his glory 
and believed on him.” 

It was a touching, thrilling story. Afterwards the so-called 
“workers” went through the audience to “gather in the sheaves.” 
One of them approached a young man who had come in with me— 
he was a student at Eden—and asked him: Are you a Christian? 
The young man was terribly embarrassed and annoyed. He said 
something about his being confirmed and about our Church having 
different ways in these things. I felt sorry for him. At the same 
time I thought there must be something lacking in our religious 
education if even students can’t give a better answer to such a 
question. 

However much we may object to the easy ways of some who 
claim salvation simply because they have lined up at the altar 
during a revival service, we must not fall into the other error of 
leaving our people in a state of uncertainty as to their Christian 
state. The apostles left their converts in no doubt about this 
matter. Paul says: “God, who is rich in mercy, even when we 
were dead in sins, hath quickened us together with Christ, and 
has raised us up together.” John says: “We know that we have 
passed from death unto life.’ Peter exclaims: “Blessed be 
God . . . which has begotten us again unto a living hope.” If, 
therefore, the pastor believes, that Christianity has not changed 
since bible times, he will claim for himself the same gift of mercy 
that was bestowed on the Christians of the bible. And naturally 
he will consider it one of his vital tasks to lead his people into the 
same happy experience. 

Still one only has to consult his own ane to find that this 
Christian certitude is not a permanent state of consciousness. It 
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undergoes many an eclipse. Lack of watchfulness may make him 
stumble ; a growing comformity to the ways of the world will breed 
indifference ; the failure to use the means of grace will soon bring 
about spiritual undernourishment. He may even live ignobly for 
days and weeks together. hen he must gird his soul again and 
in earnest effort climb the steep ascent once more to get the vision 
back. The best way, the shortest and surest will then be to sit down 
before some word of scripture that has in the past done him good 
service, or before a new one that seems to have a charm, a message 
it never had before, and wait until the clouds pass and the sun 
shines again, or until all our own efforts cease and we receive once 
more a new realization of the gospel of free grace. 

There are such who will base Christian certitude chiefly on 
spiritual experience, that is, on the experience of the new birth. 
Those who know the works of the distinguished Erlangen theo- 
logian, Frank, recall that the experience of the new birth is the 
fundamental idea on which the gigantic structure of his systematic 
theology is erected. It is the characteristic feature of the whole 
so-called “Erlangen School’ of theology, founded by Thomasius 
and Hofmann, and so ably carried on by Frank. It is a view also 
largely adopted by American theologians and popular writers on 
the subject. . These latter give their views a “pragmatic” turn: 
Christianity as a religion is true because “it works’; a man may 
call himself a Christian because he finds in himself the general 
fruits of the new life. He isa Christian because the ideals of 
Christ have become his own. 

A minister who knows his Paul and, besides, knows his Luther 
—a very little even of Luther—will not easily be led astray by these 
“pragmatic” theologians. He is perfectly aware of the bible’s em- 
phasis on good works, on sanctification, on “doing” and fruit-bear- 
ing, but he knows just as well that our own Christian life is not a 
stable ground for the assurance of salvation. In times of low spir- 
ituality when the light, once so bright, shines but dimly, if at all: 
who could find grounds for certitude in his own consciousness ? 
[hmels, the former Leipsic theologian, is right when in his book 
on “Christian certitude” he contends that the word of God alone 
can be the pillar of fire in such darkness, this word apprehended 
by faith; and that in this matter also Paul’s rule obtains, that 
we live by faith, not by sight—or feeling—that our hope rests on 
Christ and his word, not on the Christian and his progress in 
sanctification. 

lt is a surprising observation that a pastor, after the bible 
has been his. best friend during his early development and served 
him as a guide into the land of faith, often falls into habits of 
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neglect. We have known men who learned careful methods of 
bible study while they were students and kept them up for years 
_ afterwards, but their devotional life received no benefit from it. 
And we have known many more who, although in the ministry, 
opened their bible only for pulpit purposes; they looked in it for 
texts and sermons, not for food for their souls. The same might of 
course be said of the practice of prayer. We believe if we had 
father confessors in the Protestant church, the number of those 
pastors who would confess themselves guilty of routine prayers 
only, would be very large. Yet there would not be one ready to deny 
that the bible is to the spiritual life what the bread is to the phys- 
ical; not one willing to dispute that prayer is the very breath of 
the soul. 

We will not take the time, nor have we the space to enlarge 
further on the place of the bible in the ministers’ devotional hour. 
Luther said: the Word has founded the church, it will also sustain 
it. This applies to the individual Christian. The word of God 
has given him the new life, it will also nourish it. With a hundred 
times more force is this true of the minister. If he persists in 
neglecting the word of God, God be merciful to his soul! If gen- 
eral Joshua was commanded to meditate on the book of the law 
day and night in order to have success, how can the minister ex- 
pect to conquer even one square foot of the Holy Land if the gos- 
pel is not in his hand and his mind! 


(To be continued.) 


THE PRESENT ATTITUDE OF INDIANS 
TOWARDS CHISTIANITY 


By Misstonary J. C. Kornic 


A leading Indian recently made this remarkable statement: 
“Witty years ago our argument against Christianity was: It isn’t 
true. ‘Twenty-five years ago we said: It isn’t new. ‘Today our 
reply to Christianity is: It isn’t you.” An analysis of the present 
situation will bear out this statement. Fifty year’s ago Christianity 
was to the educated Hindu a new and alien religion, not nearly as 
old as the ancient religions of India and therefore to be opposed 
by all means. During the next twenty-five years the attitude 
changed. The truth of Christianity could no longer be denied, 
but was it any better than other religions? The Hindu would not 
admit that and in self-defense made heroic efforts to find the re- 
ligious truths taught by Christ in his old Vedas and Shastras. The 
few kernels of truth were magnified and the offensive matters ex- 


202 Present Attitude of Indians towards Christianity 


plained away, and thus the Indians convinced themselves that 
Christ taught nothing not already contained in their holy books. 

Now this attitude has practically been given up. Today the 
educated Indian does not, in fact cannot deny the absolute unique- 
ness of Christ. He acknowledges him the greatest religious teacher 
the world has ever known and accepts his teachings as the highest 
authority in religion and morality. But that does not induce the 
Indian to join the Christian church. He accepts Christ but not 
the church. True Christianity—it isn’t you, is his challenge. 
Indeed you Christians with your wars, your social evils and ma- 
terialistic views, are further removed from the spirit of Christ 
than we are. 

Many instances of this attitude might be cited. Swami Sun- 
dar-singh tells of Gandhi, that in reply to his queries this greatest 
Indian of the present day replied: I want to be Christlike, but not 
a Christian. It is well known throughout India, that Ghandi reads 
the Bible every day, also that Mahammet Ali, the leader of the 
Indian Musselmans, while in prison, sent for a Bible to make a 
thorough study of the book. The example of these political idols 
is not without influence and the Bible is read more and is better 
known in India today than ever before. When Gandhi suffered 
imprisonment his case was compared not to Ram or Krishna but 
to Jesus Christ. Someone has counted the number of references 
to the Bible made in the last Indian Congress. There were several 
hundred, over eighty in a single address. You cannot read a single 
editorial of the Forward, the leading Swaragist Daily in Calcutta, — 
without finding some reference to the Bible or to Christ. It is 
astounding to find to what extent the Bible is known in the leading 
circles of India. It is the result of the many years of patient ef- 
forts of the missionaries and especially of the mission schools. 

Although this knowledge of Bible truths has not led India 
into the folds of the church it has done untold good to the country 
and its people. Never before was there so much striving for moral 
and social reform. At Vaicom in South India the untouchables 
are making a great struggle to gain the right to the use of all 
roads. Many of the best high-caste Hindus are helping them. At 
a recent large political, meeting in Bengal all the attendants ate 
sweets and drank water from each others hands, thus breaking the 
caste rules of the various castes attending. At Tarakeshwar a 
great struggle is going on, to wrest the privileges of looting the 
pilgrims from the Brahmin priests. Practically the whole country 
supports this movement, which is a great blow against priest rule. 
The Forward prints daily a list of young men, who have married 
brides without a dowry and announced with favorable comments 


8 
Present Attitude of Indians towards Christianity 203 


a number of inter-caste marriage. Women are everywhere coming 
to the fore and a bill has been introduced into the Legislative 
Council to legalize inter-caste marriages. : 

All these attempts at social reformation are due in the last 
imstance to Christian influence. In the final analysis the same may 
be said of the whole political movement. The desire for freedom 
and independence has its roots in the teachings of Christ as to the 
value of the individual. More evident still is this influence in 
the political methods adopted. Ghandi’s principle of non-violent 
opposition and of the superiority of moral over material force is 
absolutely Christian. There is no other source in the world from 
which this could spring, except Christ’s rule of non-resistance to 
evil. There is also no other country but religiously inclined India 
in which this teaching could find so wide an acceptance. 

If then the Bible is so well known and Christ’s influence 
so great, why are there not more converts to Christianity? It is 
because the Indians have not only studied Christ but also the so- 
called Christianity of the West. They have found Christ adorable 
but Western Christianity abhorrent. The World War has forever 
undermined the prestige of Western Christianity in the East. The 
East cannot reconcile the professed obedience to the command: 
Love thine enemy with the hatred and blood-lust produced by the 
war. The new Indian Legislatures are searching for model laws 
to ameliorate the conditions of labor, but in none of the western 
countries can they find what they want. As to charity, the Parsee 
community of India, of which not a single member is allowed to 
suffer any want, is a better example than any system in the West. 
The exclusion of the colored races from America for no other 
reason but that of race, has destroyed the esteem once held for 
America, as a country of high idealism and justice. Under the 
heading: Caste rule in America, the Forward lately brought a de- 
scription of the social disabilities and indignities suffered by the 
Christian negroes at the hands of the Christian white, that must 
bring the blush of shame to every loyal American. Above all it 
is the stark materialism of the West, the rush after gold and the 
pursuit of pleasure, that the religious minded Hindu condemns 
and that keeps him from identifying himself with the Christian 
church. This judgment passed upon the Church of the West may 
be severe, but is not entirely undeserved. Has not the church to 
a great extent identified itself with the evils pointed out? May 
the criticism cause a reexamination of the position of the church 
and lead her to a fuller realization of the Spirit of Christ. 

In spite of the attitude described, the situation is not at all 
hopeless, in fact missionary opportunity in India is greater than 
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ever before. The large majority of low-caste peoples is of course 
untouched by the political and intellectual movements and work 
among them goes on as before. The educated classes and those 
influenced by them—and the number is a large one—have learned 
to respect Christ although they may criticize Christians and West- 
ern Christianity. These classes are more approachable than ever be- 
fore. Indeed there is a spirit of enquiry abroad, which paves the 
way for the missionary message. There may not be many converts 
in the near future, but the widespread study of the Bible is bound 
to bring results. The Christian church that will arise in India, 
may be quite different from that developed in the West, but pray 
God it may be a purer church and one nearer to the heart of Jesus. 
In the meantime it is our duty to uphold the banner of Christ, 
preach the message in season and out and above all—live in the 
spirit of Christ. The sooner all Christians in India, Europe and 
America do this, the sooner will India become Christian. 


A NEW NAME FOR THE SYNOD 


Rev. H. L..Streice 


On many trips, brethren and laymen repeatedly ask me the 
question, “What will the next General Conference do with the 
name of the Synod?”, or “Has anyone found a suitable name for 
the Synod ?” and lke questions pertaining to cur Synod’s name. 

This manifests the interest there is in this subject. Thought- 
ful members of our Church are looking to the next General Con- 
ference for some suitable change in name. 


There is general agreement that the word “German” should 
be dropped. 


Knough has been written and said in favor of omitting the 
word “German.” Therefore we need not enter on a lengthy dis- 
cussion here. The arguments for and against are familiar. Two 
items only might be added; the increase of English within the 
last four years, and the fact that the word “German” is rarely 
found in connection With our name anymore. Our literature, pub- 
lications, church bulletins, parish papers, incorporation papers, 
church deeds, etc., simply bear the name “Evangelical Synod of 
North America.” Even our revised German song bool® is entitled 
“Gesangbuch der Evangelischen Kirche.” All over, it seems, “Ger- 
man” is omitted for good practical reasons. It has outlived its 
purpose, its meaning, its usefulness. And like all outlived things, 
it is naturally dropped. ‘These are facts. And as Dr. Kamphausen 
says in his excellent “Geschichte des religidsen Lebens in der 
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Deutschen Hvangelischen Synode,” page 322, “Aber es ist jetzt 
selbst dem besten Freunde der deutschen Sache klar, dass Kapp 
und Polenz und viele andere recht hatten, wenn sie bebaupicton, 
dass die deutsche Sprache hier keine Zukunft habe.” Page 323, 
“Unsere Jugend kéunen wir nicht mehr fiir das Deutsche gewinnen, 
und—der Jugend gehért die Zukunft!” “Selbst die fiir das 
Deutsche stets die treusten Vorkiimpfer gewesen und auch jetzt 
dafur eintreten, geben es zu. Ein Distrikt nach dem andern ftihrt 
das Englische als Distriktssprache ein; eine Gemeinde nach der 
andern vermehrt die Zahl ihrer englischen Gottesdienste.” Page 
324, “Alle diese Beobachtungen machen es.zur Evidenz Klar, dass 
die Sprachenfrage im englischen Sinne entschieden ist.” 

Since this is true, why continue to use a name that no longer 
serves its purpose and can only be a hindrance? 

No other denomination in America (or Germany for that 
matter) uses the prefix “German,” not even the Missourier. The 
“Dutch” Reformed have long ago dropped the word “Dutch.” 

Assuming then that “German” should and will be officially 
omitted from our name, what then? Shall it be as now used, 
“Evangelical Synod of North America,” or something different ? 

There are none who object to the term “Evangelical.” All 
agree ‘““Evangelical—more we cannot be, less we will not be.” 
Evangelical expresses the very core,of the creed and character of 
our church. “Evangelical” must, therefore, remain. 


THE TERM SYNOD 

But what of the term “Synod”? In practice, like the term 
“German,” it too is falling into disuse more and more, and the 
word “Church” is substituted. “We are not a Synod, but a 
Church,’ seems to be the general sense, and thus the growing 
usage. 

It is interesting to note how “Church” and not “Synod” is 
used in official publications. Look at your Church song books: 
“Gesangbuch der Evangelischen Kirche,’ “Hymnal of the Hvan- 
velical Ch urch.” Take your Book of Worship, German or English. 

In the “Agende” you read page 7, “Segne unsere Evangelische 
Kirche,’ page 12 “Segne dazu auch unsere evangelische Kirche” ; 
two of our most common prayers read nearly every Sunday where 
German is used. Again, page 84, “Unsere Hvangelische Kirche” 
page 138, “unsere Evangelische Kirche,” page 176, “Unsere Evan- 
gelische Kirche” ; page 245 “in unserer evangelischen Kirche.” 
And so.any number of passages in both the German “Agende,” 
as well as the English “Book of Worship,” could be cited where 
“Church” and not “Synod” is used. 
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Here also time and usage is naturally substituting “Church” 
for “Synod.” For many years the writer has tried hard to have 
folks use “synod,” but they will simply say “Evangelical oe 

when referring to our Synod. 
. a when they did use Synod it was too often stoned” “sin- 
not,” or ‘“Sinod.” Too often it sounds like “snot.” 

ee the voices and votes were many during the last discus- 
sion on the name that favored using “Church” in place of “Synod.” 

The word “Synod” is also like “German” impractical. No 
one seems to know what is meant. It needs lengthy explanation. 
Rev. F. Schaer, for many years president of the Wisconsin District, 
in an article on Home Missions in the Friedensbote (page 818) 
of December 21, 1924, says: “Hiesse es statt “Synode’”’—“Kirche,” 
ware der Erfolg wahrscheinlich grosser.” 

Why hinder our work? Why use an unknown and unfitting 
term any longer? Why not make official what is being generally 
used? “Church,” not “Synod.” 

This would give us “The Evangelical Church of North Amer- 


Téa. 

But, alas, there is already an “Evangelical Church” in Amer- 
ica. We could have selected this name at the last conference, but 
not: now. A year later in October, 1922, in Detroit, the once di- 
vided “Evangelical Association” and “United Evangelical Church” 
merged and chose the name “Evangelical Church.” They beat us 
to it. 

What then? Well, let’s see. 

A DISTINGUISHING TERM 

During the last discussion many objected to dropping the 
word “German” not for reasons of Germanism, but for discrimina- 
tion. “Evangelical” alone, they argued, failed to distinguish our 
Church from any other Protestant church. For all Protestant 
Churches are evangelical. There is truth in this argument, though 
it did not keep the above merged churches from simply using the 
term “Hvangelical Church.” And we do not believe anyone will 
confuse them with other Protestant Churches. 

However, others argued that “German” should be retained 
to set forth that kind of “Evangelical” Church we are, similar to 
the one in the fatherland, which is a union or united Bvaigelical 
Church. 

For this reason some suggested the name “The: Church of the 
Evangelical Union,” which truly expresses our character and kind 


most happily, but alas it is too cumbersome, lacks euphony. Not 
a good phrase. 
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But could we not express this union, united idea, which so 
well describes our character, and relates us to the “Kirche der 
Union” of the fatherland by calling ourselves “The United Evan- 
gelical Church in America.”—‘The Union Evangelical Church” 
is not good usage. 

“United Evangelical,’—is this not what we are? Have we 
not so successfully wnited the two outstanding divisions of the Re- 
formed Church, “Evangelical Reformed” and “Eyangelical Luth- 
eran?” Our Articles of Faith clearly set forth this “uniting” char- 
acter of our Church; strengthened and preserved now these eighty 
long years. 

Again, have we not always been dubbed the “unierte” Church 
by certain groups? Like ‘‘Methodism,” “Quaker,” once used slur- 
ringly and now honorable names, so “uniert,’ “United,” may well 
become our honorable name. 

Not only does “United” express the united character of our 
faith aseexpressed in our Articles of Faith, but also the organic 
union that our Church represents. Did not our original “Evangel- 
ischer Kirchen-Verein des Westens” unite with “The German 
Evangelical Church Society” in 1858, and again with “The United 
Evangelical Synod of the East” in 1860, and with “The United 
Evangelical Synod of the North-West,” and a second “United 
Evangelical Synod of the East” in 1872? ‘Thus we are in reality a 
“Umted Evangelical Church.” A union of five distinct bodies. 
Why should this glorious achievement not be expressed in our 
name? We long ago succeeded in doing, what others only recently 
are advocating, a uniting of denominations. 

It will also be noted that three of our merged groups had the 
term “United” in their original name. With it they no doubt 
wished to express the Church union idea, our own great principle, 
and their relation to the “Unions Kirche” in Germany. Should 
we not again give expression, as they did, to this union idea, in 
our name and call ourselves “The United Evangelical Church in 
America ?” 

' “Tn America” would indicate that there is such a Church 
elsewhere. We know, and others would and should learn it through 
our new name, that in Germany and South America there are such 
Churches. Others would thus be invited to become such. 

There is no Church by this name in America today. The 
fact that there was a “United Evangelical Church” is no reason 
why we cannot or should adopt this name now. Was it not the 
name of those three bodies that merged with our original group 
long before it was used by some of the Albrecht people? Who has 
a better right to it than we? 


a 
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“The United Evangelical Church in America.” 


It clearly and fully expresses our creed and character, as well 
as our relation to the “Mother” Church. 


Note: The following resolutions come to our attention after 
above was written. We gladly add them to strengthen our argu- 
ments. 


Die Indianapolis Pastoralkonferenz, versammelt am 13. und 
14. Oktober 1924 in der Evangelischen Friedens-Kirche, Indi- 
anapolis, Ind. empfiehlt der naechstjaehrigen Konferenz des In- 
diana-Distrikts, die Annahme des folgenden Namens fuer unseren 
Kirchenkoerper bei der naechsten Generalkonferenz: zu befuer- 
worten : 

Vereinigte Hvangelische Kirche (United Evangelical Church ) 

Wir begruenden diesen Wunsch wie folgt: 

1. Die Bezeichnung “Synode” wird von dem amerikanischen 
Publikum haeufig nicht verstanden und ist auch bei unseren eigenen 
Leuten nicht immer beliebt gewesen. 

2. Der vorgeschlagene Name weist hin auf die Beziehungen, 
welche unsere Kirche zu der Evangelischen Union von 1817 hat. 

3. Dieser Name erinnert auch an die hundertjaehrige Ent- 
wickelung unserer Kirche in unserem Lande durch den mehr- 
mahgen Zusammenschluss von Evangelischen Kirchenvereinen. 

4. Diese Bezeichnung gibt auch dem Grundbestreben un- 
serer Kirche Ausdruck, die EHinigkeit im Geist mit anderen evan- 
gelischen Kirchen zu foerdern. 


5. Wir glauben, dass dieser Name bei unseren Leuten herz- 
lichen Anklang und auch von anderen christlichen Kirchen freund- 
liche Aufnahme finden wird (cf. die Bezeichnung: “Vereinigte 
Lutherische Kirche,” welche freundliche Aufnahme fand). 

Namens der Indianapolis Pastoral-Konferenz, 


O. Held. 
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Q@itorielle Efeusserungen. | | 


Das Ende der Welt. 

Am 6. Februar dtefes Jahres follte der Weltuntergang bevor- 
ftehen und der Herr erfcjeinen in des Himmels Wolfen. Go meis- 
jagte die Brophetin Frau Rowen von Los Angeles, California. So 
rourde e§ aud) in unjrer Stadt von ibrer Vertreterin verfiindigt. Die 
ileine Kirche der reformierten Wdventiften des 7. Tages war der Feuer- 
herd der glaubigen Eriwartungen. Se naber die Zeit heranriicdte, um 
fo Gober jtteq die Errequng. Die Polizet hatte Miihe, die Taufende in 
Ordnung 3u halten, die fich in den Strafen anfammelten. Wiele ver- 
auferten ihre Habe, um vdllig lediq dem fommenden Herrn zur Ver- 
fligung 3u ftehen. Ciner der Enthufiajten ftieq in der lebten Macht 
auf das Dach fetnes Haujes, um das Aufleuchten der himmlifchen Licht- 
erfcetnung den anbern fofort nach ihrem Gichtbartwerden mitteilen 3u 
fonnen. 

Der Herr fam nicht. Dte Woventiften de 7. Tages waren um 
eine eschatologijdhe Enttaujchung retcher. YMber noch immer fann man 
bon Bett zu Bett auf etner der Hauptgelchaftsftrafen der Stadt einen 
Mann fehen, ein Schild tragend, auf dem eS heift: 

“Behold, the day of the Lord draweth nigh! 

Get ready for it or if you don’t, 

Get ready to reap what you have sowed.” 
Und unbefiimmert um das Lacheln oder das Achfelgucten der Daufende, 
Die aufs und abtwogen, tragt er fein Gchild und fein Beugqnis vor 
rer Welt. 

Der Ernft tft (oblich genug, aber Ernft und gute Meinung allein 
find nicht auSreichend. Wir fonnen der Ginficht, wie fte aus den Lehren 
per Gefdhichte iommt, nicht entbehren. C8chatologt{dhe Hoffnungen 
entziinden fic jtets an ungeheuren Seitndten. Bur Beit fchreclicher 
Chriftenverfolqungen ijt e3 fein Wunder, wenn dem Apotalyptifer dte 
Geelen derer, die gefdjlachtet waren um des Wortes Gottes iwillen, 
unter dem Altar um Rache gu fehreien fcheinen: Wire lange sioch, o 
Herr... Und wenn eine Rettung von der erdriicenden Weltmadt 
mit natiirlicien Mitteln nicht moglich fcheint, Dann mus eben der Herr 
rwunderbar eingreifen. Go lange die Verfolgungszciten mabhrten, 
flammte auc) diefe Hoffnung wieder und wieder auf. Wl3 aber die 
Kirche Frieden hatte und fid) in diefer Welt hausltch etnrichtete, hatte 
fie fein Xntereffe mehr an eSchatologifden Stimmen, und dieje Stim- 
“men verftummten. Sn der Reformationgszeit, fodann in den grofen 
Reformationsfriegen, wieder in der napoleonifden Bett und im Welt- 
frieg bradten ahnlide Note ahnliches Xufleben der Endhoffnungen. 
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Wer dies nun alles ermagt, mer die fozialen und pfychologi{den 
Zufammenhange folder Glaubensduferungen fieht, der fann nicht 
anders al8 fteptifch geftimmt fein, menn neue Propheten des nahenden 
Weltendes aufireten. Cr meif, dah die Wpoftel bas Ende gu ihren 
Lebzeiten erwarteten, daB Yefus felbft das Ende der Welt und dte Ber- 
ftorung de fiidifden Staates in fetnen Gndreden nahe zujammen- 
riicfte. Gr weif, dah die Frommften und CErnijteften jtets dtezenigen 
qetwefen find, twelde am meiften 3ugdnglid) waren fiir Zufunftshoff- 
nungen. Gr tet} aber aud, daf fie fich bis jet in denfelben jtets ge- 
tiufeht qefehen haben. Goll er nun vor alle dem die Augen fadliepen 
und 3ahe fefthalien an ber Gemiitsverfafjung, die fic) in Dem: Romme 
bald, Herr Yefu! ausprict? 

(38 find gembdbhnlich diejenigen, welche den Glauben an Die 
mortlidhe Eingebung Der Sdrift (Verbaltn{piration) 
fiir Den aflein richtigen fhalten, die fiir Cndberechnungen und -hoff- 
nungen tie pradiSponiert find. Shnen ift alle Schrift in gletcher 
Weife Gottes Wort. Die qange Offenbarung liegt ihnen auf gleicer 
Ebene. Das AUpofalyptifche in Daniel und Johannes hat ihnen ebenjo 
Tehr die Sanfiton deS Gottesget|tes wie dite Berqgprediqt oder das Yo- 
hanne8-Svangelium. Gite wollen nicht berftehen, da die Schrift eine 
menfcbliche Geite hat, da die Schriftfteller Rinder ihrer Beit waren 
und fich ber Darjtellunas- und Anfchauungsmittel ihrer Beit bedienten. 
Snfonderheit ftrauben jie. ftch, gugugqeben, Dag uns heute fiir das 
Wpotalyptifche Berftandniz und GSGebliiffe! feblt, und mir 3. B. aus 
diefen Elementen in der Offenbarung Sohannis beim beften Willen 
nichts Brauchbares qetoinnen fonnen. Wir fchagen die erbaulichen 
eile der Offenbarung Yohannis hoch, foie ihren Ausblick auf die 
Vollendung, wieviel Bildwerf tmmer darin fei. C8 ijt ein Buch des 
fieghaften Glaubens, voll trojtlicher Rraftmorte fiir fchwere Seiten. 
Wber ihre Pofaunen, Siegel und Schalen ausgudeuten, darin ein ,,pro- 
phetijches Rompendium” der Retdhs- und Weltgefchicte zu fehen, haben 
init langft aufgegeben. Und es ift eine Gijpphusarbeit und derlorne 
Liebes mith, fich an dtefer Wufgabe immer von neuem 3u derfuchen. 

Was fpeziell den CHhtliasSmus anbelangt, fo wiffen wir 
recht wohl, dap die taufend Jahre fechsmal in der Offenbarung Yoh. 
Rap. 20 ertabhint werden, Wir wiffen aber auch, daB YJefus 
fetn Ghiltaft mar, nok Paulus, noch irgendein anbdter Siin- 
qer (auger Sohannes), und dak e3 nicht angebt, auf apolatyptifce 
Bilder eine Glaubenslehre zu bauen. Sn den erjten Sahrhunderten 
Der chriftlichen Rirche blihte der Chiliasmus, um in der Papjttirde gu 
verfdhivinden. Yn der Reformationgszeit fand er feine Heimat bei den 
Seften. Der Pietismus war ihm giinftiq gefinnt, und feit Bengel hat ” 
eine lange Reihe ernfter Dheologen fic) 3u ihm befannt. Die Be- 
tenntnijfe der beiden Reformationstircden aber pbermerfen 
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ihn, die Auguftana in Art. 17, die helvetifde Nonfeffion in Rap. 11. 
Wir ftehen in. diefem Puntte entfchieden auf Seiten der BVetenntniffe. 

Vor Jahr und Tag hat uns ein Lefer ernjtlid) ins Gebet nehmen 
gu miiffen gegfaubt megen unjrer ausgefprodenen Ablehnung eSchato- 
fogifcher Berechnungen, als gehirten wir damit gu den Knedhten, die 
Do fagen: Unjer Herr fommi noch lange nicht uf. Der Ernft der 
Beit (und des Lebens) fann jedod aud) gepfleqt werden ohne adven- 
tifttfche Cinjeitigteiten. Fiir jeden eingelnen ift der Tod, der heute fo 
gut mte morgen fommen fann, Mahnung genug. 


Subdem ijt der Glaube an da8 nahe Ende immer verbunden mit 
dem Glauben, dag die Welt faGnell zum Gerigt reift, 
Dap eS mit thr immer fcblimmer, nicht beffer wird. Das ift etn Glaube, 
der aller fozialen WUrbeit bie Schlagader unterbindet. Der Herr, der 
ung lehrt gu bitten: Dein Reich fomme, dein Wille gefchehe auf Erden! 
fann uns nicht auf etne peffimiftijde Weltanfdauung. verpflichten 
wollen. Dann ware 28 ja mit allem folchen Beten nichts. Wir twiffen 
nicht, mte mett Der Geift Chriftt mit der Durdhdringung alles Menjch- 
licen Erfolg haben wird. Wher bon ihm felbjt ift uns dies Programm 
gegeben. Darum beten wir vorlaufig: Dein Reich fomme! und fahren 
fort mit jofdjem Beten, bts endlich er ha fommt. 


,oo fudjt man nun Rik mehr an einem Haushalter, denn dak er 
tren erfunden werde.” 

Wm 4. SYanuar diefes Yahres feterte die Euclid Ave. Chriftian 
Churcdh diefer Stadt (manverzeihe, dak wir 3weimal unfre Ynjptra- 
tion aus Ortltcher Quelle fchdpfen. bd.) das 25jahrige Yubtlaum der 
Tatigteit ihres Paftors an der Gemeinde. Der SYubilar, Dr. J. H. 
Goldner, riihmte bet diefer Gelegenbeit die Gropherziateit feiner Ge- 
“meinbde, die thm biel Gelegenbheit zum Studium, und zum Reifen ge- 
qeben habe. Gie babe ihm haufiqg BVatanzen von 5—6 Monaten 
hewilliqt. 

Das tt qewif fehrungewodhnlich, und es wird vorausfichtlth nod) 
lange dauern, bis unire Gemeinden ihre Paftoren ahnlic) behandeln. 
her eS tit auch ungemdhnlich, maz Goldner dann wetter fagt. Wir 
wollen e8 in fetnen Worten berichten. Gr befchretbt das Wrbeitsideat, 
nap er fic) vor Augen gefebt, alfo: 4 

“When I came I made up my mind that no man in my church 
should put in more hours a week at his work than I at mine. Neither 
would I allow any man to be at his office earlier that I at my study. 
I resolved to make my church job the first thing in my life and hold 
all outside activities incidental. I felt that I eould serve my city and 
the world at large best through my church. I would be worth more 
outside of the church if I did my work inside it well.” 


Das find goldne Worte, befonders wenn der Plan ausgefiihrt 


& 
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wurde, was in Ddtefem Fall mim tatfachlic) gefdeben gu fein fceint. 
Dr. Goldner jagt nicht, tieviel feiner Beit er auf paftorale Befuche 
oder auf BereinSarbett vertwendete. C8 fcheint, dah bet ihm der 
Machdrucf auf der Arbeit im Studierzimmer gelegen 
hat. Manche englifden Kirchen ftellen feine befondren WAnforderungen 
an die Zeit thres Paftors fiir Slope Befuche. Auch die Vereinsarbert 
liegt bet thnen wefentlich in Vaienhanden. Bei uns ift das ohne Frage 
anber8. Unfre Geiftlichen auf bem Lande behaupten, dak thre Befuche 
bet Mtitaliedern viel Beit in UAnfpruch nehmen. Und in der Stadt er- 
fordert da8 Wuffucen bon Gaumigen, von neuen Gliedern, forie 
RKranfenbefude gar mance Stunde. Smmerhin follten die Nach- 
mittage Dafiir gentigen. 

Der Morgen jteht dem Paftor, wenn er nur will, zur Verfiiqung. 
Und er braucht thn dringend. YWoher foll fetner Geele Kraft und Rich= 
tung fommen, tvenn-er fie nicht fammelt tm Rammerfein, oder wenn 
er nicht finnend, errwdgend und nach oben fchauend in jeinem Simmer 
figt. Chas. Spurgeon erzahlt pon bem grofen fchottijcdhen Crecdungs- 
prediger Wileine, Dah er jeden Morgen um 5, ja oft jdon um 4 Uhr 
het der Undacht oder im Gebet gu fetnem Herrn fich befunden habe. 
Und wenn er beim Aufftehen ettoa fchon dag Hammern des Nadbars 
in Der Gchmiede hodrte, fo demiitiqte das thn fehr: ,Gollte denn ihr 
Herr (Der wweltlichen Wrbett) mehr Gifer verdtenen al8 der Herr des 
Heiligtumse” Kein Wunder, dah folche Manner unauslofdhlicde Spuren 
ihrer Wirtfamfeit hinterlieBen, mahrend unfre im Gand vertvehen. 

Und tie fann e8 mit unfrer Predigqtleijtung beffer werden, wenn 
wir unfer Wtatertal nicht frithzettiq auf dem WXmboR haben und fleifig 
behammern? Beffer merden, fagen wir, denn wir halten dafiir, 
bak pte Werthohe der gewdhnliden Prediqt in unfrer Kirche eine 
iiberrafdend nitedrige tit. 8 fdeint uns, dak die 
meiften qart ntdht an die Wichtigkett ihrer Nangeltiitigteit qlau- 
ben, fonft miirden fie thren Glauben durch Werke ermeifen. Gs ift 
doch etre allgemein zugeqebene Datfache, dak. Snjpiration, bd. i. das 
Aufleuchten neuer Gedanfen und Geftchtspuntte, nur dem Geijt fommt, 
Der Dauernd, der getwohnhettsmapig in der Welt qeiftiger Werte rweilt. 

Man wolle diefe Weuperungen nicht fo auffaffen, al wenn der 
Schreiber jich richtend iiber fetne Briider erheben wollte. Ym Gegen- 
tetl, mir fchretben nur 3u fehr aus etgner Crfahrung. Wir find fdon 
iiber 85 Jahre im Prediqtamt und erft jet fehen wir flar, mieviel 
wir berfaumt haben. BWerfaumi, nicht im Befuch u. dgl. — obmohl 
auch Da — fonbdern in der Ranjzelarbett. Bum guten, mirfungs- 
fraftigen Prediger gehdren fittliche und religidfe Gigenfchaften. Das 
it feinergett bon dem befannten Hofprediger Theremin in feinem Bud: 
/Die Beredfamfeit eine Bugend” ausgedriidt worden. Yn diefem 
Buch verfucht er das gu beweifen, was man englifdh ettoa ausdriicen 
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wurde: The Man mates the Sermon. Darin liegt eine tiefe Wahrheit, 
Nur two Glaube und Liebe und alle Friidhte des Geiftes fich finden, 
fann twirfltd (ebenzeugende Predigt erwachfen. 


Aber dagu mug auch noc etwas andres fommen, namic) die tief- 
grabenbde Urbeit an jeder Predigt. Lyman Beecher, der Bater pon 
Henry Ward Beedher, war ein chriftlicher Charatter und ein hervor- 
tagenber Prediger. Aber zuteilen nahm er e3 auch nicht fo genau mit 
der Vorberetitung, wie er hatte tun follen. Gines Gonntagmoraens, 
alg fein Gohn auch in der Kirche war, hielt er eine Predigt, die 3mar 
laut borgetragen, aber fehr {chtwach war. Dann gingen die beiden 
felbanber nad) Haufe, der Vater jehr befchamt und niedergefdlagen. 
Nach einer Weile fagte der Sohn: , Father, why vid you Holler fo?” 
ns Had nothing to fay,” anttwortete der Vater. ,,Y altoayns holler, 
when J have nothing to fay.” Hier war der Mtann, der chriftliche 
@harafier, aber er tar, um mit Claus Harms zu reden, faul getvefen. 

».simmer der erfte 3u fein und vor andern herborzuragen,” das fei 
fein Lebenstdeal getvefen, fagt Achilles bet Homer. Sold) edles Streben 
giemt ung, enn wir an Die Rangel denfen, e8 twiirde groken Gewinn 
bringen. Suagleich wiirde e8 nur der Dreue ent{prechen, die toir Dem 
Herrn fculden, der uns in etn fo hohes Amt gefebt hat. 


H. Kamphaujen, D. theol.: Gefdidte des religidjen Lebens in der 
dent\djen Cvangelifden Synode von Nord-YWmerifa. 
St. Louis und Chicago, Eden Publ. Soufe 1924.* 


(Sine der beachtenstwerteften ebangelijchen Rirchengemein|chaften 
der Vereinigten Staaten ift die ,Deut{che Coangelifhe Gynode von 
Nordamerifa.” Sm Unterichied bon den lutherifcen und reformterten 
RKirchen vertritt fie Den Unionsftandpuntt. Der ,Deutfce Cvangelt}de 
Rirchenverein des Wejtens, geqriindet 1840, der den Anfang dtefer 
Rirche bildet, ift eine Schopfung des neueren Pietismus. Cr befannte 
fich ftreng gum Rirchenglauben, ftellte fich aber neutral gu den fonfeffio- 
neflen UnterfdeidungSlehren. Diefer Standpuntt ift bis heut feft- 
gehalten toorbden,; er darf al8 fonftitutiv fiir bie Gynobde gelten, Gerade 
purch diefe Haltung hat die Deutidhe Coangelijche Synode eine etgen- 
tiimliche Bedeutung erhalten. Zum deutfchen Proteftantismus hat fie 
in der Nachfriegszeit engere Beziehung getwonnen; fie hat ein , Deut] ches 
Hilfswert” ins Leben gerufen; deutfcje Theologen haben eine enge Mit- 
- arbett an der fithrenden Bettidhrift der Deutichen Evang. Synode, 
Sem pom Berfaffer de8 vorlieqenden Buchs herausgegebenen ,, Magazin 
fiir epangeltfche Theologie und Kirche,” begonnen. Go darf eine Dar- 


*) Die folgende Regenjton in der ,, Theol. Literatur-Beitung,” 1925, No. 
4, tft von Generalfuperintendent D. Schtan. Ste berithrt fich in eintgent mit 
jeinem Tebthin gedrudten Privatbrief, enthalt aber mich manches neue. 
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ftellung der gejchidtlichen Entwidlung diefer Kirche auf lebhaftes Bn- 
tereffe redynen. Gie laq bet Ramphaufen in den beften Handen. Er 
befigt etne treffltche Gabe flarer, iiberfidhtlicher Schilderung; fein Sttl 
ift glatt; er fchreibt ein reines Deutfch. RKamphaufen verfigt uber 
eine tnettreichende theologifd-miffen{caftliche Bildung, die ihn befahiat, 
bie tieferen Griinde der Entwidlung herausguheben und die Veziehun- 
gen 3ur deutfchen Sheologie und Kirche feftguftellen. Ymmer wieder 
begeqnet die energijce, an die eiqne Kirche gerichtete Mahnung gu 
»groperer Liebe zur Wiffenfchaft.” Wichtig ift vor allem, dak Ramp- 
haufen bei, diefer Gefchichte feiner Kirche fich nicht entfernt an der Bu- 


fammenftellung der Guperen CEreigniffe, Daten und Perfonen hat ge- 


niigen laffen. Ueberall fucht er Das innere Werden 3u erfajfen; tmmer 
ift fein Bejtreben, eine Gefchichte des firchlichen Vebens gu geben. 
Se ein befondre3 Kapitel ijt dem gottesdienjtlicen Leben, Dem Yugend- 
unterridt, der Stellung 3u wichtigen Fragen der modernen Rett 
(Frauenfrage, Logenfrage, Prohibition, fogiale Frage) qemidmet. Diefe 
RKapitel find ganz ausgezetchnet geetqnet, deut{che Lefer in die inneren 
Ruftande deutfdh-amerifanifchen Rirdenlebens (natiirlic) in der be- 
ftimmten Begrenzung des Themas) eingufiihren. uch iiber die Arbeit 
der Deutfchen Erangelifdhen Synode in der Ynneren und Yeuperen 
Miffion mird ausfithrlich gehandelt. Gelegentlich hat man den Wunjs 
nach noch eingehenderer Darftellung, nach ceichlicherem Detail; be- 
fonders febhaft mar diefer Wunfch bet den Wbfchnitten iiber Predigt 
und Ltturgte. Das firchentundliche Moment fonnte in diejer Hinficht 
3u noch fcharferer Herausarbettung fommen. Aber auch twas geboten 
wird, tft bon Hohem Wert. Wir haben meines Wifjens hisher iiber 
feine etngige deut}dh-ameritanifche Kirche eine derart etngehende, an- 
fchaultche und gedieqene Gchilderung. Won befonderm Yntereffe find 
die Wusfiihrungen iiber die Sprachenfrage. G8 macht freilid) Herzweb, 
fefen 3u miiffen, dah der ProgeR der WAnglijierung in unaufhaltfamem 
gortidhretten tft: die Sprachenfrage tft im enqlifcen Ginne entfdieden. 
Wer Kamphaujens Buch lieft, begreift, marum das fo fommen mufte. 
8 lapt auch erfennen, dah die eingige Moaglichteit, vie deutfche Sprache 
gu Halten, in einem fraftigen deutjdhen Schultvefen lag. G8 ift tragifc, 
Dap diefe Wrbett der Deutfchen Changelifchen Synode wie unter einem 
Verhangnis ftand, Die Gemeindefchulen fah fie in den legten Yahr- 
gehnten mehr und mehr eingehen. Der Konfirmandenunterridht mird 
fraftiq betont, ,,doch wird e8 bon Jahr 3u Jahr fchiverer, die im ent- 
Tprechenden Alter ftehenden Kinder zu befommen.” — Aber ich brede 


ab, — Man fann der Deutfchen Changelifcyen Synode 3u diefer Dar- 


ftellung ihrer Gefchichte pon Herzen Gliic wiinfden. Der Verfaffer 
bat in Hoch{t anertennensiverter Weife bewiefen, dah er die Wiirde 
eines Doftors ber Therlogie, die Gieken thm bor wenigen ahren ber- 


Viehen hat, berdtent. 
A Mm Sdhian. Breslau. 
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Der Kriegsfhaden der Welt: 1500 Milliarden Goldmar*. 
Nene Cntente-Statijtifen. 


Die indireften Verlufte des Weltfriegs find bis Heute nicht gu itber- 
jehen, aus dem einfaden Grund, tweil fie noch immer nicht gu Ende find. 
Weil die einfdhneidenden Berjtirungen der internationalen Wirt{daft, die 
Verlujte an Ynitiative und Menfchenfraft und vor allem die Verlufte an 
Sabhigtetten, Zeitaufiwand und Yntelligeng, die fiir die Wufhebung de3 Pfufdje 
werfs von Verjailles feit Sahr und Tag in Anfpruch genommen twerden, fid 
aiffernmapig gar nicht auspriicten Laffer. 

Wher iber die rein materiellen Verlufte lat fice allmablidG) ein Ueber- 
blic getoinnen. Die Londoner ,,. Morning Pot” hat gu diejem Biwe Bufame- 
-menftellungen gemacht, da Carnegie-Qnititut hat aus feinem Fonds fiir 
Ariedensziwecte Vatertalfammlungen unter{tiibt, und ein frangofifder Mechts- 
qelehrter, WM. Barrtol, hat fiir fein Land genauere Babhlen ermittelt. Fir 
die Entente fteHen deshalb jebt ungefahre Daten feft und fie zeigen mit er- 
fchreckendDer Deutlichfett, miebiel der Weltwwahniinn feit 1914 in der Tat ge- 
foftet Hat. © haben berloren: 


Grop~pbritannien. 


PSDLCMUNTIN OSeUIN IRIEL ment Sepik el A ee Mt 872,358 
SN RUU CE OMMOCT Cie: Me tee rion ie oa cret a /.Penths syst detsicd scp a'e sich ee 617,740 
ROEM ATE ONILIG TD CLE) A aeePOR Se ae ft ae foie aki) 7 ice oh takers. dt eresacaters 1,441,394 
CEAU CLL LOR IA eetbNete Ss gofe sate hcg aes itech oh Tonnen 7,757,000 
EB ORICON OICCTILILINU MED aerfereas Sater mayeyel hfs shor ese ls Bch BF. St. 350,000,000 
wranfreid 
OT CMT OGL TCUMEM Aa gata Dina tl ner hed cha ssa ete ye the 1,880,500 
SC MCLUCLIDUTIDCKE a ramen noes cere op les secs iale Fs al tbe eee 700,000 
CI CIME EID IMI OCLe we erent Ne oe ttre icrts cle isictelic were Waishol. cs atu 2,344,000 
COT AN OO INN UR oie A I AO gr Beary Oo (A Cee Tonpen 889,000 
Sou DIeS NOAGEM UNITE tap: iy ort Honan. hols: Haken ayo s, « KF. St. 2,000,000,000 
talien 
RUD ICHHETOP US CLE LRUCt ete teeter ten fe Jt COANE SE ew Aled 1,866,160 | 
SC WELUCTIVM IDO CLC MMe parree tela fief inte eva fe, une aun,o 25 ola 500,000 
NUSTCH ELIMI OCLC mmm Wate eateries entre att ates spetsule ol 'aiete «fs 562,196 
eA TOUCE MONS, (0). Oe eM it de airlojltne she's «0's i «a Tonnen 846,000 
PEC MUIGRC SO TOCHIWIL cages mre ee. oie Mecca eat ss = RF. St. 542,000,000 
RupBland 
SHSUIy TGR IDT OGTAORANM SHON be. «ug GickD A OES BON OR DOE CIE nee Fi 5,262,064 
RMR ELMIALD ELE whic eye Sheri ele ae gene eee ees 1,000,000 
MCFD OLIUIIDCLE Virhcc aude) ste ein graye Ftp eens eine tos ms ® 3,950,000 
Shiffsverlujte ...........-. PoneTER OR ES yo L sie 3, Tonnen 183,000 


Periortes Cigeniiin 26 ioe ak se cate dee es KF. St. 250,000,000 
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Tote und Vermifte 
Schiwerberivundete 


Leicdhtvertpundete .. 


Schiffsverlufte 
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Vereinigte Staaten. 


DeciiovresnOrcerbiiases cei. eerie eel ete eae BF. St. 


Tote und Vermifte 
Schwerverivundete: 


Leichtverwundete .. 


Schiffsverlufte 


Peritortes, Cig eihiitie eae nen eee ee eer Pf St. 


Tote und Vermipte 
Schiverbertoundete 


Leichtvertoundete . 
Schiffsverlufte .... 
Vevitortes: Giqenbunteey cess eee eee 


Tote und Vermipte 
Veriwundete 
Schiffsverlujte 


Berjtortes Cigentum 


Tote und Vermipte 
Schmervertwundete 

Leichtverivundete .. 
Schiffsverliujte 


Verftortes Ciqentum 


Tote und Vermifste 


PF. St. 


IRN BaD eee ie mitt PF. St. 


Vertoundete 


Coho fSverluitew 3. Seren oct sie ceric: sented aces eae 
Portugal. 

OLEL UTOn dS CLINE RE Cena Werte Meee ere ae Ree eter hy 

Schwwerberiwindete 

Leichtverwundete 


112,196 

43,000 
148,000 
395,000 


277,000 
40,000 
100,000 


84,000° 


1,400,000,000 


807,343 
322,000 
28,000 


400,000,000 


455,117 
200,000 


200,000,000 


60,000° 
10,000 
30,000 
346,000 


303 
907 
120,000 


4,200 
5,000 
12,000 


Die VBarausgaben fiir die Durehfithrung des Krieges twerden fiir die 


Hauptmachte ite folat begiffert: 


Opeoporriaimervs. Wee ae ee esis cn 5. ce ee 2G Wie 
SLOMUCCTE cart. ech opera Ree in aa hehe ee ae RF. St 
Morregunanks \CuOMMAe ha gae cal whan es wd gs owbaa cox RF. St. 
GHG ee ee ae kth Sk. he RF. St. 


10,054,000,000 


8,126,630,000 
5,519,594,000 
3,502,000,000 


Von Rupland jtehen dieje Siffern nicht feft, fiir alle andern Entente- 


macdhte belauft fich dte Summe auf 793,000,000 BF. St. 


SHhagt man Rublands WAisgaben auf den gleiden BVetrag wie Diejeni- 
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gen Sranfreids, fo fommt man auf nabe an 35 Milliarden PF. St. Gejamt- 
ausgaben der Entente. Fiiqt man diefer Sunime diejenige de3 jevitieten 
Cigentums hingu, die nach vorjtehenden Cingelgiffern fich auf 5,142,000,000 
PF. St. belauft, jo iiberjehreitet man die Biffern von 40 Milliarden PF. St. 
*Berednet man endlid) nach einer Vorfriegsftatijtif des vorerwahnten Franz 
gofen Barriol die Verlujte an Menfejenkeben, die er nach ihrem fozialen Wert, 
nach dex Cinfommensfahigteit des Durchfchnittsbitrgers in jedem eingelnen 
Land und nach andern Symptomen berechnet und die 3. B. fiir einen Engz 
lander 828 Pf. St., fiir einen Wmerifaner 944, fiir einen Frangofen 580, 
fiiv einen Rujjen, Staltener, Gerben 404 Pf. St. betragt, fo fommt eine 
Summe von 4,503,404,000 Bf. St. hingu, fo dah die Gefamtverlujte jth 
auf 45 Miilliarden PF. St. erHohen. Das find rund 900 Milliarden Gold- 
matrf. 

Wuf Der Seite der mitteleuropaijden Machte find die Verlujte siweifel- 
fo geringer. GYmmerbhin geht man nicht fehl, wenn man den Gefamtwert 
DeS Schadens, den der Krieg unmittelbar in der Welt angerichtet hat, awijden 
1000 und 1500 Mttliarden GoldmarE annimmt. 

Die Staatsjchulden find nicht ent}predhend gejtiegen, da die Berftdrung 
“gum grofen Tetl mittelbar oder unmittelbar von der Vebvslferung getragen 
wurde. Ymmerhin ergibt jich allein fir die fiinf Hauptmadte der Entente 
eine unmittelbare Gchuldenjtetgerung durch den Krieg ohne dié Wiederaufz 
baujdulden von annabernd 20 Milfiarden Pf. St., aljo 400 Milliarden 
Goldmarf. 


Das Volfsvermigen der wichtigften Lander. 

Der Weltfrieg Hat den von unfern europdifden Gegqnern ermiinfdten 
Erfolg, namlich die wirt{cdhaftlide Schivaching Deutichlands, in vbollem Umz- 
fang ergielt, aber auch einen fitr fie und vor allem Cngland Hochjt unerz 
twiinfdten Erfolg, namlich die ungeheure iwirtichaftliche Ueberlegenheit der 
‘Vereinigten Staaten. Das Volfsvermigen Der iwichtigften Staaten. twird 
nad einer amertfantjden BZujammenttellung folqendermagen gefcabt (in 
Mil. Dollars) : 


1922. 1912. 
erewntgre SuaUtenmetn ad poe Shalt a nl ac een ane eye ahd 320,808 186,299 
ro MUciciaabed to kare» rte pes dee eke dh, ojos a 88,840 79,297 
PPECSIECEN AEE ae inant ei ce x Auld witle o apanp AelsisNabery 67,710 57,075 
ECARD ry ans Ne PMN peng take aoa ao «3\lnse pW 9 85/700 TOUTES 
RT VEM OT a> a.» Si mora etsy Sicew Rael, Saved 00,8 Meal Me cts Raped 25,986 23,030 
NGG AD By TR i) CLA ETI RIO ce et 29,310 seu 
Ce eet Me oc, Carns teat pain its 4,567 3,030 
HULU GTND eater Oe iePA «jms fe aces Gyege De av Galata ape Bo 56,140 
Mieberlande .. 6. ees e eee eee ee 8,260 4,827 
(CARLO eRe Soro te ee oo re alee ES acs 22,095 10,980 
DGC TSE ie IB Ot. SO aie CRS ca ie ee 13,178 11,680 
ETON TINTS (Ole ORENELDLO Dice eee nee e teen eee ees 13,020 =a 
Dire Mann Lge s Wane Mince Cce Pues ouGi oe wwe: 21,960 3 
Cet imenne terre scare bined slew etn olthe Terie 19,087 =a 


TAC ACHTR UR Ned aly Rar aerate Rye em eia so 9,689 6,113 
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Der ,lachende Dritte” im Weltfrieg waren die Vereinigten Staaten. 
Sas Pius, da England, Franfreich und Stalien ergielt haben, ift im Ver- 
gleich gu den Vereinigten Staaten redht gering, ganz abgejehen davon, dah 
jie in ungebeuerlide Verfchuldung gegeniiber den Mereinigien Staaten ge- 
mare fee: 4 


\ 


Gine Erinnerung an Prajident bert. 


Der uneriwartete Top Hes erjten Prajidenten der deutjchen Reichs- 
republif, Frig Chert, tveckte im Cbditor Crinnerungen, die vielletdht unfre 
Lefer intereffieren. CES mar am 11. Dezember 1919, als der Schreiber 
mit den Vifdhsfen Burt, Nuelfen, Shepard und Mtr. Hanford Crawford von 
St. Louis bon Prajident Chert in Berlin empfangen tourde. Wir waren 
Die erfte offiziclle Rommifjion, die nach Krieg3{chlug in einem freund{chaft- 
liden Wuftrag aus Wmerifa ins Deutfde Reich qefandt wurde. Wir gingen 
im WWuftrag unfrer Generalfonferenz, um die Situation im Methodismus 
und im Bolf Deutfehlands itberhaupt gu itberblicen und dejfen grékte Be- 
diirfniffe fennen gu Ternen. Sn Berlin twurden wir empfangen bon Oberz 
biirgermetiter bon Wermut, bom Grafen von Winterfeld, dent Landesdireftor 
(Gouverneur) der Proving Brandenburg, vom Minijter fiir Voltswohlfabrt. 
bet Miffionsdireftor Dr. Schreiber und auch beim Prajidenten Ghert. Wir 
twaren fehr gefpannt auf die Begeqming mit diejem vielgenannten Mann, 
welcher anfangs 1919, ob{chon nicht Staatsmann vom Fach, von der Kone 
jtituierenden Jtationalverjammling in Wetmar gu dem ungeheuer fchiwieri- 
gen Wnt deS Prajidenten de3 neugeborenen republifanijden Deutichen Meichs 
eriwablt fworden war, Der Emvfang fand im Palais des Prafidenten ftatt, 
einem bornehnt einfacen Bau nabe dem fritheren NeichSsfanalerpalajt an der 
Wilhelnitrape. 

Bm Empfangsjaal begriiften und unterbielten uns gzundehft giwei Le- 
gationsrate. Da Herv hert Sogtalift, ,,Genofje,” und als friiherer SGatt= 
lergejelle vielfach Der Gegenjtand der Spotteleten der Monardijten tar, fo 
twaren unfre Crivartungen fehr bejchetden. Wir jollten aber angenehm itber- 
rajcht merden. ws fich die hohe Fligeltiix von jelbjt sffmete, exjdien Prafi- 
dent Cbhert in tadellofem fehtvarzent Bring Wlbert-WAngug, eine purchaus 
iwiirdige, eindrucfSpolle Erjdheinung. Seine Haltung war natiirlig, doch 
vornehm; aus jeinem von iippigent jchivarzgem Haupthaar befchatteten Ge- 
jicht jprach Sntelligens, Cnergte und Wilde. Nachdem er fieh un hatte vorz 
ttellen Yafjen, tobet er jeden freundlich dte Hand reichte, bat er uns, Blag 
gu nehmen. ,, Meine Herren,” fagte er, indem er jich 3u uns febte, ,,toelche 
Sprache jprechen tiv? eh bin leider des Cnglijden nicht geniigend fundig, 
um mit Shonen befriedigend darinnen verfehren gu formen; fprechen die Herz 
ren bvielleicht Deutfh?” 

Mit groptenr Yntereffe Horte er dann BVtjchof Burt an, tweldher ihm 
den Biweck unfrer Gendung erflarte. Polttifche Xuiftvage, Sntereffew oder 
Nebenintereffen Hatten tir gar feine. Unfre Mitjfion fet cine dex Freundz 
ichaft und der Hilfe. Cr evivahnte die qroken Spenden, dite bom amertfant- 
{hen Methodismus augenblidlich nach Deutichland gefloffen jeien, jobald der 
Weg fiir jte offen getwefen fei, und ftellte weitere Hilfe in Wusfidht. Cr 
verheblte nicht feine und unfre Freude daritber, dak das deutfehe Volf vom 
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joiveren Yor) der Militdrwirtidaft befreit jet und num eine Ronjtitution 
habe, die alle Menjden vor dem Recht auf gleiche Stufe jtelle und allen 
gleiche Gelegenheit gebe in ihrem Leben und Streben, und die die Gejdchicte 
des Volks in deffen ecigqne Hand lege, ahulich der amerifanifden. Gr fehloR 
nut den Fragen, wie e3 nach der neuen ReichSfonjtitution mit per Re- 
figionsfretheit in Deutjehland ftehe und wie um die Korporationsrechte der 
ReltgionSgqemeinjdhaften. 

Der VBifchof verjicherte den Prafidenten unfrer aufridtigen Gympathie 
in feiner jdtviertgen Stellung und rbeit. Herr Chert danfte gunaehft fiir 
unfern Befuc) und fiir die Ynformationen des Vifchofs, die ihn auf das | 
febhaftejte interefjtert Hatten, objdon ihm der Methodismus nicht fremd fei. 
Er hatte jich wohl vorbher iiber unfre Kirche Vortrag halten laffen, denn er 
erjtaunte uns mit der Art und Weife tie er iiber uns Vefehetd mupte. Ex 
jprach jein grokes Bedauern dariiber aus, dah der ingliicfliche Weltfrieg 
aud Wmerifa gegen Deutjicdland ins Feld gerufen habe. Gein und fetner 
Genojjen Wille fet das nicht getwefen. Mun Liege Deutfehland am Boden 
und jei infolge der Gefdehniffe in unjagbare Not gefommen. Er freue fich 
aber doch tveit mehr als iber materielle Hilfe dariiber, da ex in unferm 
Konmmen wenigftens den Wnfang. einer Umjtimmung des amerifanifdjen 
VolfSempfindens Deutfhland gegeniiber glaube erfernmen gu diirfen. Was 
die Religion betreffe, jo fet auf diefem Gebiet die tweitgehendite Freiheit im 
neuen Reich garantiert. Die SGogialijten jeien von jebher gegen jede BVerz 
einigung der Kircden nit dem Staat getvefen; die fet nun vollig und hoffent- 
lich auf alle Beit aufgehoben; und jede ReligtonSqemeinjchaft geniefe min 
villig gleiche Rechte, die Methodiftenfirche mit eingefdlojfen. Bum Schluy 
verfidjerte er un3, dag uns alle nur iviinjhbaren Wtittel an die Hand ge- 
geben tverden twiirden zur Gewinnung eines richtigen Bildes der Verhalt- 
niffe in Deutfdland. 

Ex jprach mit fetchtem fiiddeut{chem Xfgent, in forreftejtem, eleqante- 
ftem Deutfeh, flav, zum Punkt, mit qroker Rube und Siderheit. Cr madhte 
Durchaus den Cindrucé eines Mannes von hoher Kntelligenz, dem langjahrige 
Betatigung im politt{ch-parlamentarifden Leben und im Medafttonsberuf, 
raftlofes Studinm aller brennenden Fragen der Bett und eine reiche Er 
fahrung int Reichstag und an vielen Partettagen einen Schliff und eine 
Scharfe bes Denfens und eine Fabhigfett tm Xusdruck qeqeben Hatten, inte fie 
mancem mit afademifder Bildung feblen. Der Cindrucf, den twir von 
ibm empfingen, twar durchaus giinftig. Das Gefprach ging mit der Beit 
in etne allgemeine Unterhaltung iiber; e3 gab Frage und Gegenfrage, bts 
wir uns nach etiva % Stunden verabfchiedeten. Was uns damals bejchaf- 
tigte, das war, twie lange Prajident Chert fich wohl wiirde am Staatsruder 
halten fonnen. Man befiirchtete feinen baldigen Sturg. Der Umjtand aber, 
dak er fich bielt und jogar Wusficht hatte fiir eine Wiederwahl im Juni nach 
Whlauf feines fechsjahrigen Termins, war ein beredtes Yeugnis bon den 
hoben Rabhigkeiten des mun bollendeten deutidhen Staatsoberhauptes, fotwte 
auch von dem Vertrauen, das ihm im deutfdhen Volf entgegengebracht wurde. 
Wich in der amerifantiden Preffe fand er immer mehr Wnerfennung; das 
galt befonders von der ,Mew York Times” in der lebten Zeit. Wer mag 
jein Nachfolger merden? (,, Apo!.”) 
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Will Religion Survive In Russia? 
By Harry F. WaArD 


' The Constitution of the Union of Socialist Soviet Republics, which 
is now the government of all the Russias, proclaims freedom of reli- 
gion. But the communist party which administers that constitution, 
and will, unless-all signs fail, administer it for some time to come, 
has declared war to the death against all religion. Here are two in- 
compatible tendencies. Which of them is going to survive? 


Strictly speaking, what the Russian constitution guarantees is 
freedom of worship. It forbids religious instruction of the young ex- 
cept in the home and then not before sixteen years of age, the theory 
being that youth is entitled to choose its religion, irreligion or anti-re- 
ligion without bias from its elders. This provision is, of course, im- 
possible of execution, and there are some slight signs that the prohi- 
bition of organized religious instruction is not henceforth to be rigidly 
enforced. But the guarantee of freedom of worship is lived up to. 
The dominant sound of Moscow is still the clanging and booming of 
hundreds of deep-toned church bells. Week-days as well as Sundays 
it strikes the ears, for the church still calls the faithful to observe the 
numerous holidays of the Greek calendar without molestation, despite 
the fact that the government holidays run on other dates. This is not 
design but inadvertent ignorance, for the government might have 
secured fewer general holidays by putting its own shorter list on the 
same dates as the principal church rest-days. 


Government’s General Policy 

As a general policy the central government does not directly inter- 
fere with religion except to see that religion is not taught in the 
schools of universities, and to prevent propaganda for absolute con- 
scientious objection to war by pacifist religious sects. The only other 
official evidence of its attitude is the famous sign at the entrance to 
the historic Red Square—‘‘Religion is the Opiate of the People.’ But, 
as many observers have recorded, nobody seems to give it even a pass- 
ing glimpse, except the rare sightseer, perhaps because it is so high 
upon the wall that one has to look for it with an effort, while the 
shrine with alleged healing properties which stands right between the 
two arched entrance to the Red Square is never without worshippers 
and supplicants. 

The government then stands in this position. Most of the men 
who compose it have a deep and even passionate conviction that reli- 
gion is a menace to social progress, while at the same time they believe 
that individuals should have freedom to choose and practice their re- 
ligion or anti-religion except when it menaces the existence of the state. 
10 this is added a lively sense of the impolitic nature of an attempt to 
suppress religion. Hence the confiscation of church treasures for fam- 
ine relief was ordered only in respect of those not used in church ser- 
vices, and those few ecclesiastics who were arrested were tried for 
definite offenses against the state which had nothing to do with religion, 
except in the case of those Roman Catholic priests who were sentenced 
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to imprisonment for refusing to yield their church treasures under the 
famine order. Z 
Policy of Communist Party 
The government, however, is practically the communist party. This 
is true in a more thoroughgoing sense than it is true in the United 
States that the Republican party is the. government. And the com- 
munist party is definitely anti-religious. It will admit no person to 
membership who believes in God. Whether this condition admits only 
alleged atheists and excludes even agnostics is still a moot point. Like 
all such theological tests the moment definition is attempted the pro- 
cess of broadening begins. Certainly there are men, prominent in 
both the party and the government, who are not prepared to absolutely 
deny the existence of any kind of God. Just how far the communist 
party attitude in regard to God is affecting the administration of the 
* government it is impossible to determine without a wide and thorough. 
going investigation. The point of impact is of course in the schools. 
The statement is current in interested circles that teachers are in- 
structed when a child asks if there is a God to answer in the negative. 
I was unable to discover, however, whether this was an official instruc- 
tion from the commissariat of education or merely a mandate from 
the communist party to its teacher members. ; 


It is also alleged that in such cases communist teachers are urged 
by the party to give private advice outside of school hours, and it is 
certain that some non-communist teachers believe that if they should 
answer a child’s question about the existence of God in the affirmative 
they would be dismissed. The amount of pressure at this point appar- 
ently varies with the quality and temper of local communist officials. 
In one country district where seventy-five per cent of the teachers are 
daughters of priests, because they alone of the local population had a 
liberal education, this section of the teaching force felt injured because 
they must take off their crucifixes before entering the schools. Also 
they were afraid that a ‘cleansing,’ as the communists call it, or 
“purging” of the staff was impending and that the test would be re- 
ligious belief. 

Investigation Needed 

One with a family to support said, “What can I do if I am asked 
whether I believe in God? I must lie.” This may prove to have been 
an unnecessary fear, but they asserted as a matter of fact that in the 
‘teaching of science they were required to give an anti-religious slant. 
This point, however, turns again upon what kind of scientific teaching 
the daughters of priests of the Russian Greek church would consider 
anti-religious. Here again a thorough and competent investigation is 
needed to determine, for instance, whether the teaching of science re- 
quired in the Russian school system is more.or less anti-religious than 
that obtaining in American schools and colleges. At this point Mr. 
Bryan and the klan would want to be heard. 

Over against any attempts of zealous local communists to use the 
schools for anti-religious propaganda must be set the fact that some 


i 
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of the persons at the head of the educational system have positive con- 
victions as to the need and value of religion, though their interpreta- 
tion of the world, arising out of their own religious experience is scien- 
tific and humanitarian, not ecclesiastical and theological. They have 
put in the curriculum, between the ages of twelve and fifteen, instruc- 
tion in the history of all religions up to and including the origin of 
Christianity, and in what they call the scientific and rational aspects 
of religion. Realizing the moral and social values that have come from 
the limited and even repressive religious instruction supplied by the 
Greek. church, they are working on the problem of a substitute to ‘do 
more effective work. In this attempt, for political reasons—that is, 
on account of the deep-seated prejudices of some of their comrades— 
they have agreed to drop the word religion. So they now talk about 
philanthropy, humanitarianism, social philosophy and social’ ethics. 
They are striving to develop social morality by the teaching of unself- 
ishness and brotherhood through practical duties in the schools, and 
are working out a system of social ethics in the universities. In this 
they think they are being aided by the spirit developed and the forms 
of service practiced in the communist organizations for children and 
youth. The more optimistic of them even think that through an at- 
tempt to get these organizations to take in members from ail social 
classes, a brotherhood may be developed which is more than that of 
a proletarian party. This is an educational approach to the communist 
ideal, in which the proletarian rule is the instrument to bring in the 
cooperative commonwealth, the classless society. 


Official Neutrality 

There is in Russia a very vigorous anti-religion propaganda, but 
this is not carried on directly by the government or by the communist 
party. It is conducted by voluntary organizations and also by the 
League of Communist Youth as one of its activities. The voluntary 
organizations are subsidized by the communist party and the activities 
of the League of Communist Youth are supervised by men promintent 
in the government. Nevertheless there is an attempt to preserve the 
official neutrality of the government. Those who are conducting the 
anti-religious propaganda will tell you that it cannot be official under 
the constitution and that they must be very careful not to involve the 
government, even by implication. 

The anti-religion movement has three aspects. There are two or- 
ganized groups, a right and left wing, each conducting a paper under 
the same name, Besbosnik—that is, The Godless One, or The Man With- 
out God. The left wing group is subsidized by the Moscow executive 
committee of the communist party and represents the aggressive 
industrial workers. The right wing group is subsidized by the central 
(national) executive committee of the communist party and represents 
the intellectual and peasant points of view. There is also a private 
publishing house issuing “atheistic’? pamphlets and books of the Tom 
Paine vintage, designed for the intelligentzia and for communist or- 
ganizers. It is also seeking to produce and circulate films. 
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’ The left-wing movement is out to destroy religion by a frontal 
-attack,. through ridicule. Its paper, which comes out irregularly, is 
brilliantly illustrated and issues a series of colored cartoons which have 
given deep offense to the adherents of the religions they satirize, both 
Russian and foreign. These cartoons are the source of reports concern- 
ing blasphemous and sacrilegious attacks on religion by the Russian 
government. They are aimed impartially at the religions within the 
domain of the soviet government—Greek Catholic, Roman Catholic, Con- 
fucian, Buddhist. They ring the changes on several main themes—the 
-ignorance and venality of priests, the repressive effect upon the masses 
of superstition, the responsibility of organized religion for war, and 
the aid and comfort offered to capitalism by religion. 


The Right Wing 

The right wing of the anti-religious movement is a later develop- 
ment. It holds that the campaign of ridicule is folly because it offends 
the sensibilities of the peasants and antagonizes them to communism. 
Its leaders say of the other section with some contempt, “They think 
that they can close up all the churches right away. That sort of thing, 
may do for the workers in Moscow. It is worse than foolishness for the 
peasants.” So their tactic is a flank attack. They proposed to en- 
lighten the peasant concerning the priests and the church and to give 
him science as a substitute for religion. Their paper is issued weekly 
for the low price of twenty-five cents a year and to the extent of over 
eighty per cent of its material consists of letters from readers, mostly 
reporting some incident of corruption or immorality or ignorance on 
the part of priests. At present only eighteen per cent of its subscrib- 
ers are peasants, but one of its editors declared with passionate mis- 
sionary enthusiasm, “In fifty years we will make all the peasants in 
Russia atheists.” Some twenty ex-priests are engaged in this anti- 
religion propaganda, one aspect of which is conducting an “atheistic” 
theater in Moscow. 

There is in prospect for the winter in Moscow an anti-religious 
conference, to be composed of all the forces engaged in this work, and 
at this time the right-wing group is hoping to carry the field. They 
“succeeded in the communist party conference last May in getting sup- 
port for their program and implied disapproval of the tactics of the 
anti-religious radicals. One of the main items on the agenda of the 
conference was the question of getting the support of the peasants for 
the communist program, and one of the conclusions was that it was dis- 
astrous to offend him by affronting his religious feelings. 


aie A Publicity Campaign 

The anti-religious propaganda being carried on through the League 
of Communist Youth is of the right-wing variety. It consists mainly 
of wall: placards presenting science in contrast to religion, exhibiting 
pictorially;:for instance, the biological statement of the development 
of living organisms in contrast to the scriptural account, and showing 
the historic development of images from the most primitive forms to 
the ikons of the Greek church under the borrowed inscription, “Man 
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made God in his own image, in his own image created he him.” That- 


not all the propaganda of the youthful anti-religious enthusiasts is of 
_this rational type is evidenced by the fact that the government has had 
to step in and stop anti-religious demonstrations by them on sacred 
days of the Greek church. ; 

Roots of Attack 


This anti-religion movement in Russia has two roots. The first is 


the nature of the Greek church—its ignorance, its apathy to the suf- 
ferings of the workers and peasants, its position as one of the repressive 
instruments of ‘the czar’s regime. This caricature of religion can never 
be eradicated from the minds of the older revolutionists. Its effects 
will long persist. In New York, some years ago, a Russian audience 
was cheering to the echo the impassioned peroration of the speaker. 
“What did he say?” asked an American. And his Russian friend in- 
terpreted: “Comrades, it is the sacred mission of the workers to destroy 
all tyrants. And the last and worst of the tyrants we must destroy is 
God in heaven.” “And,” said the Russian, “you have heard them 
shout their Amen.” The American expressed his horror. “Yes,” said 
his friend,.‘‘but you must remember that the only God these people 
have ever known is the czar raised to the nth power.” 

But there is another and deeper root to the anti-religious movement 
in Russia. Most of the revolutionary leaders were nurtured intellec- 
tually in the time of the alleged conflict between science and religion. 
They have the same limited view of science that they have of religion. 
They hold that these two are mutually antagonistic, that one must de- 
stroy the other, and that science alone is the true guide for the foot- 
steps of mankind. They therefore believe with true missionary en- 
thusiasm and even fanatiscism that it is part of their duty to destroy 
religion and thus make possible the progress of the race. 

What: Will Be the Outcome? 

What will be the outcome? I offer the opinion of one of the leading 
men of letter and one of the most religious men in Russia, a man 
ripe in years, with a philosophy opposite to that of the communist and 
a knowledge of the peasant possessed possibly by no other. “At first,” 


said he, “I was much depressed by this anti-religiouS propaganda. But 


now I regard it with equanimity. I even have hope. It is necessary 
that the superstition of the Greek church be destroyed. It will take a 
long time to do it by the conventional process of education and mean- 
time many of our young people are getting adrift, even morally, because 
of the contradiction they find between what the university and the 
church teaches. The communists will release the people from the super- 
stitious hold of an inadequate church in the shortest possible time. 
They think they will substitute science for religion. But the soul of 
Russia will never be satisfied with cold science. Education for atheism 
and materialism will not destroy nor satisfy the soul of the peasants. 
Released from the superstitions of the church they will then seek the 
meaning of life unfettered. The soul of Russia will then awake and 
its true religion will develop. There are even now some signs of such 
a movement.” 


f 
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What religious elements in the Russian situation justify this 
prophecy? “The Greek church,” said one of the best informed men 
in. Russia on the religious situation, “is bound to disintegrate.” It 
certainly gives no evidence of capacity to endure the attack now being 
prepared against it. It has not the intellectual resources and its eco- 
nomic base has been destroyed in the abolition of the landed aristocracy. 
The reform movements that came out of the church after the Revolu- 
tion—the Apostolic church, the Labor church and the Living church— 
have in part disappeared and for the remainder coalesced in a synod 
which has suspicious ear-marks of the traditional Greek formalism and 
political ecclesiasticism. There remains the movement in theological 
education financed from the United States, which has the possibility of 
supplying in time leaders not for a Reformed Greek church but for a 
much more vital expression of the religious nature of Russia. The 
most vitality at present appears among the irregular sectarian move- 
ments, always numerous, but dismissed by some observers as negligible 
—Baptists, Adventists, Doukhobors and what not—divided by rigid in- 
sistence upon some form, there is yet a thread of unity in their conscien- 
tious objection to war. Almost all of them are absolute pacifists. In 
this section of the religious life of Russia there is a stirring. A man 
of dominant personality, who has suffered for his belief in prison under 
both the old and the new regime, is gathering around him a company 
under the slogan, “Anti-capitalism and anti-war,” or on the positive 
side, “Christian communism and pacifism.” Negotiations are going on 
with the more liberal members of the communist party for religious 
freedom for this group. It may yet be too early for this movement. 
But sooner or later around such principles and such a personality the 
soul of Russia will mobilize. 


Communism as Religion 

Also it must not be forgotten that communism itself shows many 
of the qualities and aspects of religion. It has an iron moral discipline 
in matters of personal conduct, it generates unselfish and even sacri- 
ficial service, which can no more be dismissed as mere intelligent self- 
ishness than the same aspect of evangelicalism. It has shibboleths and 
dogmas, and the same hard fanaticism that marks passionate mission- 
ary movements. It has not the supreme quality of God-consciousness, 
but the relation of its devotion to mankind and its belief in social pro- 
gress to our experience of God, and the possibility of the development 
in communism of a personal consciousness of a personal God is one of 
the most fascinating and needy fields in religious research. 

It is not in the nature of their own movement or consciousness, im- 
perfectly understood, even by themselves, it is not in the nature of 
things in Russia, still less is it in the nature of man and the universe, 
that the communists should succeed in destroying religion. They will 
no more do it than did the French revolutionists when they set up 
the Goddess of Reason.’ No, they will not destroy religion, but they 
will change its form. 

This is the vital point for those outside of Russia who have any 
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desire to aid in her religious development. The type of religious work 
carried on by the American churches and the Y. M. C. A. in other parts 
of Europe has no future in Russia save as a pietistic haven of rest for 
the few religiously minded intelligentzia that are left. To attempt it 
is pure waste of time and money. The religion of Russia in the future 
will necessarily be adapted to the fact that the psychology of capitalism 
has no hold on youth and to the increasingly communistic organization 
of society. Meantime to those among us who think that only our 
type of God-consciousness can save the world, the situation in Russia 
offers a challenge to missionary effort which will not be without its 
perils. No such mission field as this has heretofore tested our 
capacities.—Christian Century. 


Briton Characterizes American Sermons 

For some time the Churchman has been running a series of. reports 
of sermons listened to by an anonymous reporter, who has concealed 
his identity under the pen name of “A Dear Hearer.” The writer is 
now revealed to have been Herbert W. Horwill, of London, a retired 
Methodist minister who has had a distinguished career as a journalist. 
Mr. Horwill, in closing his series of articles, has attempted a general 
characterization of the sermons he has heard in America, which will be 
of interest to all American preachers. 


“There are two kinds of public speaking that popularly go under 
the name of ‘extempore’,” writes Mr. Horwill.. “There is the address 
which strictly deserves to be so called—the address in which, while 
the line of thought and order of ideas may have been carefully pon- 
dered beforehand, the words are left entirely to the inspiration of the 


movement. And there is also the address in which the speaker, while — 


equally independent of any manuscript during the act of delivery, reciter 
a composition that has been fully written out in his study and then 
committed to memory. It is the second type that seems to find most 
favor with American preachers. While it may share with the read 
sermon the advantage of precision of statement, it lacks the spontaneity 
which is the outstanding merit of the truly extemporaneous utterance. 
Indeed, the recited sermon sometimes seems inferior in freshness even 
to the read sermon. It may seem a strange thing to say, but, as a mat- 
ter of fact, it often smells more evidently of the lamp. And while the 
strain of memorizing a long discourse is doubtless much less for some 
men than for others, with everyone it must make itself felt with ad- 
vancing years. 
Effect of Hot Churches 

“I wonder sometimes whether American preaching is not affected, 
more than is commonly suspected, by the overheating of American 
church buildings. In such a high temperature as is thought. necessary 
by sextons—or, it may be, demanded by congregations—the atmosphere 
inevitably becomes one that induces somnolence. To counteract this 
tendency the preacher has to introduce plenty of ‘pep’ into his dis- 
course. At all costs he must keep his hearers awake. The easiest way 
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of doing this is to shout or to make an inordinate use of gestures and 
other devices favored by professional elocutionists. I have been aston- 
ished, again and again, by the excessive muscular effort put forth by 
American preachers in the delivery of their sermons. There must be 
many an American preacher who secures in the act of preaching all the 
physical exercise he needs for the week. His pulpit serves him as a 
gymnasium. And when he sits down, or even before, he has to mop his 
forehead like a wrestler after a stiff bout—a spectacle rarely seen in 
an English church but not at all uncommon in an American. 


American Rhetoric 

“The American sermon, in whatever manner it may be delivered, is 
apt to be much more rhetorical in style than the English. Rotund sen- 
tences and elaborate periods retain in America a vogue that they have 
long since lost in the English pulpit. The difference is strongly marked 
in any such international assembly as a Methodist ecumenical confer- : 
ence, where the American representatives are easily to be distinguished 
by their addiction to a grandiloquence that in England we now call 
‘old-fashioned.’ 

“One cannot but believe, too, that the pains taken in the composi- 
tion of these elaborate sermons is applied in the wrong direction. How 
much better if the preacher has paid less attention to the adornment 
of his discourse and more to the working out of his theme! There 
appears too frequently a lack of real mental discipline. The preacher, 
one feels, does not read the great books or vitalize his intellectual en- 
ergies by contact with the great thinkers. He spends his time in the 
search for telling anecdotes or in the construction of eloquent passages 
rather than in mastering his subject. His elocution may be admirable. 
What he has to say he may know how to present attractively, but what 
a pity that it is not better worth saying! I am sure that many preach- 
ers would profit immensely by a ‘hard grinding in logic. Their think- 
ing is muddled and inconsecutive. They wander down sidetracks. They 
announce a text or a subject and then deliver a sermon which would 
be as a.germane to almost anyother text or any other subject. They 
illustrate the clever parody of Euclid which asserts that one may 
speak on any point at any distance from that point.” 


Dr. Richter Depicts World Upheaval 


On the eve of his return to Germany, Prof. Julius Richter, in lectur- 
ing before students at Yale Divinity school, New Haven, Conn., gave a 
graphic picture of the present world religious upheaval. Dr. Richter, 
who is admitted to be one of the world’s leading authorities on Chris- 
tian missions, has been lecturing in many American educational centers 
during the period since the Washington Missionary conference. His 
grasp of the issues now confronting the church in its world enterprise 
has been notable. In none of his lectures, however, has he out-lined 
the desperate nature of the present situation with more power than 
in the recent lecture at Yale. 


228 RKirdhlide Rundicau. 


Western Prestige Low 

Dr, Richter began by reminding his hearers that hundreds of thou- 
sands of the common people of China, Japan, India and Africa have 
returned to their homes in recent years with a low estimate of western 
life. As fighters and laborers in the world war, these men from non- 
Christian lands-saw the worst side of white civilization. They now 
constitute a mighty nucleus to spread the picture of that worst side 
throughout the masses in the lands from which they went to the 
battlefields. 


At the same time, there has come to power in Asiatic countries 
what is known as a “renaissance,” which is comparable in its effects 
with the European renaissance of the fifteenth and sixteenth centuries. 
In other words, just at the time when the report of those returned from 
the war zone has reduced western prestige to its lowest point, the 
eastern nations are giving evidence of fresh accesses of creative power. 

In recent years, likewise, there have come gigantic spiritual 
changes. The religious concepts that have guided nearly half the 
human race for centuries have been destroyed. Dr. Richter enumerated 
these changes in this order: 


Greek Church Affected 

The romantic tsarism of Russia, which embodied the spiritual ideas 

of the Greek Catholic church, is a thing of the past. The religious life 
of a tenth of mankind is affected by the change. 


The Moslem caliphat has been abolished. The caliph has been 
exiled. The whole world of Islam is reduced to confusion, and this 
confusion touches the religious life of an eighth of the race. 


When the Manchu dynasty fell in China, there fell with it religious 
ideas 4000 years old. Under the ancient order emperor, viceroy, and 
mandarian acted as priests, offering the annual sacrifices of the people 
to their spiritual rulers. This whole system culminated in the service 
of the emperor, acting as priest for the whole nation, at the altar of 
heaven in Peking. This is all gone now. The change in China is a 
change that affects a quarter of the race. 


In the face of these vast religious changes, with lowered western 
and enhanced eastern prestige in the realm of mind and spirit, Dr. 
Richter raised the question as to whether Christianity is sufficient for 
the needs of the present. Can it meet the needs of people thus spirit- 
ually adrift? If it can, how is it to do so? The answer cannot be 
long delayed.—Christian Century. 


(When ordering books, please mention this Magazine.) 
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Three Greater Successes, by J. S. Huebschmann, second edition, 
November, 1924. Central Publishing House, Cleveland, Ohio. 144 pages. 
$1.25 bound, 70 cents paper. : 

This is a book on tithing by our brother Huebschmann. Tithing 
is his specialty; what he does not know on tithing is hardly worth 
knowing. : 

The contention is that tithing is the method of giving for God’s 
Kingdom authoritatively laid down by the Bible. If this method is 
followed, it will mean greater success, all along the line, to pastor, local 
church and denomination (hence the title of the book). The religious 
obligation for Kingdom giving rests on the principle of stewardship. 
Our money and other possessions are not ours, but God’s. It is his 
revealed will that we give Him at least one-tenth of our income. “Tith-_ 
ing is spending one-tenth of your income for God’s good causes, for 
ehurch, for poor, sick, even needy relatives whom you are not legally 
obliged to help, but whom you believe God expects you to help”. (Page 
22.) 

Tithing was authorized by God in the Old Testament. According 
to the writer this law was not abrogated in the New, just as little as 
the ten commandments were made of no effect for the Christian. In 
Luke 11: 42 the Lord says as to the tithing of the Pharisee, “this 
ought ye to have done’. The same is said in Matt. 23: 33. Huebsch- 
mann considers this an endorsement of tithing by the Lord Jesus. 

It is then pointed out how tithing would not only solve all the prob- 
lems of giving for pastor, church and denomination, but also react fa- 
yorably on their spiritual development. Tithing is considered from 
every angle. Numberless examples and illustrations are given, which 
make the book very interesting and invest it with a good deal of 
convincing power. 

The standing of various church bodies in the scale of tithing is 
given. Our own Synod is quoted with only 352 tithers. 

The whole presentation is arranged in the form of a text book; 
questions are asked for study in tithing classes. On the whole an ex- 
ceedingly telling and practical treatment of the subject. 

We do not agree with the author on the validity of the tithing law 
of the Old-Testament for Christians. Otherwise it might also be said 
the Old Testament Sabbath was binding on the Christian since it was 
never abrogated. 

But it seems true that if all Christians voluntarily adopted tithing, 
our many financial problems would be at an end at once. 


/ 
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The Son of a Savage. The Story of Daniel Bula, by R. C. Nichol- 
son, Pioneer Missionary to Vella Lavella, Solomon Islands. The Abing- 
don Press, 1925. 127 pages, 75 cents. 

“Only”.a missionary story! some may say when they read the title, 
but we assure them it is a most unusual story, told with rare skill. 
Over against the dark background of the most revolting paganism there 
is placed befor us a young convert in whom the gospel wrought a trans- 
formation equal to the ones recorded in the book of Acts and the epistles 
of Paul. 

‘Vella Lavella, one of the Solomon Islands (northeast of Australia) 
is one which the bounty of nature has made into a thing of beauty, 
and “only man is vile’. The people are given over to superstitious fear 
of the spirits that threaten them from earth and sky, from tree and 
fields and from even the handiwork of man. The main business of 
life is to conciliate those spirits and the ways to conciliate them justify 
the most atrocious cruelties. Head hunting, widow-strangling and the 
killing of infants are some of the commonest practices. 

Out of these savage, brutal cannibals who do not even know what 
love is, the missionary wins the loyal affections of a boy of twelve, 
Bula, by curing him of an inflammation of the eyes. Soon that boy 
is converted to Christianity. He becomes the missionary’s servant, 
right-hand man, a preacher, translator of the Bible, an amazing influ- 
ence for good and for Christ among his people. It is an entrancing 
story, told soberly and simply, but with compelling interest. Bula be- 
comes Daniel as a Christian. He dies at 28 of a fever. It would be 
hard to find something better suited to stimulate missionary interest in 
ladies’ aid societies or Sunday schools than the life of this young man 
of unpromising antecedents and such genuine emergence into Christian 
manhood. 


The Holy Spirit and the Church, by Charles Gore, D.D., for- 
merly Bishop of Oxford. New York. Chas. Seribner’s Sons, 1924. 366 
pages. 

This is the third volume in the author’s series on “The Recon- 
struction of Belief’. The first two dealt with the Belief in God and 
the Belief in Christ, that is, with the first and second articles of the 
Christian Faith. The present volume treats of the Christian Church, 
or, aS Gore puts it, the authority of the Church and the Bible. The 
bishop has felt the need of reconstructing the Christian faith to the 
modern man. He knows that historical criticism, the influence of 
science and materialistic tendencies have ,in many, undermined the faith 
of the fathers. Therefore, in the first volume, he seeks to show that 
man, whether modern or ancient, needs faith in a personal God, and 
that the God of the Old and New Testament only has any chance of 
meeting all requirements of the soul. In the second he goes on to point 
out that we owe to Christ alone the true revelation of the nature of 
God and the opening of the way into his fellowship. 
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‘..: It 'may be said here that although the bishop makes free use of 
the appeal to reason, history and science, his findings are largely a 
reaffirmation of the traditional faith of Christendom. And in this 
last volume, it may be added, he arrives at the conclusion that his own 
church, the Church of England, has for it the authority of scripture as 
well as the consensus of the Oecumenical Councils. This applies par- 
ticularly to the fundamental tenet of the Anglican Church, the article 
of the Apostolic Succession. He says (page 400 ff), “A visible society 
which, because it is to be diffused throughout the world, lacks all the 
links of fellowship which belong to a nation, must’ have links of its 
own; and one of the chief of these was, in fact, a ministry, proceeding 
down the generations by succession from the apostolic fount, and taking 
shape in’a hierarchy of bishops, presbyters and deacons in each 
local church. In the intercommunion of the bishops was to be 
found the link of the Catholic fellowship, and in their due suc- 
cession the guarantee of continuity. That the ministry of the Church, 
so constituted, was, with extraordinary unanimity over the whole 
Christian world, believed to have divine authority, so that membership 
in the Church could only be maintained by adhering to it, is an un- 
doubted fact of history from the middle of the second century to the 
period of the Reformation. This fundamental law of order was equated 
in importance with the fundamental rule of faith.” The bishop, as it 
is seen, does not claim that the episcopacy holds that high place in the 
New Testament itself, as far as explict statements are concerned, but 
the authority of the apostles as to teaching and life is so absolute in the 
New Testament Church that the later development can be said to have 
been there in principle. 3 

If the author’s conception of the apostolic succession and the posi- 
tion of the priesthood is that uncompromising, the outlook for a reunion 
of the different churches is not promising. He professes indeed a 
hearty desire for such a reunion. He acknowledges great appreciation 
for the spiritual edification received from the Free Churches, but he 
says, there can be no reunited Church except on the basis of the recog- 
nition of the episcopal succession as the link of connection and con- 
tinuity in the Catholic body (page 352). 

To a non-Episcopalian Protestant the main conclusions of the book 
are a disappointment. The writer’s whole orientation is different than 
ours would be. No doubt he considers the Bible, especially the New 
Testament, as a court of last appeal, but the decisions of the great 
Oecumenical Councils are his next great concern. What they said about 
the Trinity, the incarnation, the two natures of Christ, etc., he accepts. 
But there is never any appeal to the Reformation or to the great ques- 
tion—so paramount to Paul as well as Luther—of justification by faith. 
In fact, he goes as far as to say (page 351), “As we read the record 
of the separation of the 16th century we wonder wistfully whether if 
religion had not been so much mixed up with politics and with the 
passions of imperious monarchs (he must have had in mind Henry 
VIII, the father of the author’s own church. Ed.), the separation need 
have occurred or need have become inveterate.” 
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After we read these words we lose interest in the book, and begin 
to doubt very much whether the Episcopal Church really has that divine 
mission in the cause’ of reunion that it believes it has. That doubt 
is intensified when we read of the reforms that the author desires for 
the Anglican Church, and find there prominently mentioned ‘the re- 
covery of public prayers for the dead, a fuller commemoration of the 
saints, and prayers to God on the ancient model that we may have 
the assistance of their intercessions; and the alteration of the preface 
to the Confirmation Service which obscures the sacramental character 
of the rite” (page 354). + 

Yes, he makes much of the sacraments, baptism ,the eucharist and 
the laying on of hands, and has not a great. deal of objection to the 
sacraments of the Roman Church. That church “although ft shows a 
one-sided development in the direction of autocracy is still a great and 
glorious part of the universal Church.’ There are things in its past 
that we greatly deplore but, yet, also others that we admire as much. 

We can only view the Catholic tendencies in the Anglican Church 
with dismay. It has never purged itself of the Roman Catholic leaven 
sufficiently; and if the Roman See would only grant them the marriage 
of the priests and yield just a little bit on its infallibility, they would 
crawl back into the Roman fold on their knees. 

With all that, the book is interesting in its discussion of the creedal 
development of the church during the time of the great General Coun- 
cils, a period which the average Protestant is apt to know little about. 
The chapter on the influence of the “mystery religions” on Christianity 
is timely. Of their ideas of a Saviour-God who dies and lives again, 
their sacramental meals and ideas of initiation and regeneration he 
says: Since God is one it is not surprising that there should be ideas 
of incarnation and atonement everywhere. Yet there is not in the Greek 
myths an idea anywhere of a Saviour-God come down from heaven. 
What they have in this line are symbolical representations of the dying 
and springing up again of vegetation, i. e., nature myths. The ‘“mys- 
teries’”” may be said to have been a divine preparation of mankind for 
the spread of the gospel. In distinction from the vague and timeless 
dreams of the mysteries, all teachings about Christ are definite and 
have a place in a historic development. In him the prophetic belief 
that God has a purpose in all history reaches its climax. 

The function of the Spirit in the Church is in our opinion inade- 
quately treated. Gore co1itends for the personality and divinity of the 
Spirit. Of the Spirit, however, as the quickening power in regeneration 
and conversion he does not say anything. To him he who is in the 
church partakes of the spirit; to the reception of the spirit there is 
no gate but baptism in the name of Christ (page 14). Since a Christian 
is, by baptism, in the church, and the spirit is in the church as a per- 
manent possession, Christians are never told to ask for the spirit (!) 
(page 15). Of personal conversion we have not seen a word in the 
book. That “I believe” of the creed is an “instructed” faith, i. e., we 
are so instructed by the church and give our assent to it, on the author- 
ity of the church. 


4 
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So there are many vital points where we disagree entirely with 
Dr. Gore, still a careful perusal of the book will be illuminating and 
highly profitable. 


Can We Find God? The New Mysticism by Arthur Bardwell 
Patten. Geo. H. Doran Co., 1924. 237 pages, $1.60. 


This is one of the most thoughtful and stimulating books of the 
Geo. H. Doran Co. we have read in a long time. It is a devotional 
book in a very true sense, but the author has “tried to marry spirituality 
to psychology, and to match the deposits of the religion of the past 
with the dynamic of current experience’. In other) words, he does 
not indulge in pietistic moods without clarifying the intellect and chal- 
lenging the will. 


The question is, Can we find God? And the answer is, we find him 
everywhere. There is never any attempt to prove the existence of God 
in an abstract or speculative way (ontological, teleological or otherwise). 
He finds him in the needs, the aspirations and inspirations of the soul. 
He claims that sentiments are as valid for reality as are sensations; 
that essentially the soul may be trusted, and its findings are fundamen- 
tally as reliable in spiritual concern as in physical. This reasoning 
may not convince the unbeliever, but religion cannot be demonstrated 
like a mathematical proposition. It can only be tested by experience, 
and if the highest concerns of the soul find satisfaction in communion 
with God, then religion is as surely the natural nourishment for the 
spiritual man as food is for the physical. ; 

The author proves that religion is much nearer to all ‘of us than 
we realize. He finds God in our own personality; in our conscious and 
subconscious mind; in the interplay of intuitions and initiative; in 
the gospel of the Holy Ghost; in the priestly and prophetic devotion; 
in our sense of need; in duty; in the sentiment of love; in the audacity 
of faith; in our scientific interest; in the Bible; in Jesus Christ, the 
_ Master Mystic. 

Of the overflowing wealth of thought in the book we shall only 
point out two things: (1) the writer calls his view of religion the 
new mysticism. The choice of this term may be due to the recent em- 
phasis on the mystical character of religion. Patten fully concurs in 
this in so far as mysticism is the doctrine that “man may attain 
through contemplation and love to an immediate consciousness of God”’. 
But there are various types of mysticism. His is not'the quietistic of 
‘the pietist, nor the mysticism of absorption and abstraction into de- 
sireless rest (Buddha), but the creative communion that was in Christ 
and the adventuring faith born of the loving World-Will of the King- 
dom of heaven. 


(2) The whole book is permeated by the social passion. The love of 
man is as essential to true religion as the love of God. “The modern 
mystic is to be a creator together with God. Not a few people offer 
on their snug altars the mint of the codified respectabilities and the 
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anise of the smug proprieties, but there is in their lives nothing com- 
pellingly great for righteousness or brotherhood. They never smite 
the vested villainies, nor sacrifice their own profit to endow the vast 
human temple of the new liberties for all men... Religion to them 
is a bromide of self-complacency, and not a tonic of serviceable conse- 
eration.” 


We find it hard not to quote at length from the book. Its style 
is peculiarly attractive, its fulness of thought is compressed into the 
compactest form. And yet it is not heavy reading; warmth of feeling 
keeps the heart in a steady glow, and while we worship at the altar 
we seem to always feel the hand of our brotherman. “We have a need 
for great devotion,’ he says, “at once more adoring wonder in our 
hearts, and more ethical content in our thoughts.” 

The author may not in all respects conform to the articles of the 
orthodox creed, but he does preach a faith that worketh by love, an 
adventuring, “‘crusading” faith. The need for redemption in the in- 
dividual sinner he seems to feel less, but social sin is laid bare with 
much force. ; 


Primary Story Worship Programs, by Mary K. Berg. Geo. 
H. Doran Co., 1924. 195 pages, $1.75 net. 


Story programs for nine months, four each month. They consist 
of stories, songs, scripture portions, suggestions for the use of pictures 
and other simple equipment. The material has been gathered in actual 
experience with primary work. The book is a welcome aid for pri- 
mary teachers in developing Christian conceptions of life and service. 


Religious Education through Story-Telling, by Katherine D. 
Cather. The Abingdon Press, 1925. 219 pages, $1.00, postage extra. 


The important and ever timely subjeet is treated in 11 chapters. 
Some of the titles are: The universal appeal of the story; the purpose- 
ful use of it; its structure; the strong interest of the children; of pre- 
adolescents and adolescents; technique of story-telling; sources of 
story material; use of pictures, etc. It is one of the popular Religious 
Education Texts. 


Life’s Highest Loyalty by James M. Campbell. The Abingdon 


Press, 1925. 116 pages. $1.00. 


The seven chapters are entitled: Loyalty to Christ as a Person; 
a Leader; a Teacher; a Saviour; a Lord and King; to Christ’s Church; 
to Christ’s Ideals, Teaches the essentials of Christianity; can be used 
in young people’s societies, brotherhoods, ladies’ aid societies as mate- 
rial for brief addresses. 
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Kindergarten Course for the Daily Vacation Church School, by 
Mildred O. Moody. The Abingdn Press, 1925. 234 pages, about $1.00. 
Contains 25 lessons (five for each week) on the Kindergarten child: 


the courteous, the neat and tidy, the sharing, the helping and the 
obedient child. 


Over the Hills of Galilee, by Stephen A. Haboush. Lutheran 
Book Concern, Columbus, Ohio, 1924. 91 pages, 60 cents. 


An exposition of the 23rd psalm by the well-known “Shepherd Boy 
of Galilee”. Knowing the modern Syrian shepherd’s life of today by 
experience, the author is able to give a life-like touch to many of the 
passages of the shepherd psalm. 


Grinnerungen de3 Kronprinzen Wilhelm. Wus den Wufgeich- 
nungen, Dofumenten, Tagebitchern und Gejpracen herausgegeben von Karl 
Jiosner. Cottajhe Buchhandlung, Stuttgart und Berlin 1922. 347 Seiten. 

Das vorliegende Buch ijt fehon etn paar Jahre alt und vielleicht vielen 
aus Zeitungsausgiigen befannt, aber man fan eS nur mit dem ttefften Snz 
terefje lejen. Der grote Teil ijt vom Kronpringen auf der einjamen Snfel 
Wieringen (im BuiderzSee) aus der Verbannung gefchrieben worden. Cr 
beabjichtigte Hijtortjch fetne etgene poltttjhe Cntiviching gu jehildern und 
nachber jeinen Wnteil am Weltfrieg, aber der furchthare Druck der Ereigz 
nijje, Der auf ifm und auf Deutichland lag, nimmt ihm oft die Rabigfeit, 
fich von der Gegenwart foSzureiken, und fo [auft er den Dingen immer tvtez 
Der boraus. Das beeintrachtigt den rubigen Fortichvitt jeter fdriftitelleriz 
fehen YUrbeit, obtvoh{ man diejen Fehler piychologtjich muir zu gut verjtehen 
fann. 

wnt Grunde faufen die Aufgetchnungen des Kronpringen, iwie Die des 
Kaifers darauf binaus, eine Lojung fiir dte fich immer iwteder mit erbdritcfer: 
Der Wueht aufdrangende Frage zu finden, tvie eS fam, twie e3 fommen fonnte, 
Daf Deutfdland 1914 fich einer Welt von Femnden gegenitber jah, und tie 
eS tveiter fam, dak nach glangenden Waffentaten e3 doch fehlieBlich in etnen 
jolchen Abgrund jinfen mufte. Cs wird dem Majer vorgetvorfen, daR er 
in feinen Erinnerungen die Schuld fiir betdes nicht bet fich, fondern bei fei- 
nen politifdjen Werfgeugen, wie bei der Bosheit jeiner Fetnde, gefucht habe. 
Gin wentg Selbjterfenntnis tvitrde ihn haben cinfegen fajjen, dat er jelbyt 
der Hauptiduldige getwejen. Gein autofratifches Wefen, feine Wnmafung, 
jen Sabelrafjeln babe ifn in der ganzen Welt verhatst und feine Megierung 
au einer Gefabr fiir den Frieden der Welt gemacht. 

Dagu ijt gu fagen, dak er allerdings aud unfrer Meinung nach in dem 
erften Xahrzehnt feiner Regierung diefe Fehler gehabt und fieh dadurdh einen 
Ruf geidhaffen Lat, der fiir den Reft feiner Regicrungsgeit an thm Haften 
geblieben ijt. Wan denfe an jeine ablehnende Stellung auf der Haager 
Rriebensfonfereng (fiche dagu 2. Whtte’s utobiography) 5 ex hat fieh 
au febr auf Seer und Flotte gejtiibt und Zu wentq Verftandnits gqehabt fiir 
moderne politijde Entivichingen. Er hat cine gu qrope Borjtelling von 
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jeiner perjonlicen WMachtfiille, und der Crhabenheit jetnes Haujes gebhabt- 
Er hat lange Beit fein eiqner Nanaler fein wollen und felbftandige Perjon- 
lidfeiten nicdt tragen fonnen. 21S Dann der Stab, auf denver fitch jtitbte, 
aujammenbrach, waren feine Leute da, die das Staatsfchiff filhren fonnten. 

Der Kronpring hat fiir feines Vaters Schwachen etn Yuge gehabt, jie 
aber doch nicht geniigend eingefdhabt. Auch er judt den Febler hauptfachlich 
it det mangelhaften Yerjonlichfeiten, die er gu Ratgebern berief. Befon- 
ders Halt er eS fir ein fchweres Verhangnis, dah in dem fchtctjalsjhmangeren 
Nahr 1914 ein Mann wie Vethmann-Hollweg Ranaler de Reichs war. Ge- 
wif foar B. %. total ungeeiqnet fiir die Miejenaufgabe, die er gu [ojen Hatte. 
Doh warum twahlte der Natjer nicht andre Leite? War Deutjchland gangz 
lich bar an politijden Nraften? Und tenn, toar das nicht etne Folge des 
politifeen Gyjtems, melches das YXuffommrien jtarfer Yerjontichfeiten erz 
jehwerte? Wilhelm 1., an jth feine groke getjtige Rapagitat, ijt Darum erz 
folqreich getwefen, ivetf er die bejten Manner fiir die Lettung der Gejchafte 
au finden und gu balten wupte. OHatte nicht Wilhelm 2. bon jeinem Grow 
vater hierin [ernen milffen, da er thm doch mit aller Getvalt den Titel des 
Grogen” beigeleat haben tvollte? 

Nach dem Rronpringen hat das SNrifenjahr 1908, als der Naijer- jich 
Durch Das Sntervbier mitt einem enalifchen Settungsmann vor dem gangen 
Vand fompromittiert hatte, feinem Bater alles Selbftvertrauen genomimen. 
Seit der Zeit Habe er jtch darauf bejchrantt, fetne Minitter oder Sivile und 
WMilitarfabinette machen 3u fafjen. 

Der perfonliche Cinflugk des Nronpringen war jehr gering. Gr felber 
hatte gern auf cine BVerjtandiquig nit England hingearbeitet oder Rukland 
3 gelvinnen berjucht, doch jeinen Wnrequngen iourde feine Folge qeaqcben. 

Wahrend des Rrieqs twar er Fiihrer der Heeresqruppe Rronpring. 
Seine euferungen iiber den Anjturm auf Verdun, der fo qroke Opfer. 
fojtete und nicht mit Erfolg qefrint war, jind hochjt intereffant. 

Er hat fehon 1916, ja vorbher, eingefehen, dak man auf einen Vera 
jtandigungsfrieden hinarbeiten nite, der Opfer an Gebiet (Metchslande) 
foften moge, aber ift damit nicht durchgedrimngen. 

Seine Schilderungen von Mannern an [eitender Stelle: Kontq Sduard 
Dem Bar, Hindenburg, Ludendorff, Mtoltfe (dem Meffer de8 alten Me. and 
verantiwortlich flix Den Miicguq nach der erjten Marnefehlacht) jind metjter- 
haft und enthalten viel Meberrajchendes. 

Seiner edelr Mirtter fet ex ein prachtiqes Denfmal in dem Buch. 

Die lebten Yhigenblicle nach dem verlorenen Rrieg, die Abdanfung des 
NKaifers, das Kommen der Revolution und manches andre, find Szenen, die 
ev mit dDramatifchem Gefchice und tteffter perfinlichen Wntet{nahme machtvoll 
Herausarbeittet. 

3s ijt ein Buch, das man nur mit gefpannteftem nterejfe lejen fann. 
Die furchtbaren CGreiqniffe, die Deutfehland ins Werderben qejtiirat, mwerz 
den Hier von einem, der im Vordergrund des Gejdhehens ftand, grell beleuchz 
tet. Unanfoaltjam geht die Entwidhing der Kataftrophe entgegen. Wn 
entjheidenden Puntten hatte ein Weniges geniigt, das Sehicjal aufgubalten. 
Aber das Wenige gefdhah nicht, jo da} man niet anders fann als. an ein 
gotthehes Verhangnis qlauben. . 
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Was die Sprache anbelangt, jo ijt leider der Kronpring fein ,, Purift.” 
Er Huldigt der Fremdworterei bedentlidG: Cr fagt der King” (fiir Ninig 
Coward), die Queen,” ,,affichieren” fiir fejtnageln, ygebandicapt,” ,,écheée” 
fiir Schlappe ufiw. 

Dod das find Keinigfeiten. Grgigen fann die Leftitre des Buches na- 
tiitlich nicjt, aber tief ergreifen wird jie, und die Geftalt de3 Rronpringen 
tritt uns menfchlich nah und wird uns durdhaus fympathija. 


Das Evangelium des Marfus fiir bibelforfcdhende Chrijten erflart 
von B. Keller, Pfarrer in Dobeln. VWereinsbudhandlung G. Bhloff & Co., 
Neumiinjter, 1924. 280 GS. 

Cine populdre Auslequng de$ Cvangeliums de3 Marfus. Bon den 
meijten Bibellefern wird dies CSvangeliunt ftiefniiitterlich behandelt. 3 
feblen die Meden, die dem Matthaus und Lufas ihren Reiz geben. Daz 
gegen baufen jich tm Mtarfus die Teufelaustreibungen, die dem modernen 
Menjden ein Stein des Anftoges find. Der Verfajfer gewinnt gerade dem 
Marius einen bejonderen Gefdmac ab. Fefus wird Hier als der grofe 
Stegesheld dargeftellt. Dieje Seite feines Wirfens und Wejens macht auf 
Lefer aus der romijchen Welt, fiir die Marfus jchreibt, einen eigentiimlichen 
Cindrud. ; 

Wit irgendivelchen Sehtwterigfetten, die der fritifehe Lefer haben mochte, 
befakt jich Verfajier nicht. Er brettet vor Dem ungebrocjenen und einfaltiz 
gen Wlauben die Schabe des Cvoangeliums aus. 


Was haben wir von Miottlingen zu halten? Bon Heinrich Dall- 
meyer. Bereinsbuchhandhing G. Shloff & Co., Neumiinfter, 1924. 156 
Seiten. : 

Wenn wir den Namen ,,Wtsttlingen” Hodxren, jo denfen wir an Rfarrer 
Blumbardt und feine gejeqnete Arbeit dajelbjt. CS Handelt jich aber in 
diefem Bichlein nicht um Bhimbhardt (Vater oder Sohir), jondern um Frieder. 
Stanger, der fett 1907, bejonders aber feit 1909, au melcher Bett jeine jog. 
»gettungsarche” eroffnet murde, in Mottlingen (Witrttemberg) etner Het- 
_ fungsftatte fiir geijtig und forperlich Rranfe vorjteht. Cr fiihrt aljo in 
gewiffem Ginn die Arbeit Vhumbhardts fort. Die Xufgabe, dte fich der Ver- 
fafier, Evangelift Dallmevyer von Schildefche bei Btelefeld, ftellt, tft diefe: 
Xt das Werf Stangers von Gott und feinem Gerjt oder nicht? 

Stanger ijt cin ganz ungebildeter Mann aus dem Wolf, frither ein 
Smufer, dann aber durch allerhand Vijionen und andre fonderbare Crfah- 
rungen befehrt. (E38 erjcheint ibm mehrfach ein Cngel mit goldener Scale. 
©3 leat fich cine unfidhtbare Hand auf fein Haupt. Dann fubhr plowlich 
etivas in mich, e3 war der Geijt Gottes.” ,,Sebt erfolgte cin getwaltiger 
Kampf in der GVrurt, der Fiirft diefer Welt wurde ausgettoRen.” Gr hat 
Erjheinungen im tvachen Zuftand, die bier Stunden dauern. Cs erfcheinen 
ifm, 1907, Kranfe. Gr falbt jie mit Oef und hetlt fte. Darauf fangt er 
feine YWrbeit an.) 
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D. hat St.3 Arbeit grimbdlich unterfudt und fommt gu dem Rejultat, 
‘Da der Geift, der ihn befeelt, nicht Gottes Geift ijt, fondern ein Yrrgetft, 
“ait andern Worten Gatan, der fich verjtellt gu einem Engel des Lichts. Cs 
fann nicht Gottes Geift fein, denn St. ijt hochmiitig, er tft untwahrhaftig, 
er verlegt dic Keufdjheit, ex ijt nicht niidtern, lebt in und von Vijtonen uj. 
Riinfziq Vertreter der Gemeinfdjaftsleute haben fich auch gegen St. aus- 
gefprocjen. 

Wer das Bud) 9.3 left, befommt den Cindrud, da man ¢3 in St. 
mit einem felbjtgefalligen, unlauteren Mann gu tun hat. 

— -UWuf der andern Seite hat St. aud unter den Paftoren begeifterte Anz 
hanger. farrer Wirth von Miirnberg gibt ein Blatt heraus (den ,,Boten 
aus Mottlingen”), der fich in Den Dienjt der Sache ftellt. Qn der ,,Chrijt- 
Yidjen Welt” bom 22. Sanuar 1925 fcjreibt ein Pajtor Karl Beller iber 
Maottlingen als einen ,ecvangelifden Gnadenort.“ Aljo die Prettften lehnen 
St. ab, und die Liberalen halten ifn fiir ein ,brennendes und jcheinendes 
Licht” (S. 67 der obengenannten Nummer). Wir haben nicht die Mog 
Yichfett, felbit gu priifen, doch fdeint e3 un3, al toenn por alle ganz gez 
heuer fei mit dem ,,Ariederle bon Mtottlingen.” 


. Beitjchvift fiiv foftematijrhe Thevlvgie, herausgegeben von Karl 
Stange, Gsttingen. 1. und 2. Vierteljahrsheft, jedes 5 Marf. Druck und 
Verlag von C. VertelSmann in Guetersloh, 1925. 

Das erjte Heft enthalt u. a. givet Studten itber ,,.Wtyjtif,” dite urchrtjt- 
fiche, von Lohmever und die Theorie der Mtyftif, von Peterjon, melche dem 
augenbliclich ftarfen Snterejfe an der Mtyfitt entgegenfominen. Stange felbjt 
fehretbt iiber die ,,€thtf der Verqpredtat”’ und fucht gu zetgen, dak e8 bet 
Den tDealiftifden Forderungen Sefu fich nicht wm mehr oder weniger toortz 
fiche Grfiillungen derjelben Handelt, fondern dak er Zur Giindenerfenntnis 
und Bue firhren torll. Webhrung. (firglich nach Giegen berufen) bat einen 
tiefgrabenden Y%Urttfel itber die ,Haupttypen theologijchen Denfens im per 
neueren Bheologie.” Er geht von SGehletermacher aus, dem Erneuerer Her 
proteftanttjhen Theologic. Schletermacher ijt Der Vater der , Bewuptyeins- 
theologie,” d. t. ex fchopft feine theologifden Ausfagen aus dem driftlicgen 
Betwuktfetn. Dabet macht er aber doch die philofophifde Crfenntnis des 
Wefens der Meltgion gur Norm der Erfenntnis der objeftiven Wahrheit der- 
jelben. Denmad) gelingt thm nicht die verfuchte Loslofimg der Theologie 
bon der Philofophie. Die thm folgenden _,Vewugtfeinstheologen” Frank 
und Yhmels machen das Dogma, die Vetenntnisjdhriften, gum betwegenden 
Grund der hriftliden Gnadenerfahrung (von Shmels ,,Chriftl, Wahrheits- 
gewifheit” fann man das nicht fagen. ©bd.). Dem gegeniiber ftellt Ritfchl 
richtig die Offenbarung als das Objeftive in den Vordergrund. Geine Theo- 
logic twill Gehrifttheologte fein. Damit befindet er fich auf der Rinie, die 
{chon it MebeE tt anfangt (ein ,Worts und Offenbarungstheologe von 
- groper Kraft") , tr der Reformation von Melanchthon aufgenommen wird 
(Lock), fortgefiihrt von Hofmann, RitfeGl, Mahler ufo. . Freiltch redugiert 
R. das Schriftgeuqnis auf das, toas er ihren ,tiefften Geiftqehalt” nennt. 
Diefen Geiftqehalt qewinnt er durch rein hiftorifd-wiffenfaftlide Arbeit und 
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macht alfo den Glauben der Gemeinde von der fritijden Arbeit des Hiftoriz 
fers abbangig. Dafy auferdem NM. dem tiefiten Geiftgehalt oe3 Neuen Teftaz 
ments nicht gerecht wird, ift min toohl allerfetts anerfamit. 

on einem giveiten Teil febt fic) W. mit Wobbermin-Gattingen ausz 
einander, der fitr die theologijde Forjdung ftarf die religion3-pfydologijde 
Methode empfohlen hat. Cr bemerkt gu derfelben, dak fie wohl ein Ver- 
jtehen und Bejdhretben des Tatjadliden erleidtern mige, aber itber die 
Wahrheitsfrage im der Religion abfolut nichts gu fagen habe. Er fagt im 
alfgemeinen gur vreligionSiiffenfdaftlicien Forfdhung, dak ,,da8 Chriften- 
tung an jeiner eigenen Gefchidjte mindejtens ebenfofehr cin twichtiqes Mittel 
der Selbjterfenntnis bat als an der allgemeinen ReligionSiviffenfchaft, und 
da iiber das Wefen der Religion erft vom Wefen des Chriftentums aus 
fachlich Endgiiltiges qefagt werden: fone.“ 

Sm gtveiten Heft macjen wir auf Shmels ,,Dogmatif und Predigt,“ 
AWthaus ,,Theologie des Glauben3” und Stanges ,,Stellung der Theologie 
im Zujammenbhang der Wijfenjchaften” aufmerfjam. 

Die Zeitichrift letjtet Denen, die fiir dDogmatijdhe Arbeit Ginn und Bez 
fabiqung haben, einen tmwertbollen Dienjt. Gie halt fie auf dem Laufenden 
hinjichtlich der Probleme und Lijunagsverfuche, wie fie in theologifden Lagern 
Hin und bergeben. 

S- Me. Dieu, Outellen zur Gejchichte des Firchlicen Unterridts 
in der ebang. Kirche Deutjchlands gtvijden 1530—1600. 2. Teil. C. Berz 
te[Smann, 1907. S09 Geiten. 

Dies ijt der giweite Teil der Quellenfammilung zur ,,Gefchidjte des firch- 
lichen Unterricht3” bon Reu, uns von Bertelsmann fitrglich augejhidt. Der 
erfte Zeil, beftehend aus drei Banden, war fehon frither herausqefomimen. 
Das GanzZe ijt ein monumentales Werk, das Material aus vielen Bibliothefen 
qejamimelt, zeugt von dem Mtefenfleth des BVerfajjers. Der intereffantette 
Gand twird der lebte jein, der eine ,Bujammenfafjende Darjtelung” bieten 
joll. Wir hoffen, dap die Mefultate, die dort follen feftgeftellt twerden, dem 
qiqantif{cjen Werf die gebithrende YXnerfennung verfhaffen migen. 

Der Fafobusbhrief. Von PB. Gehfer. Herausgegeben von reformierten 
Raftoren in den Ver. Staaten. Central Publ. Houje, 2909 W. 25. St., 
Cleveland, ©. 1924. 275 Seiten. $1.25. 

KB. Gehfer, tveifand der Pajtor der qropen reformterten Gemetnde von 
Elberfeld (deren Kangel durch die Nrummachers berithmt gemacht murde), 
 toar eine Wattoritat unter den PVredigern des Wuuppertals. Cr twar im be- 
fondern Ginn cin Schrifttheologe, ftand mit beiden Fithen in der Sebrift, 
war ein grofer Renner des Hebraijchen und ein orgineller Charafter. Cr 
prebdiaqte ftarf gegen die Gimmden bon Reich und Arm. Die vielen reichen 
Raufherren der Gemeinde torrden von ihm nicht mit Handfehubhen angefapt. 

Gier im Nafobusbrief, der twefentlich ethifch gerichtet iit, tft er in fet- 
nent Glement. Gr tft dem jtrengen Sudenapoftel qeiviffermaken getftesver- 
wandt, und, fwie er, mift er den Chriftenglauben durchaus an feiner Warsz 
firhing im Leben und Wandel. Ginen Biwiefpalt mit Parlus fann er in 
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2, 14-26 nicht finden. Qafobus jtreitet nicht gegen den edhten Glauben, 
jondern mur gegen die Heuchelglauben, der ohne Werke ijt. (Smimerhin Loft 
das die Schivierigfeit nidt. Gatte Yafobus blop gefagt, die Cehtheit des 
Glaubens fehe man an den Werfen, fo twiirde niemand ein Wort dariiber 
vberloren haben. %ber nun fagt er: Der Glanbe twerde durch die Werke 
vollfommen und der Menjeh durch feine Werke gerechtfertigt. Cd.) Die 
Predigten find durchaus Bibelauslegung. Bm eingelnen ftinmt man nidjt 
immer iiberein. Go in 5, 18—15 fagt er, das ,,Oel” fei geijtlich gu ber 
jtehen, eS fet Der Troft de3 Cvangelinums, und das ,,YWiederaufricten” 5, 15 
nicht Leiblice Heilung, fondern geiftliche Crquicung. Nichtsdejtomeniger 
wird ein jeder aus der Leftiire Diejes Buches lernen, Daf und wie man die 
Schrift auslege und fie aufs praftijche Leben der Gemeinde antvuende. Wir 
empfehlen da8 Buch aufs bette. 


Stille Stunden. Lyrifde Gedichte von Bul. Kircher, Chicago, 2. 
Band, 1925, 156 Geiten. 1 

Kircher legt uns Hier den atweiten Band jfeiner ,,Stillen Stunden” in 
Die Hand. Die Erzgeugniffe jetner Muatfe find gejammelt unter den Titeln: 
eiertags- und Ferienlieder, Zeitbetrachtungen, Yubelz und Trauerflange, 
Traumerecien und Heimtwvebhlieder. Es fteht thm eine jehr ungeiwshnliche Bez 
Herrfdung der Sprache und der dichterijden Formen gu Gebote. Er meik 
angtehend gu fingen bon Liebe und Leid, Hat ein feines Naturgefihl und eine 
letchtbejchivingte Geele. Brof. Vtaver jagt von ihm im Bortwort: ,,Die 
reine, edle Gprache eines Vtoerice, der innigfronume Geitjt eines Gerof, der 
feujche garte Ginn eines Uhland, dann wieder die prophetifche, feurige 
Geugenfraft eines Geibel — das alles lebt und wirft in diefer Poejie.” 
Da die feuriqe Beugenfraft findet man in den ,,8eitbetrachtungen.“ Wim 
11. Movember 1919 jingt er: 

,Sebeugt jtehn wir am Grabe unjrer Toten, 
Das ngeficht verhiullt bor Schmach und Sehand; 
Denn viergehrmal den Ctdjchiwur, unverboten, 
Vrach der Verrater unjerm Vaterland.“ 

Hatte er das damals gedrudt, jo mare thm Leavenivorth, Rans., ficher 
getwefjen. Heute fallt die Decte der Blindheit und SHuld von den Augen 
aller Dever, die Das Licht mehr Lieben als die Finjternis. 

Das Buch verdtent tweite Veachtung tm Mreis der Rirde. 


